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How to do your Pesach Cleaning Cheerfully in
Less than One Day
Going away for Pesach
If you are going away for Pesach and will not be at home during
the entire holiday, you can be lenient and not clean for Pesach.
You should sell all of the chametz (leaven) in the house, including
all of the crumbs – but not just the crumbs on their own, because
that would have no halachic value. It is possible, however, to sell
the food in the cabinets and closets including the "chametz dirt." If
someone is staying in your house, you need to clean the rooms
which will be used. The remaining, unused rooms must be closed
off with tape, and you must sell any chametz which is in them.
There is still the question of how to fulfill the mitzvah of Bedikat
Chametz (the search for leaven). If you arrive at your Pesach
destination by the fourteenth of Nisan, perform the search there. If
you arrive on the morning of the fourteenth, you should clean well
and check a small room, i.e. the entrance way and not sell the
chametz in that room. You must also perform the search for chametz,
with a blessing, in the rooms in which you will live during Pesach
- if no one else has done so.

Chametz smaller than a "kezayit" (the volume of an olive)
Chametz which is less than a "kezayit" may obviously not be eaten,
but it is not included in the Torah prohibition of "Bal Yeira'eh" and
"Bal Yimatzeh" (Chametz may not be seen or found on Pesach –
Shemot 12:19, 13:7) (Responsa Igrot Moshe, Orach Chaim 1:145).
Regarding the Mishnah Berurah's statement (Sha'ar Ha-Tziun 451:6)
that chametz which can be seen is included in the prohibition of
"chametz she-avar alav Ha-Pesach" (using chametz that has spent
Pesach in a Jew's possession) – the fact is that if it was included in
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the sale of chametz, there is no problem (see Mishnah Berurah
142:33 and Chazon Ish, Orach Chaim 117:15). A "kezayit" is 27
cubic centimeters - 3 centimeter square or a little over an inch square.
Usually, only rooms in which children are allowed to bring
sandwiches or cookies are likely to contain such big pieces of
chametz. A room in which people do not walk around with food
does not need to be cleaned at all. Incidentally, you must take care
not to hide pieces of chametz which are larger than a "kezayit" before
"Bedikat Chametz," in case one of the pieces should get lost. If you
do not find them, you will not need to bother much to hunt for
them, and you can rely on the "bittul chametz" (declaring chametz
ownerless) that you do after the search (Responsa Yechaveh Da’at
5:149).

Bedikat Chametz
Only search for chametz in places in which there is a reasonable
chance of finding it. It is nearly impossible for chametz which is an
inch square to be hidden inside a book! If there is a chance that
the book has chametz in it, then it must be thoroughly checked.
Most books, however, do not need to be cleaned or checked.
Cleaning and checking a sample is sufficient. It is customary not to
place books that have not been checked for chametz on the table
during Pesach. Everybody knows their kids' habits. Peek, and open
here and there. Regarding crumbs in the corners of the house: 1.
They are not a "kezayit." 2. They are inedible to a dog. If there is
bread behind a cabinet in an unreachable place, nobody will get to
it on Pesach and it is as if it is buried – just as you do not have
to search under stones or under the house's foundations, since
nobody will take chametz from there. By the way, start "Bedikat
Chametz" in a place where chametz was used, so the blessing will
apply to it.
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Educating Children
If you want to do a spring cleaning, this is certainly possible, but
not before Pesach – this is not the appropriate time. Pesach vacation
is for taking trips, playing with the kids, being happy, dancing and
preparing stories for the Seder. A woman works hard all year long:
"They enslaved the Jewish women with back-breaking work" (play
on Shemot 1:13). If the husband is on vacation too, this may be a
good time to leave him with the kids, and give the wife a vacation!
That is what vacation is for – not for working like a donkey and
scraping floors. You can take trips, enjoy yourself, and arrive at the
Seder rested in order to make a beautiful Seder and inspire the
children. If a woman wants to work like a donkey, and be a kind
of slave, she is permitted to do so, but it is not good educationally.
She should be free in order to play with the kids. We left the slavery
of Egypt, and it was not to enter into our own slavery! We do not
have anything against house cleaning, but you should spread it out
over the course of the year – each few months clean another room.
This is not the time for projects of cleaning and arranging. In any
event, when the Seder arrives there will still be disorder and cleaning
that has not been completed.
If a woman is happy with suffering, she is allowed and it subtracts
from the suffering of "Gehinom" (purgatory): Any suffering in this
world is deducted from the suffering of "Gehinom." If someone
desires, this is legitimate, but not before Pesach. The month of Nissan
is a happy month.

Husband's help
Question: Does a husband have to help his wife?
Answer: A husband does not have to help his wife nor does a wife
have to help her husband. Rather, the two of them have to clean
together since this is a shared home, and it is a shared life as well.
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Children's Clothes
There may be cookies in your kids' pockets. Even the crumbs must
be removed, since a child may put his hand into his pocket and
then into his mouth. You only have to check the clothes you will
be wearing that season. It is unnecessary to check any clothes that
are put away and will not be worn now, such as winter clothes.
Question: It is possible to simply clean them by washing them in a
washing machine?
Answer: Running the clothes through a washing machine will not
necessarily get rid of all of the crumbs. The clothes must be checked.

Toys
Toys must also be checked. However, you may put some or all of
the toys away, and buy new toys as a present for the holiday! This
serves a double purpose of saving work and making the children
happy.

Bathroom Cabinets
These may contain chametz, such as wheat germ oil and alcohol
derived from wheat. What a waste to clean it. Close and tape the
cabinets and include it in the sale of chametz.

Couches
You have to check between the pillows. It is an interesting experience
to find lost objects.

Books
There is no need to clean them, just do not put them on the table
on which you eat. The custom is not to check books for the crumbs
that remain in them, but to rely on the nullification (Haggadah
Chazon Ovadiah of Ha-Rav Ovadiah Yosef, p. 21). Clean the books
that you will want to read at the table on Pesach, or clean a few
books for Pesach.

הגדה של פסח

8

Dining Room
You do not have to clean everything, just the place where people
eat, i.e. the chairs and the table.
Chairs: If the chairs are clean, there is no need to clean them. If
the kids throw cereal or other things on them and they do not look
clean, clean it with a wet rag.
Table: There are two options: 1. Kashering with boiling water. 2.
Covering with several layers of plastic and cloth tablecloths.

High Chair
If it is plastic, it may be immersed in a tub with boiling water and
cleaning agents. Clean the cracks with a stiff brush. It is unnecessary
to take the chair apart, because whatever is in the cracks and holes
is inedible to a dog.

Kitchen
This room must be thoroughly cleaned and not one crumb of
chametz left. A crumb is not nullified even in a thousand times its
volume.

Dishwasher
It is preferable not to kasher a dishwasher. You can do the dishes
by hand as in previous generations. It is also possible to use
disposable dishes.
Question: Is it at all possible to clean a dishwasher?
Answer: It is possible, but it is a lot of work; there are a lot of rubber
parts and connections.

Oven
If you do not have a self-cleaning oven, it is best not to kasher it.
Seal the oven and buy baked goods or buy a "wonder-pot" which
allows you to bake on a stove.

9

This Year in Jerusalem

Stove
Grates: Clean and cover the grates with as much aluminum foil as
possible. Use aluminum foil that is thick enough not to tear, but thin
enough to bend and shape. What a waste of time and effort! The
best thing is to use special Pesach burners.
Burners: There is no need to clean them; they get burned up in the
course of use. Bottom Pan (where everything falls): In general, if
some food falls into it, we do not pick it up, and it is considered
"treif;" nevertheless, put aluminum foil on it.
Knobs: Wipe them clean.

Refrigerator
Clean it, but it does not have to be a lot of work. Of course, defrost
the freezer (if you have an older model which does not defrost
automatically) and clean it. It is best to eat up all chametz before
Pesach, but if expensive chametz food products are left over, i.e.
frozen foods, they may be wrapped up well, labeled "chametz,"
stored in the back of the freezer/refrigerator and included in the list
of chametz sold before Pesach.
If you have an old refrigerator with cracks or crevices in the door
which is difficult to clean, do not use its inner shelves, but cover
them with plastic. Similarly, you must clean the door's rubber part
well. If it is old, sometimes it is easier to replace it.

Food Pantry
Do not clean. It is a waste of time. Seal, put sign or sticker not to
use and include it in sale of chametz.

Cabinets of dishes, utensils, pots and pans
Dishes, shelves, and drawers that will not be used on Pesach may
be sealed, and need not be cleaned. There are those who are strict
to clean even the things which are used for chametz, but one can
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be lenient on account of three reasons, each of which would be
enough:
1. We sell all the crumbs together with the sale of chametz.
2. The dishes are clean – nobody puts a dirty dish away in the
cabinet.
3. Even if there is "chametz dirt," it is definitely less than a
"kezayit."
By the way, sometimes it is easier to paint than to clean. You can
paint the corner of the kitchen where food flies using a water-based
paint and the gas grates using aluminum paint.

Microwave
It can be kashered by not using it for twenty-four hours, cleaning it
for five minutes and boiling water in it for half an hour. All food
cooked or baked in it on Pesach should be placed in a covered
vessel.

Counters
It is possible to cover them with thick aluminum foil, and then there
is no need to kasher them at all; just wipe them with a rag. Sometimes
it is complicated to cover, and then one can kasher it. Where there
are holes, pour floor bleach in them and then pour water from an
electric kettle which is still boiling. It is good for two people to do
this: One to pour and the other to unplug.

Sink
Regarding the kitchen sink, there are a few solutions:
1. Do not put anything into the sink on Pesach, and wash the
dishes in the air. This, however, is unrealistic.
2. Put a plastic bin inside. Just make sure there is still a direct
flow down the drain.
3. Thoroughly clean and kasher the sink like the counters.
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Toaster
It is impossible to clean a toaster, but there is no need. Put it in the
cabinet of sold chametz.

Mixer
You have to do "Hagalah" (kashering by dropping into boiling water)
for the bowl and blades. As for the body of the mixer, wrap it in
plastic – making sure not to block the air holes. The best thing is
to buy a cheap hand-mixer for Pesach.

Kashering dishes
This is a tremendous amount of work. It is preferable to buy new
dishes. True, it is expensive, so buy a few things each year. As for
pots, it is possible to buy cheap aluminum ones which are okay for
just seven days. There are cheap plastic plates as well as cheap
cutlery.

Car
You have to clean it. Take out the mats and gather the "chametz
dirt" – there is no need for a vacuum cleaner – and clean the
compartments and containers. There is no need to pour water or
dismantle the seats. In general, there is no need to dismantle anything
with screws. Any way you look at it – if the chametz is accessible,
you can take it out without a screwdriver, and if it is not accessible,
it will not come out on Pesach either.

Chumrot - Being Strict
If you know that you are being stricter than Halachah requires, and
you choose to be strict, you deserve a blessing. And if you accepted
a stricture on yourself and now you want to stop, the way to do
that is to do "Hatarah" (getting the vow annulled). But if you thought
that a particular act was the actual Halachah, and now you realize
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it is a stricture, you do not need a "Hatarah." If you have a strong
desire to clean a lot, you deserve a blessing, especially for Pesach;
"whoever is strict deserves a blessing." You should not, however,
force a stricture on yourself, but accept it with love.

Summary
In light of what is written above, it should take about an hour for
the dining room, two to three hours to kasher the kitchen, and
another hour to clean the rest of the house. In short, about one day!
All the rest of the cleaning jobs are either strictures or just made up.
When we work hard, we use up our energy and get mad at the
kids. You have to educate the kids – but not to educate them to
be aggravated: "I told you not to go into this room anymore! Why
did you go in?! Eat on the porch! Eat standing up! Don't touch!"
The whole kitchen looks like it was overturned by vandals; the
husband and kids are trembling in fear in some corner and eating;
the mother looks at them like a drill sergeant; there's anger between
husband and wife. This is preparation for Pesach?! This is educating
the kids? This is definitely not setting a positive example! Our
memories of Pesach should not be of a reign of terror.
If you clean together with the kids, that is great, but it must be a
happy adventure. First of all, you have to clean what you must –
taking half a day – and after that if you want to do other things,
you can clean with happiness and joy. Clean, sing, pour water and
"you will clean with joy from the wellsprings of salvation" (based on
Yeshayahu 12:3).
The Rama rules in the Shulchan Aruch: "Every person should sweep
his room before Bedikat Chametz, and check his pockets for chametz,
and the pockets or cuffs where you sometimes put chametz also
need to be checked" (Orach Chaim 433:11) The Mishnah Berurah
(#46) adds: "It is the custom to sweep the whole house on the
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thirteenth of Nisan, so that it will be ready to check immediately
after nightfall on the fourteenth." This custom is enough. Beyond
that, "whoever is strict deserves a blessing" – as far as Pesach goes,
but not as far as the kids go.
It is understood that I am not forcing my opinion on anyone. I am
simply stating my humble opinion with explanations. Whoever
accepts the explanations will listen and whoever does not accept
them will not. I heard most of the practical suggestions about how
to shorten the cleaning from women themselves. It is possible that
a woman has a strong desire not to shorten this work, and just the
opposite, she finds joy in it. That is okay. Even she will benefit from
all of the above, because she will not feel pressured that she might
violate the Halachah, but rather she will clean with satisfaction and
tranquility.
The essential point is the distinction between chametz, which there
is an obligation to clean with all the severity of the Halachah, and
dirt – which should obviously be removed, but not necessarily before
Pesach. You can spread out the work of removing dirt over the
whole year, so that we and our families do not suffer before Pesach.
I am not advocating poor housekeeping. We should stand before
chametz with awe and fear, but not all dirt is chametz. Do not treat
chametz cavalierly, G-d forbid, but at the same time, not everything
that is accepted as Pesach cleaning is directed at chametz.
Have a kosher and happy Pesach. We should ensure that we have
a HAPPY Pesach and a KOSHER Purim. We should arrive at the
Seder night neither tired nor aching but happy, so that this night
will be a powerful experience for the kids, and a great source of
faith in Hashem, the Redeemer of Israel.
"Dirt is not chametz and children are not the Pesach sacrifice!"
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The Order of the Haggadah

Kiddush  Ritual Hand Washing 
Karpas  Yachatz – Breaking the Middle
Matzah  Telling the Story of the Exodus
 Ritual Hand Washing for the Meal 

Motzi  Matzah  Maror  Korech (Hillel
Sandwich)  The Festive Meal  Afikoman
 Birkat Ha-Mazon  Hallel  Nirtza –

Conclusion
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Commentary

The Order of the Haggadah
Question: Why did our Rabbis create a list of the signs of the
Haggadah?
Answer: There are many mitzvot to perform on the night of Pesach,
and everything seems arbitrary, without any order. This, however,
is not true. There is an exemplary order. The mitzvot of the Torah
are wonderfully ordered, just as nature is, and history too has a
divine order, even if it is sometimes difficult to see. Everything is
connected to this order which has been established by divine will.
Another explanation: We can also explain that when the Haggadah
was recited orally, and each person did not have his own written
Haggadah, there was a need to list each sign in order to remember
their proper order at the Seder.

"Seder – Order"
Question: Why is the ceremony of Pesach night called "Seder –
order"?
Answer: It is to teach us that even the miracles and wonders which
are performed by heaven exist because of special divine direction
of the world, and that the particular order is not a coincidence. Just
as nature runs according to a fixed order, miracles, which are beyond
nature, also have their own fixed order (Chidushei Ha-Rim according
to the Maharal).

Women – Part 1
Question: Why are women obligated in all of the mitzvot of the
Seder, when these mitzvot are time-bound and women are exempt
from time-bound mitzvot?
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Commentary

Answer: They also experienced this miracle (Pesachim 108a-b).
Here are two explanations for this answer. According to Tosafot,
women are obligated because they were also in Egyptian Exile and
were redeemed. According to Rashi, women are obligated because
the Jewish People were redeemed on account of the righteous
women of that generation. The first soldier in the struggle against
Egypt was Miriam. "And I sent before You Moshe, Aharon and
Miriam" (Michah 6:4). "You have three great leaders" (Ta'anit 9a).
Miriam taught Torah to the women (Aramaic translation to Michah
ibid.). She was born during the most difficult time for the Nation of
Israel. She was therefore named "Miriam" based on the Hebrew
word "merirut" meaning "bitterness." The Egyptians decreed that
every baby boy was to be thrown into the river. Amram, the leader
of Israel, despaired and separated from his wife, Yocheved. He said:
"Why should we bring more children into the world to be killed by
the Egyptians?" The entire Jewish People followed his lead and
separated from their wives. This would have certainly destroyed the
seed of Israel and we would have been defeated without a fight.
Everyone yielded except for one six year old girl – Miriam. She said
to her father: "Your decree is worse than Pharaoh's. He only made
a decree against the boys, but you made a decree against the boys
and the girls!" She succeeded in convincing her father; he remarried
his wife, and all Israel followed his lead and did the same. At the
remarriage of her parents, Miriam danced with her little brother,
Aharon, who was two years old. When Moshe was born, Amram
was again concerned and wondered if perhaps he acted imprudently.
Miriam, however, was confident that there would be a solution and,
indeed, Moshe's salvation came in an unexpected way. Even before
this event, Miriam showed herself to be a warrior. The Jewish
midwives, Shifrah and Pu'ah, who saved the Jewish People, were
Yocheved and Miriam. Even though Miriam was young, she helped
her mother. Yocheved was called "Shifrah" because she made the
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Commentary

child beautiful ("meshaperet" which is similar to "Shifrah") and cared
for him. Miriam was called "Pu'ah" because she spoke ("Po'ah" which
is similar to "Pu'ah), sang songs, and hugged him. When Pharaoh
asked Yocheved why his decree to kill the baby boys was not
followed, Yocheved evaded the question and said that the Jewish
women are skilled at giving birth without a midwife. Miriam,
however, spoke brazenly to Pharaoh, "She stuck out her nose at
him and said: Woe to the man from whom G-d comes to take
retribution. He was filled with anger against her and wanted to kill
her. Yocheved attempted to pacify Pharaoh: "Do not pay any
attention to her. She is a baby and does not know anything" (Shemot
Rabbah 1:13). Miriam obviously understood everything, and she
began to organize a rebellion ("meri" which is similar to "Miriam")
among the Nation of Israel. Our Sages relate how the women
established a powerful underground in Egypt. They would encourage
their husbands, give birth in the fields under apple trees, "I roused
your love under the apple tree" (Shir Ha-Shirim 8:5), and raise their
children in secret. They stubbornly continued to become pregnant
and give birth, until they reached six hundred thousand. Including
the elderly, women and children, they reached a few million.
At a much later time, during the donations to the Mishkan (desert
sanctuary), the women brought copper mirrors as a donation. At
first, Moshe Rabbenu refused to accept them, since they were used
to focus on the external beauty of women. "Grace is false and beauty
is vain, a woman who fears Hashem, she should be praised" (Mishlei
31:30). Moshe was repulsed by the mirrors because they were used
by the evil inclination. The Holy One, Blessed Be He, said to him:
"Accept them, because these are the most precious to me.” Through
these, the women created legions of Jewish children in Egypt. These
mirrors were not objects of the evil inclination, but of the awe of
Hashem. The daughters of Israel beautified themselves with them
in order to entice their husbands who were exhausted from the

19

This Year in Jerusalem

Commentary

back-breaking work. When Pharaoh decreed that the men would
sleep in the field and the women in the city, the women heated up
food and brought food and drink to their husbands. They would
comfort them and say: We will not be enslaved eternally. Hashem
will redeem us in the end. They took the mirrors, and each one
would look in the mirrors with her husband and entice him with
words…as it says, 'I roused your love under the apple tree,'" and
this is how they had children. These mirrors are therefore called
"legions of mirrors" ("marot ha-tzovot"), because in their merit, legions
("tzeva'ot") of Israel were born (see Rashi to Shemot 38:8).
Therefore, do not be surprised that after the splitting of the Red
Sea, after the Song at the Sea of Moshe Rabbenu, "Miriam the
prophetess, the sister of Aharon, took the drum in her hand, and
all of the women followed her with drums and dances" (Shemot
15:20). They knew that the redemption was on account of their
merit, the merit of the righteous women. They danced, they
overcame the laws of gravity, they floated in the air, and they were
freed from the physical reality of the land. When they left Egypt,
they did not even bother to prepare leavened bread, yet they packed
drums among their belongings out of the faith that a great salvation
would occur and the chance would come to play music to the Master
of the Universe, Redeemer of Israel.

Women - Part 2
The Maharal, Rabbi Yehudah Loew of Prague, explained that
matzah, maror and the Pesach sacrifice are on account of the merit
of our forefathers – Avraham, Yitzchak and Yaakov, and the four
cups of wine are on account of the merit of our foremothers – Sarah,
Rivkah, Rachel, and Leah. We left Egypt on account of the merit
of our forefathers and foremothers, as it says, "Behold, the voice of
my beloved is coming, leaping over mountains, jumping over hills"
(Shir Ha-Shirim 2:8). The voice of my beloved is Hashem coming
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to redeem us. "Leaping over mountains" refers to the merit of our
forefathers and "jumping over hills" refers to the merit of our
foremothers (Rosh Hashanah 11a). The four cups also correspond
to our foremothers, as it says, "Your wife shall be like a fruitful vine
in the recesses of your house" (Tehillim 128:2 – Haggadah of the
Maharal on the four cups of wine).
The Maharal also explained that drinking wine can bring one to a
level of exaltation, as "wine enters and secrets emerge,"
corresponding to the exalted level of the Redemption (ibid.). This
is appropriate for women who had the inner power of the Exodus,
since the Jews were redeemed on account of the righteous women
in that generation (see above explanation).
It is written in the Shulchan Aruch: "Firstborn males fast on Erev
(the day before) Pesach…and there are those who say that even a
firstborn female fasts (Shulchan Aruch, Orach Chaim 470), but this
is not the custom (Rama ibid.). Some authorities ask: Why don't
females fast as well? They were saved during the plague of the first
born, which also afflicted females (Mishnah Berurah in the name of
the Midrash). The reason that firstborn males need to fast is that,
in truth, Israel was not fit to be redeemed from Egypt, since they
had sunk to the forty-ninth level of impurity, and the angel of Egypt
said: "These [Egyptians] are idol worshippers, and these [Jews] are
idol worshippers." The Holy One, Blessed Be He, however, in His
great kindness and love, saved us. The firstborn males therefore
need to fast, since their salvation was not on account of their own
merit. The women, however, had their own merit, "Israel was
redeemed from Egypt on account of the merit of the righteous
women in that generation" (Sotah 11b). Women, therefore, have no
need to fast (Ma'aseh Roke'ach).

Children
Before the Seder, one should pass out nuts or something else tasty
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to the children in order to alert them to all of the changes, so that
they will ask questions and will not fall asleep (Shulchan Aruch,
Orach Chaim 472:16 and Mishnah Berurah #50). In any event, a
person should make his children happy on the holidays with what
is appropriate for them, i.e. different delicious foods (Rambam,
Hilchot Yom Tov 6:18).

Charoset
Question: The charoset is a remembrance of the mortar. If so, why
is it sweet?
Answer: It is true that the slavery with the mortar was bitter. Our
revered teacher, Rav Kook, explained, however, that the purpose
of the servitude in Egypt was to prepare us for servitude to Hashem
(Olat Re'eiyah vol. 2, pg. 160-161). The Charoset is therefore sweet.

The Egg
Question: The egg is a remembrance of the holiday sacrifice. What
is the connection between an egg and the holiday sacrifice?
Answer: The Chatam Sofer pointed out that an egg has a different
nature from all other foods. Unlike other foods, the more an egg is
cooked, the harder it becomes. The Nation of Israel is the same
way. The more is it oppressed with fire and water, the more its faith
is forged, as is says, "And just as when they will oppress it, so it will
multiply and spread out" (Shemot 1:12).
The Torah does not say "when they oppressed," but "when they will
oppress" to teach us that this is what will occur in the future. The
more they pursue us to harm us, the stronger and more inured we
will become.

Milk for the four cups
Before the beginning of the Seder, the "Beit Ha-Levi" (Rav Yosef
Be'er Soloveitchik) received a question from a widow: Is it permissible
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to fulfill the mitzvah of the four cups with milk? Instead of giving
an answer, the Beit Ha-Levi immediately sent her wine, matzah,
meat, fish and all kinds of delicious food. He explained: If this is
what she asked, it is a sign that she does not have anything in her
house, no wine and no meat, since we do not drink milk at a meat
meal.

Kaddesh – Reciting Kiddush
The first matter is: Sanctify! There is Kiddush (sanctification) every
Shabbat when we enter into the holiness of Shabbat. There is also

23

This Year in Jerusalem

Kiddush
Pour the first cup of wine. Each person's cup, includung those of the children,
should hold a minimum of 86 cubic centimeters (according to Ha-Rav Eleazar
Chaim Na'eh) and 150 cubic centimeters (according to the Chazon Ish). One should
try to drink the entire amount regardless of the cup's size (Shulchan Aruch, Orach
Chaim 472:9. Mishnah Berurah #30). We should teach our children to fulfill this
mitzvah, just as we teach them to fulfill all others (Olat Ha-Re'eiyah 2, 243).
When the Seder falls on Shabbat we begin:
(in a low voice) And it was evening and it was morning, the sixth day.

And the heavens and the earth and all their hosts were completed.
On the seventh day, G-d finished His work that He had done,
and He rested on the seventh day from all His work which He had
done. And G-d blessed the seventh day and sanctified it, for on this
day He rested from all His work which G-d had created to do.
Commentary

Kiddush on Seder night: Leaving Exile - this is holiness. Sanctify! A
holy nation was created during the Exodus. This holiness is on
account of the Nation's spiritual existence, and, based on this idea,
we are commanded to be actively holy. The community is holy, as
should be the individual. Sanctify! Know that you are holy, and
exert yourself in this realm during your life. The entire Torah revolves
around "Be holy" (Vayikra 19:2). The entire corpus of the mitzvot
is only on account of "Who made you holy with His mitzvot" (Based
on Sichot Ha-Rav Tzvi Yehudah, p. 44 and his Haggadah, p. 2,
11).

"The Time of our freedom"
Question: What is the connection between freedom and the
prohibition of chametz (leaven)? The entire process of ridding
ourselves of chametz seems like a heavy burden which robs a person
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Commentary

of his freedom. And in general, all of the mitzvot seem to deprive
the natural movements of a person.
Answer: Rav Kook explained that true freedom includes two aspects:
a. Freedom of the body: Physical freedom from any foreign
subjugation: Anything which forces the image of G-d within a
person to be subjugated to any other power lessens that person’s
worth.
b. Freedom of the soul: Spiritual freedom from anything which
turns it from the straightness which is its essential existence. G-d
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With your permission, gentlemen:

Blessed are You, Hashem, our G-d, King
of the Universe, who creates the fruit of
the vine.

Blessed

are You, Hashem, our G-d, King of the
Universe, who has chosen us from among all
the nations and exalted us above all tongues, and sanctified
us through His mitzvot. You, Hashem our G-d, have given
us with love [Shabbatot for rest and] festivals for happiness,
festivals and seasons for joy: [this Shabbat and this] Holiday
of Matzot, time of our Freedom [in love], a holy convocation
in remembrance of the Exodus from Egypt. For You have
chosen us and sanctified us from all the nations, and You
have given us [the Shabbat and] Your holy festivals [with love
and favor], in happiness and joy, as a heritage. Blessed are
You, G-d, who sanctifies [the Shabbat and] Israel and the
festive seasons.
Commentary

created man upright, and He cleanses man from any inner refuse
which sullies his inner holiness.
Regarding these two aspects, each morning we recite the blessing,
"who has not made me a slave." The mitzvot are not foreign entities
which are forced upon a person; rather, they reveal his inner essence.
Before the mitzvot were engraved on the tablets that were given at
Mount Sinai, they were written on the “tablets” of every Jew's soul.
Our Sages, therefore, said: They were "charut" (engraved) on the
tablets – do not read the word as "charut" (engraved) but as "cherut"
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(freedom) (Pirkei Avot 6:2). By slightly changing the vocalization of
the word, we learn an incredible lesson: In order to truly be a free
people, it is not enough to be liberated from physical slavery. On
the contrary, it is possible to have an enlightened slave whose spirit
is full of freedom, and a free person whose spirit is enslaved. We
were transformed into free people on Pesach, but we do not become
truly free until we rid ourselves of anything which robs us of our
natural essence. This is the reason for destroying the chametz, which
symbolizes the evil inclination and is called "the yeast in the dough,"
since it ferments in the heart of people and causes them to transgress
(see Berachot 17a). The destruction of our internal chametz is what
allows us to raise the flag of freedom (Olat Re'eiyah vol. 2, pp.
244-245).

Questions
1. On which side do we recline? Why?
2. What is karpas?
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When the Seder falls on Saturday night, we add here two blessings for Havdalah:

Blessed are You, Hashem, our G-d, King of the Universe, Creator
of lights of fire.

Blessed are You, Hashem, our G-d, King of the Universe, who
distinguishes between holy and profane, between light and
darkness, between Israel and other nations, between the seventh
day (of rest) and the six days of activity. You have made a distinction
between the holiness of Shabbat and the holiness of the holidays,
and You have sanctified the seventh day above the six days of
labor. You distinguished and sanctified Your Nation, Israel, with
Your holiness. Blessed are You, G-d, who distinguishes between
holy and holy.

Blessed

are You, Hashem, our G-d, King of
the Universe, who has granted us
life, sustained us and enabled us to reach this
season.
Drink the first cup of wine while reclining to the left.

Commentary

3. What are the ingredients of the "Korech" – the Hillel Sandwich?
4. During the time of the Temple, what did someone do if he missed
the Pesach sacrifice?
5. What is the minhag of "Kimcha De-Pischa" (Flour of Pesach)?
6. Is it permissible to search for chametz with the help of a flashlight?
7. What mitzvah did the Jewish People fulfill before leaving Egypt,
aside from the Pesach sacrifice and the Seder?
8. What does one have to check for in the lettuce on the Seder
plate?

הגדה של פסח
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9. Which tribe was not forced to perform back-breaking work in
Egypt?
10. Why do we place a shank bone on the Seder plate?
Answers: 1. The left side, because most people eat with their right hand. 2. The
vegetable which we eat at the beginning of the Seder to make children ask what
we are doing. 3. Matzah and maror. 4. Pesach Sheni – the Second Pesach, which
is on the fourteenth of Iyar. He would travel to the Temple and offer the Pesach
sacrifice. 5. To give money to the poor before Pesach. 6. Yes, but it is preferable
to use a candle. 7. Brit Milah. 8. Worms and bugs. 9. Tribe of Levi. 10. As a
remembrance of the Pesach sacrifice.

A Remembrance of the Exodus of Egypt
The Kiddush of Seder night is certainly a remembrance of the
Exodus, but this same version is also recited in Kiddush and in the
prayers of Rosh Hashanah and Yom Kippur, matters which relate
to the entire world. Our Rabbi, Ha-Rav Tzvi Yehudah, explained
that the Nation of Israel came into being during the Exodus. Just
as a man who is enslaved is not yet a man, so too, a nation which
is enslaved is not yet a nation. The new, divine history of the Nation
of Israel began with the Exodus. Not only are our special holidays
– Pesach, Shavuot, Sukkot – a remembrance of the Exodus, but
even Rosh Hashanah and Yom Kippur, which apply to the entire
cosmos, are a remembrance of the Exodus (Sichot Ha-Rav Tzvi
Yehudah – Shemot, p. 80). The Exodus is the awesome act from
which the entire Torah and the entire world is drawn (ibid., p. 64
and see ibid., p. 126, 146, 283).
The mitzvot do not create the Jewish existence, but transform it
from the potential into the actual. All of the mitzvot are therefore a
remembrance of the Exodus, the revelation of the inner content
which was created during the Exodus.
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Commentary

Reciting a Blessing on the Haggadah – Part 1
Question: Why didn't our Sages establish a blessing on reciting the
Haggadah, "Who has sanctified us with His commandments and
commanded us regarding the Haggadah"? The basis of reciting the
Haggadah after all is a Torah mitzvah, counted among the 613
commandments, as the Rambam writes: "To relate the miracles and
wonders that were performed for our ancestors in Egypt on the night
of the fifteenth of Nisan" (Rambam, Hilchot Chametz U-Matzah 7:1).
Answer: Many answers have been suggested for this question:
a. The Rosh wrote: "And regarding the question of why we do
not recite a blessing on reciting the Haggadah, The Holy One,
blessed be He, commanded us to perform many acts as a
remembrance of the Exodus and we do not recite a blessing on
them." According to his opinion, there is not an independent
mitzvah to recite the Pesach Haggadah. Only if someone asks
you about the Exodus must you explain it to them, but if no
one asks, there is no need to say anything. In such a case, you
perform all of the acts of that night, i.e. eating matzah, etc…,
and through these acts you will remember the Exodus. A difficulty
on the Rosh's position: It is written in the Mechilta (a text which
derives laws from the Torah) that even if no one asks you, you
are still obligated to relate the story of the Exodus. A rejection
of this difficulty: The Rosh explains that the Mechilta is discussing
a rabbinic obligation, but connects it to a verse in the Torah.
b. The responsa "Besamim Rosh" explained that we do not recite
a blessing on blessings and praises, just as we do not recite a
blessing on the Birkat Ha-mazon (the blessing after eating). The
Haggadah is composed entirely of praises. A difficulty on the
position of the "Besamim Rosh": We recite a blessing on Hallel
even though it is filled with praises.
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c. Rabbenu Yerucham: The blessing on the Haggadah is included
in Kiddush when we say, "a remembrance of the Exodus from
Egypt."
d. Rashba: We do not recite a blessing since this is a mitzvah
which has no known limit. One can fulfill his obligation with one
statement, and the more he relates the story of the Exodus, the
more praiseworthy he is.
e. The Meiri: We do not recite a blessing since after we recited
the Shema in Ma'ariv, we said "Emet Ve-emuna – True and
Faithful" which ends "Blessed are You, Hashem who redeemed
Israel," and this serves as the blessing. A difficulty on the last
three answers: Since the mitzvah is reciting the Haggadah and
relating the story of the Exodus, we do not fulfill our obligation
by recited Kiddush or with a mere statement.
f. Shibulei Ha-leket: The blessing on the Haggadah is the blessing
we recite before eating the matzah, which begins '"Who has
redeemed us." The Rabbis placed this blessing at the end of
relating the Exodus, since if we said "Who has redeemed us" at
the beginning of the Seder, we would not go back and discuss
the enslavement.
There are additional explanations. The Meiri actually quoted an
opinion that we do recite a blessing at the beginning (See
Ha-Moadim Be-Halachah by Rav Shlomo Yosef Zevin, p. 279 and
Talmudic Encyclopedia vol. 8, p. 179).

Reciting a Blessing on the Haggadah - Part 2
The Rishonim (the Rabbis of the Middle Ages) discussed at length
why we recite a blessing on some mitzvot, but not on others. They
explained that this is a deep question in which one can become
ensnared (Shut Ha-Rashba vol. 1 #18). For example, we do not
recite a blessing on a mitzvah between one person and another
(Kesef Mishnah on Rambam, Hilchot Berachot 11:2). Some
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authorities explain that we do not recite a blessing on intuitively
logical mitzvot, acts which we would perform even if we were not
commanded to do so, since our intellect would instruct us to perform
them in any case. It is not logical to say "who has sanctified us with
His commandments and commanded us…," since it would be proper
to perform these acts even without a command. We therefore do
not recite a blessing on giving tzedakah, performing acts of
loving-kindness, returning a lost object, visiting the sick, helping
someone load or unload their animal, etc…
Rabbenu Bachya similarly wrote: "The accepted mitzvot are the
essence of holiness, and our Sages decreed that we should recite a
blessing on them 'who has sanctified us with His commandments
and commanded us…'" The Nation is not called a "Holy Nation"
for performing the intuitively logical mitzvot, and the Sages therefore
did not decree reciting a blessing on them (Kad Ha-Kemach, section
on tzitzit; commentary on the Torah, Bamidbar 16:38; Shut Shem
Aryeh Orach Chaim #1; Aruch Ha-Shulchan, Choshen Mishpat
627:10).
Based on this idea, the Sefat Emet, the Gerrer Rebbe, explained
that the reason that we do not recite a blessing on relating the
Exodus from Egypt is that even if we were not commanded to do
so, our intellect would obligate us to do so. This is based on a story
in the Gemara (Pesachim 116a): Rav Nachman asked his servant,
"What should a slave say if he is released by his master and given
silver and gold?" The servant responded, "He should thank and
praise him" (Sefat Emet, Vayikra 32:1). We learn from here that this
is proper conduct even without a divine command.

The Holiday of Matzot (the plural of "matzah")
The name "The Holiday of Matzot" appears in the Torah (Shemot
23:15 and Vayikra 23:6), but our Sages used the term "The Holiday
of Pesach" as in the tractate of the Mishnah "Pesachim." Rabbi Levi
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Commentary

Yitzchak of Berdichev said that Hashem boasts about Israel, and
Israel boasts about Hashem. "His glory is upon me, and my glory
is upon Him" (Anim Zemirot – poem recited in many synagogues
on Shabbat and holidays). This is based on the Gemara where it is
said that just as Israel wears tefillin which contain praises of Hashem,
so too does Hashem wear tefillin which contain praises of Israel. It
says in our tefillin, "Hear Israel, Hashem our G-d, Hashem is One"
(Devarim 6:4) and it says in Hashem's tefillin, "And who is like Your
Nation Israel, one Nation in the Land" (Shmuel 2 7:23 – Berachot
6a).
The term "Pesach" is a praise of Hashem based on "The Holy One,
blessed be He, passed over (Pasach) over the houses of our father
in Egypt" (Haggadah), and had mercy on us. The term "The Holiday
of Matzot" is a praise of Israel based on "Our fathers' dough did not
have time to rise" (Haggadah), because they quickly left Egypt to
fulfill Hashem's command, as it is written: "I remember the kindness
of your youth, the love of your betrothal, when you went after Me
in the desert" (Yirmiyahu 2:2). Rashi explains: "What is ‘the kindness
of your youth?’ You followed after my messengers, Moshe and
Aharon, you left a settled land for the desert and without provisions,
because you believed in me." We mention Hashem's praise and
Hashem mentions our praise as a realization of "I am my beloved's
and my beloved is mine" (Shir Ha-Shirim 6:3 – see Tosafot
Chadashim at the beginning of Massechet Pesachim).

Kadesh Urchatz – Reciting Kiddush and Ritually
Washing Hands
The usual order of serving Hashem is "turn away from evil and do
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Ritual Hand Washing
The hands are ritually washed without a blessing.
Commentary

good" (Tehillim 34:15). One first purifies himself from evil and then
he climbs the levels of holiness. "You shall purify and then sanctify"
(Vayikra 16:19). In the important ethical work "Mesilat Yesharim –
The Path of the Just" by Rabbi Moshe Chaim Luzzatto, the section
on cautiousness precedes the section of alacrity and, all the more
so, the section on holiness. During the Exodus, however, the Master
of the Universe did not wait until we repented, sanctified ourselves,
and were suitable to be redeemed. Rather we were redeemed and
sanctified before we were purified from the impurities of Egypt – in
haste (Devarim 16:3). On Pesach, we therefore first sanctify by
reciting Kiddush and only then purify ourselves by ritually washing
our hands, since by "doing good" we arrived at "turn away from
evil" (The Sochotover Rebbe, the author of "Avnei Nezer").

Urchatz – Ritually Washing Hands
This is a special washing. Washing before prayer and eating bread
is an absolute obligation, but the Jewish People also sanctified itself
by washing before eating something dipped in a liquid (Shulchan
Aruch, Orach Chaim 158:4). Washing one's hands before eating
bread – a fixed meal – is a known practice to Jews everywhere, but
here there is a second level which is considered to be like a fixed
meal: Not just eating a vegetable, but eating a vegetable dipped in
a liquid. Eating a vegetable is considered casual eating, but when
it is dipped into a liquid it is consider to be fixed. Before eating
karpas, which we dip into salt water, we wash our hands, but do
not recite a blessing on it. During the course of the year, we are
not particular about this washing, aside from great Torah scholars
and righteous and holy people. Our Rabbi, Ha-Rav Tzvi Yehudah,
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taught us that on Seder night we are all exalted to an aristocratic,
supreme level. Every Jew is the child of kings (Shabbat 67a). Every
Jew glorifies himself and is more particular about the mitzvot than
usual (Be'er Heitev, Orach Chaim 473:17). "Urchatz – Ritually
Washing Hands" establishes a Jew's approach to food: There is a
need to be pure (Rabbenu Ha-Rav Tzvi Yehudah, ibid., p. 15, 68).
In general, we must remember that the end does not justify the
means. The goal itself must be pure, and the means to arrive there
also needs to be pure. In fact, purity of how we arrive at something
creates the exalted status of the goal itself. This is true both in the
life of an individual and in the life of the Nation. Regarding an
individual, the goal of enjoying food can only come after washing,
the purification of water. Then we are not concerned about filling
an appetite which is contaminated. The Nation as well – which will
come to a wonderful, wide-open Land, filled with goodness – must
first pass through the fiery furnace of purification, through slavery
and bitterness of life, with straw and mortar and all sorts of
back-breaking work. Then it will not degrade itself in its Land with
a base nationalism. Instead, the Nation will raise itself to a supreme
level of being "a kingdom of priests and a holy Nation" (Olat Re'eiyah
vol. 2, pp. 257-258).
Question: During the entire year, why aren't most Jews particular
about ritually washing their hands before eating something dipped
in a liquid?
Answer: The reason is that this practice is a dispute between the
Rishonim (Rabbis of the Middle Ages) whether such an obligation
still exists after the destruction of The Temple, when the laws of
purity and impurity have not been enforced. We therefore do not
recite a blessing at the Seder, except according to the opinion of
the Vilna Gaon. It is indeed true that the Nation is not particular
about this washing during the course of the year. The Taz – in his
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commentary on the Shulchan Aruch - said surprisingly: Why is this
night different from all other nights? For on all other nights we are
not careful about this washing, but on this night everyone is careful.
If one purifies himself more on this night then shouldn’t it also be
the practice during the Ten Days of Repentance, when we are
particular about many issues which we teach lightly during the rest
of the year (Shulchan Aruch, Orach Chaim 473:6 quoted in the
Be'er Heitev ibid.)? The Netziv answered: On this night we perform
acts as a remembrance of what Pesach was like during the time of
the Temple, and this includes the ritual washing of hands in this
case (commentary on the Haggadah). According to the above words
of our Rabbi, Ha-Rav Tzvi Yehudah, we can also answer: We are
more particular because on this night we are the children of kings;
all of us are supreme, spiritual aristocrats. Some also explain that
the reason for this washing is like all of the other changes which we
perform on this night in order for the children to ask (Chok Yaakov).
Others explain that the washing is a remembrance of the Pesach
sacrifice when the Temple was standing (ibid.).

Questions
1. What was Moshe's age during the Exodus?
2. What special prayer is recited during the prayers on Pesach?
3. What is "yachatz" and why do we perform it?
4. Why do we remove a few drops of wine when we recite the Ten
Plagues?
5. What is shemurah (guarded) matzah?
6. What is the name of Aharon's wife?
7. What was eaten in the Temple during the Seder which is not
eaten today?
8. What is the name of Miriam's husband? What is her son's name?
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 ויכוון לפטור,יקח מהכרפס פחות מכזית וטובלו בחומץ או במי מלח ומברך בורא פרי האדמה
 וז"ל השלה"ק טיבול ראשון כרפס כדי שישאל התינוק וישיבו לו עבדים,בברכה זו גם המרור
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 ונותנין אותו במפה זכר,יבצע מצה האמצעית לשנים והחלק הגדול יצפין לאפיקומן
 ויש שמשימין על שכמם זכר ליציאת מצרים,(למשארותם צרורות בשמלותם )רוקח וטור
 וחצי השני יניח בין ב' השלימות לומר, ויצניענו בין כר לכסת תחת מראשותיו,()מג"א
 לחם עוני מה דרכו, כמו שדרשו רז"ל לחם עוני שעונין עליו דברים הרבה,עליו הגדה
:של עני בפרוסה אף כאן בפרוסה

Commentary

9. What is the meaning of the word "Pesach"?
10. When does the prohibition of eating chametz (leaven) begin?
Answers: 1. Eighty. 2. The prayer for dew. 3. Breaking the middle matzah in two
pieces, since poor people eat pieces of bread. 4. So that the plagues do not
happen to us. 5. It is matzah which is specially guarded from any moisture. Some
say from the time of harvesting, others say from the time of grinding. 6. Elisheva
bat Aminadav. 7. The Pesach sacrifice. 8. Her husband is Calev and her son is
Chur. 9. Hashem passed over the Jewish firstborn and had mercy on the Jewish
homes (see Rashi to Shemot 12:13). 10. Erev (the day before) Pesach at the end
of the fourth hour into the day.
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Karpas
A vegetable is dipped in salt water. We recite the blessing of "Ha-Adamah" and
then eat less than the volume of an olive. We do not recite a blessing after eating
the karpas.

Blessed
Yachatz

are You, Hashem, our G-d, King of the
Universe, who creates the fruit of the ground.

–

Breaking
Matzah

the

Middle

The middle matzah is broken in two. The larger half is wrapped in a napkin and
hidden away for the Afikoman. The smaller half is placed between the other two
whole matzot.
Commentary

Yachatz – Breaking the Middle Matzah – Part 1
Question: The small piece which we place between the two full
matzot is poor people's bread, since the way of the poor is to eat
small pieces. This seems strange. This is the time of our freedom,
not a time of poverty. It is a time of prosperity and pleasure, "and
you shall eat and be satisfied" (Devarim 8:10), "those who take
pleasure in it will inherit eternal honor" (Musaf Shemoneh Esrei of
Shabbat); Hashem does not despise the body, and we have nothing
to do with asceticism (Shemoneh Perakim of the Rambam, chapter
4). Why then do we divide the matzah, and limit and minimize?
Answer: Before we reach the level where all of our human actions
are exalted to a holy level, we must limit and minimize the animalistic
side which exists within us. We must place a restraint on our natural
tendencies, and even the tendency of eating, in order to prosper
without limit. Before we reach the level in which the eating itself is
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Commentary

our supreme service to Hashem, like the eating of sacrifices (see
Mesillat Yesharim, chapter 26), we must limit ourselves to the
necessary amount of pure and clean eating for the existence of our
bodies, and out of this, we will reach the supreme, holy level (see
Olat Re'eiyah vol. 2, pp. 259-260).

Yachatz – Breaking the Middle Matzah – Part 2
The Shulchan Aruch wrote: "He should take the middle matzah and
break it in two, giving half to one of the people who is at the Seder.
That person should place it under the tablecloth to guard as the
afikoman" (Shulchan Aruch, Orach Chaim 473:6). The Mishnah
Berurah (#59) explained that it is a remembrance of the verse, "their
leftovers bound up in their clothes on their shoulders" (Shemot
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Telling the Story of the Exodus
The second cup of wine is poured.
Lift the plate with the matzot and say in a loud voice:

This

is the Bread of Affliction that our fathers ate in the
land of Egypt. Anyone who is hungry, come and
eat. All who are needy, come and eat the Pesach sacrifice.
This year we are here, next year in the Land of Israel.
This year we are slaves, next year we will be free people.
Commentary

12:34), and there are some who have the custom to place the matzah
on their shoulders as a remembrance of the Exodus.
Question: Why do we hide the afikoman?
Answer: The simple answer is in order that it not accidentally be
eaten. The Sefat Emet, the Gerrer Rebbe, explained, by way of an
allusion, that the Exodus was a preparation for all of the redemptions
which follow, until we arrive at the Complete Redemption, which is
still hidden and will be revealed in the future. The Maharal, Rabbi
Yehudah Loew of Prague, similarly wrote that the Exodus has the
future Redemption hidden in it (introduction to Netzach Yisrael).
Our revered teacher, Ha-Rav Kook, also explained: The redemption
continues on. The redemption from Egypt and the complete
Redemption are one unending action, the action of Hashem's strong
hand and outstretched arm, which began in Egypt, and continues
to work in every circumstance (Orot, Israel and its Revival #28).

This is the Bread of Affliction
Question: It seems that this statement was established during the
time of the Exile as indicated by the statement "Next year in the
Land of Israel." If so, we can ask, why didn't they establish it before
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the destruction of the Temple in order to remind us that our ancestors
ate this bread in Egypt?
Answer: Rav Kook explained that this statement was not created
to remind us so much of the past, but to provide us with faith and
hope for the future. It is to ensure that our spirit will not fall when
we mention our liberation from slavery, when we ourselves, at this
very moment, are in an exile of slavery, a bitter exile. What then is
the benefit of the Exodus to us? We therefore remember that we
ate the bread of affliction in the past, but we were redeemed, and
we will be redeemed in the end. We must eat the matzah joyously,
because we believe and trust that even though we are slaves now,
we will be free people in the Land of Israel speedily in our days
(Olay Re'eiyah vol. 2, pp. 261-262).

Poor People's Bread
In a general sense, poverty is not a good thing. The difficulties of
poverty separate a person from his will and his Creator (Eruvin 41b).
There are times, however, when poverty can serve as an introduction
to receiving the Torah. If a person is wealthy, and does not lack
anything, he is capable of deteriorating and adopting destructive
character traits, and to think that his false thoughts and outlooks are
completely true. Poverty, however, can instill humility within a
person. The concern of the daily struggle for bread can raise him
to concern for the Eternal One, and from the midst of this, he can
receive the supreme light of faith. Based on this idea, we can
understand why the Zohar calls "lechem oni – poor people's bread"
by the name "nahama de-mehimnuta – bread of faith" (Zohar,
Tetzaveh 183, 1. Olat Re'eiyah vol. 2, p. 264).
There are two ways for a person to elevate and exalt himself: through
the power of alleviation or the power of insistence. One way is
through relief by giving a person freedom to develop his personal
character traits. The second way is through pressure which prevents
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him from expressing his essence prematurely. Through this, he stores
up great strength which will burst forth when the time is ripe. This
is similar to the winter which closes off the ability to sprout and
grow, and then the vegetation bursts forth on its own when the
spring arrives. The Exile in Egypt closed the inner strength of the
Nation and as a result freedom appears when the time arrived
according to the Master of the World (Olat Re'eiyah vol. 2, pp.
262-264).
The Maharal asked: What freedom is there in poor people's bread?
He answers that while a wealthy person has riches, he is enslaved
to his possessions. A poor person, however, is truly free. He is not
enslaved to anything. Do not be impressed by this world, by the
nations of the world, and by all sorts of external things. A truly
humble person, even when he becomes exceedingly wealthy, does
not forget that he is a servant of Hashem.

India and Egypt
Rav Yehosef Ha-Eizovi said in the name of Ha-Rav Avraham ben
Ezra z"l that when he was held captive in India, they always fed
him matzah and not chametz (leaven). The reason is that matzah is
not digested quickly like chametz and one can be satisfied with a
small amount. The Egyptians acted the same way with Israel (Orchot
Chaim – Kol Bo on the Haggadah).

Anyone Who is Hungry
Rav Kook explained, "The difference between Israel and the other
nations is the light of kindness, which is the first light of Avraham
Avinu, may peace be upon him…The world of idolatry and heresy
only knows about itself, their crude, materialistic pleasure." (Olat
Re'eiyah vol. 2, p. 264). Kindness is one of Israel's character traits,
and it is a fundamental and essential character trait. "There are three
signs in this Nation: They are merciful, they have a sense of shame,
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and they perform acts of loving-kindness" (Yevamot 79a). This is
also well-known among the non-Jews. They know that Israel is
merciful. It once happened during the time of World War One in
Switzerland that there was a knock on the door of a Jewish doctor
in the middle of the night: “Doctor! Doctor!” He got dressed and
came out. He saw an elderly, non-Jewish woman who informed
him that her husband was extremely ill. The doctor accompanied
the woman a great distance until they reached the suburbs. The
doctor asked her: “There are many doctors in your area, why did
you come to me?” She answered: “You are a Jew, and you have
a good heart. I therefore came to you. My husband needs urgent
medical care, and I know that in the middle of the night another
doctor would not hurry as much as you” (Rabbenu, Ha-Rav Tzvi
Yehudah, ibid., p. 19).
The desire to do good for others, which is implanted within the
Nation of Israel, does not come from a calculation to profit, such
as "protect me and I'll protect you" or "mine is yours, but yours is
mine" (Pirkei Avot 5:10), but our nature has in it an inner desire to
do good for everyone, to remove any distress and fill any lack.
Kindness is therefore given to the poor not in order to boost one's
pride, but so that everyone is invited to eat together with joy and
respect, "anyone who is hungry, come and eat," together with us
(Olat Re'eiyah vol. 2, pp. 264-265).
Question: How it is possible, however, to say, "All who are needy,
come and eat the Pesach sacrifice," when the Pesach sacrifice can
only be eaten in a prearranged group, before the Pesach sacrifice
is offered?
Answer: As mentioned earlier, the paragraph of "Ha Lachma" was
established in the Exile, when there was no longer a Pesach sacrifice.
The Pesach sacrifice is mentioned out of a yearning for the time
before the destruction of the Temple. During that time, they would
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certainly invite the poor beforehand in a respectful manner and not
as a destitute person who is knocking on the door.
The statement of "Anyone who is hungry, come and eat" means
"On this night we are all equal, and even though you are poor, do
not be embarrassed, because our ancestors were also [poor] in
Egypt" (Rabbi Yitzchak Abarbanel). Rabbi Natronai Ha-Gaon wrote
that the custom in Babylon was not to close their doors on Seder
night, but to invite their poor neighbors to come into their house to
eat together. This is also the reason that this statement is in Aramaic
so that everyone will understand (Me'ah She'arim). We now distribute
money to the poor before Pesach, which is called "Kimcha De-Pischa
– Flour for Pesach" (Yerushalmi, Baba Batra 1:4). Some explain
that this is the reason for "yachatz – breaking the middle matzah,"
to break the bread into two pieces to give half to the poor.
Question: Why on Seder night in particular do we fulfill the mitzvah
of inviting guests and not on other holidays?
Answer: One should certainly welcome guests on every holiday,
on every Shabbat, and on every day, but since we suffered in Egypt,
we understand what it means to suffer. Our freedom is therefore
filled with kindness.

This Year We are Here
Question: Why do we say "This year we are here" even when we
are in the Land of Israel?
Answer: This statement does not apply to the individual, but to
Klal Yisrael (The Entirety of Israel). We do not forget that Klal Yisrael,
the majority of the Nation of Israel, still remains, to our distress,
outside of the Land of Israel.
Question: Will we no longer recite this statement when all of Israel
returns to the Land?
Answer: Our Rabbi, Ha-Rav Tzvi Yehudah, explains that these lines
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were obviously from the time of Exile, and they will be changed.
"Ma Nishtana – Why is this night different" will not change. One
must understand the difference between a law and a custom
(Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 21).

Next Year in the Land of Israel
Question: Are we really sure that we will be in Israel next year?
Answer: We are not establishing what will be in the future, but
developing and preparing ourselves spiritually. Something which
seems foreign to us requires an extended period of time to be
nurtured within us. We are truly connected by our very essence to
the Land of Israel, while existence outside of the Land is foreign to
us, to the point that anyone who lives outside of the Land is similar
to someone who does not have a G-d (Ketubot 110b). We were
exiled from our Land because of our sins (Musaf Shemoneh Esrei
for holidays). When these obstacles disappear, we will immediately
return to the Land (Olat Re'eiyah vol. 2, p. 265).

Next Year We Will be Free People
This is the same idea. Our essential worth is not slavery, but freedom
– national and spiritual freedom. We wait expectantly for it even
though it seems distant in reality. On the night when the holiday is
sanctified, we speak about inner matters.
The Land of Israel is mentioned first, followed by freedom, since
this is the order of the Redemption: The ingathering of the Exiles
appears first and then the establishment of the State.
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The Four Questions
We remove or cover the Seder plate and the son asks:

Why

is this night different from all other nights?
Commentary

Questions
A famous scientist once explained how he reached his great level.
When he returned home from school, instead of a mother who
would usually ask: What did you learn today? His mother would
ask him: What did you ask today?

The Four Questions
Question: At first glance these questions are not in the correct
order. We ask: Why do we not eat matzah, why do we eat maror,
why do we dip, and, finally, why do we recline? This is not the
order in which we perform these acts. We first sit and recline, then
we dip and eat karpas, then we eat matzah followed by the maror.
Why isn't this the order of the Four Question?
Answer: Rav Kook, explained that all of these questions are
designed to awaken the interest of the child who does not know
how to ask. There is no reason to prepare questions for the other
children. They already know how to ask on their own. You must
initiate the child who does not know how to ask, and prepare
questions for him. The goal, however, is for him to ask on his own.
You therefore awaken him from the simple to the complex. You
create a small opening for him with the general question of "Why
is this night different," in the hope that he will be awakened. If he
is not, we draw his attention to a detail which is not so glaring,
since we also eat matzah-like bread during the year. If this does not
help, we mention something more surprising: We eat dry bitter herbs
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alone as opposed to the rest of the year when we eat them together
with other vegetables as part of a meal. If this still does not help,
you mention a bigger change, that we do not dip, meaning that we
do not eat before the blessing of "ha-motzi" over the bread, and
today we dip karpas in salt water and eat it before "ha-motzi." This
is really strange. And if all of this is not successful, we point out the
most bizarre act: We sit in a reclining position. If none of this helps,
we begin to tell him everything that is in the Haggadah: "We were
slaves" (Olat Re'eiyah vol. 2, pp. 266-267).

Why ("ma") is this night different from all other nights? –
Part 1
The word "ma" has the same gematria – numerical value – as the
word "adam" ("man") – forty-five. A spirit of inquiry is something
basic to all mankind. We are all searching in order to arrive at
something essential: Faith in Hashem. The Written Torah and the
Oral Torah are filled with all of the questions in the world, but in
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On

all other nights we eat leavened and unleavened
bread, but on this night we eat only unleavened
bread.

On

all other nights we eat any kind of vegetables, but
on this night we eat a bitter vegetable.

On

all other nights we do not dip our food even once,
but on this night we dip our food twice.

On

all other nights we eat either sitting or reclining, but
on this night we all recline.

The Seder plate is returned or uncovered. From this point onward, the matzot
are left uncovered.
Commentary

order to understand what these questions are about, you need to
ask. The purpose of learning is to clarify the question. It once
happened that a rabbi turned to his community and said, "Perhaps
someone has a question, because I have answers, but I do not know
the questions."
On Seder night we perform special acts in order to encourage
children to ask, since the opportunity to teach arises when someone
is curious. "They pour the second cup and the child asks his father.
If the son does not know [how to ask] by himself, his father teaches
him ‘Why is this night different from all other nights’" (Mishnah
Pesachim 116a). This implies that it is best if he asks on his own
in his own way.
There is even a difference of opinion among non-Jews about the
value of the “old education,” which emphasizes the quantity and
quality of learning, vs. “the new education,” which emphasizes the
partnership of the student in the process of learning and acquiring
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the tools to learn independently. There are some educators and
parents who are afraid of a child who asks questions and who raises
difficulties. There is no problem, however, when people of faith have
questions. The problem is when children go into the world later on
with their questions still unresolved. Then it may be too late to
answer them.

Why is this night different from all other nights? – Part 2
"Why is this night different from all other nights? This is how it is
different. During all other nights refers to our long exile when we
were in foreign lands, as opposed to on this night when now once
again we find ourselves in our Land. On all other nights we had to
serve foreign nations, while now on this night we are again free. On
all other nights we built foreign cities like Pitom and Raamses, while
on this night we are building in Tel Aviv and Ein Charod. On all
other nights we spoke Russian and German, while on this night we
are speaking Hebrew. On all other nights we wore the uniform of
foreign armies, while on this night we adorn ourselves with the
uniform of our army – Tzahal – the Israel Defense Force. Blessed
is Hashem, through Whose kindness towards us, much has changed.

We dip twice
The purpose of this act is to arouse the curiosity of the children in
order for them to ask questions. The Romans had the custom to
dip vegetables in salt water before the meal in order to whet their
appetite. We abstain from doing this, since eating is not a religious
worship, but an essential need. On this night, however, we act this
way to get the children to notice.
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were slaves to Pharaoh in Egypt, and Hashem, our
G-d, took us out from there with a strong hand and
Commentary

Questions
1. What is the difference between eating matzah on Seder night and
eating matzah during the rest of Pesach?
2. Who created the sixteen signs of the Seder – kadesh, urchatz,
karpas…?
3. Why do we use a "zero'a" (literally "arm," but here the leg of an
animal, i.e. shank bone) on the Seder plate as a remembrance of
the Pesach sacrifice?
4. Why do we use an egg (beitzah) for a remembrance of the holiday
sacrifice (Korban Chagigah)?
5. Why is it forbidden to eat the roasted shank bone at the Seder?
6. Is it permissible to eat the egg?
7. Where does the word "bread" appear in the Haggadah?
8. What is the meaning of the word "Pesach"?
9. Who is more evil than Pharoah?
10. Where is the Land of Israel mentioned in the Haggadah?
Answers: 1. It is an obligation on Seder night, while on the other days of Pesach
it is only forbidden to eat chametz (leaven). 2. Some say Rashi, and others say
Tosafot. 3. The shank bone (zero'a) is a remembrance of the "outstretched arm"
(zero'a netuyah) which took us out of Egypt. 4. The word for egg in Aramaic is
"bei'a" which also means "desires," Hashem desires to redeem us. 5. It is forbidden
to eat roasted meat on Seder night because it looks like one is eating sacrifices
outside of the Temple. 6. Yes, this is the custom. 7. In "This is the bread of
affliction" and in the blessing after eating. 8. Hashem "passed over" the Jews'
houses. 9. Lavan. 10. This is the bread of affliction – "Next year in the Land of
Israel."

We were slaves – Part 1
This begins the main part of the mitzvah of "Magid" – relating the
story of the Exodus. Everything which came before was an
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introduction, as in "and the more he relates the story of the Exodus,
the more he is praiseworthy." We are fortunate that we merited
leaving the state of slavery, and therefore every morning we recite
the blessing: "Blessed is the One who has not made me a slave."
Slavery lessens the human image. A slave is less of a person. How
great is the kindness of Hashem "who has not made me a slave"
(Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 23).
Our revered teacher, Rav Kook, taught that there are different levels
of slavery:
a. There is a person who is a slave to his king. Even though it
is not pleasant, at least he has a relationship and connection to
the king.
b. Worse than this is being a slave to a foreign king who conquers
our Land. Although it is extremely difficult, we can take comfort
that we are still in our Land.
c. And worse of all is being a slave in a foreign land. It is not
our king and not our Land.
And this was our state in Egypt:
a. "We were slaves."
b. "To Pharoah," a foreign king, evil and cruel.
c. "In Egypt," in a foreign land, impure and corrupt.
And the Master of the Universe transformed everything into
goodness:
a. "And he brought us out," from the realm of slaves to the realm
of His sons.
b. "Hashem, our G-d." The opposite of a foreign king, "They are
my servants and not the servants of servants" (Baba Metzia 10a).
c. "From there," from a foreign and despised land (Olat Re'eiyah
vol. 2, pp. 267-268).
The phrase "we were slaves" is based on the instruction of the
Mishnah: "Begin with shame and end with praise" (Pesachim 116a),
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as our shame was a necessary preparation for us to reach the praise.
Although slavery is negative, and slavery in Egypt created many
corrupt character traits and caused horrible suffering, we also learned
the trait of humility and we became accustomed to servitude. We
are now able to use these traits to become true servants of Hashem,
to nullify our will, in order to accept the yoke of the Heavenly
Kingdom, and, in doing so, to understand that servitude to Hashem
is the only true freedom (Olat Re'eiyah vol. 2, pp. 260-261). Our
shame did not precede our praise fortuitously; this was part of the
divine direction of the world. Just as night precedes the day,
wholeness did not immediately appear in this world because man
was still not fit for this supreme level. The world did not deserve to
receive such luminosity until Avraham Avinu appeared after two
thousand years of chaos. There are two ways to explain why shame
precedes praise. The first is for the purpose of recognition: Evil
emphasizes good. A person can best understand something through
its opposite. The second, which is deeper and more essential: Out
of the midst of evil comes great good, evil is transformed into good,
the evil angel answers, "Amen" (Shabbat 119a) (Maharal, Gevurot
Hashem pp. 223-224). Rav Kook called the Exodus and the birth
of the Nation of Israel "The springtime of the entire world" (Meged
Yerachim – Nisan – sayings for each month). Winter comes before
spring, and it seems like death. In truth, however, it is a preparation
for growth, a gathering of strength for the bursting forth of spring.

We were slaves - Part 2
It says in the Mishnah: "Begin with shame and end with praise"
(Pesachim 10:4). Out of the midst of darkness, one can understand
light. What is the shame? That was the subject of a dispute between
Rav and Shmuel. Rav said: "Our ancestors were idol worshippers."
Shmuel said: "We were slaves" (Pesachim 116a). Rav was speaking
about spiritual freedom, and Shmuel was speaking about physical
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freedom. Both are the words of the Living G-d. There is no
contradiction, and it is possible to mention both of them. The
question nonetheless remains: Which do we mention first?
The Gemara relates that Rav Nachman once asked Daru, his servant:
"What should a slave say if he is released by his master and given
silver and gold?" Daru responded, "He should thank and praise him"
(Pesachim ibid.).
Why did Rav Nachman need to ask his servant this question? He
wanted to know how a servant feels. The latter answers: To thank
and to praise. There is a difference between thanksgiving and praise.
Thanksgiving is simple and fundamental recognition of the good that
one has received. Praise is more exalted. It relates to the greatness
of Hashem in His world, and it is a move toward greater spirituality.
Thanksgiving therefore precedes praise. This is indeed the order of
the Pesach Haggadah: We first recall "we were slaves" and then "our
ancestors were idol worshippers." It is extremely difficult to be a
servant of Hashem when a person is a servant to another person.
Physical redemption precedes Spiritual redemption, just as Pesach
precedes Shavuot. One first provides a healthy body and soul to a
child and later he will grow in Torah. The Temple itself, "we build
while unsanctified and afterwards sanctify it" (Me'ilah 14a), since
"the Torah was not given to angels" (ibid. 14b). The profane is the
basis for the holy. "The revival of the Nation is the foundation of
the building of the great repentance" (Orot Ha-Teshuvah 17:1).

We were slaves - Part 3
Our Rabbi, Ha-Rav Tzvi Yehudah, would say that we are a Nation
of freed slaves. "We were slaves" thousands of years ago, and we
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with an outstretched arm. If The Holy One, Blessed Be
He, had not taken our fathers out of Egypt, then we, our
Commentary

were freed. We recite: "Blessed are You, Hashem who did not make
me a slave" (morning blessings), because man’s true worth was
revealed when this liberation occurred. A person – either as an
individual or as part of a community – reveals his true essence only
when he functions freely using the power of his will. A slave lacks
a sense of his true identity, the integration of his essence and his
true worth. When different forces reign over him, whether human
or otherwise – like the evil inclination – he is prevented from revealing
his true self.
"We were slaves" refers to a situation where one is unessential, and,
to that degree, lacks humanity. From there we could advance to a
situation in which we were normal and healthy. Hashem brought
us out of slavery and degradation so that we could see the complete
image of G-d, and our future as a nation. (Sichot Rabbenu - Shemot,
pp. 36-37).

With a strong hand and an outstretched arm
Question: Why did Hashem bring us out with a strong hand and
an outstretched arm? In other words, why did Hashem bring us out
with revealed miracles? Wouldn't it have been better to take us out
in a natural manner by convincing Pharoah and with his agreement?
Answer: Rav Kook explained that if the Exodus occurred in a natural
way it would not have been a great sanctification of Hashem's Name,
since Pharaoh could have dignified himself by saying that it was all
in his merit and with his permission. Moshe Rabbenu therefore did
not entreat him, but took the Nation of Israel out with strength and
courage (Olat Re'eiyah vol. 2, p. 267).
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Questions
1. What did Moshe Rabbenu do before he left Midian to redeem
Israel from Egypt?
2. Why did Aharon perform the plagues of blood and frogs instead
of Moshe Rabbenu?
3. Why did Aharon perform the plague of lice instead of Moshe
Rabbenu?
4. The Torah says that we were in Egypt 430 years (Shemot 12:40).
From when did this count begin?
5. What did Moshe Rabbenu take with him when he left Egypt?
6. Where is the number three mentioned in the Haggadah aside
from "Who knows three"?
7. Where is the number four mentioned in the Haggadah?
8. Where is the number five found in the Haggadah?
9. Where is the number fifty mentioned?
10. Where is the number seventy mentioned?
Answers: 1. He asked permission from his father-in-law, Yitro. 2. It was Moshe
Rabbenu's gratitude to the river for protecting him when he was in the basket
(Rashi to Shemot 7:19). 3. Aharon hit the sand because the sand protected Moshe
Rabbenu when he hid the Egyptian which he killed (Rashi to Shemot 8:12). 4.
From the Covenant between the Pieces (Bereshit, chapter 15). 5. The bones of
Yosef (Shemot 13:19). 6. Rabban Gamliel says that anyone who does not mention
these three things... 7. Four sons. 8. The five sages in Bnei Brak. 9. Increasing
the plagues. 10. Rabbi Elazar ben Azariyah was like a seventy year old man and
seventy people went down to Egypt.

And if He had not brought out – Part 1
Question: "If The Holy One, Blessed Be He, had not brought our
ancestors out of Egypt, we, our children and our grandchildren
would still be enslaved to Pharaoh in Egypt." How are we able to
understand this statement? This Pharaoh died a long time ago and

55

This Year in Jerusalem

children and our children's children would have remained
enslaved to Pharaoh in Egypt. And even if all of us are
Commentary

his offspring have disappeared. There would certainly have been
changes and insurrections during the last thousands of years.
Answer: This statement means that if it were not for the Exodus,
the entire world would have remained unchanged as if the same
Pharaoh was still reigning. The world would not have advanced if
not through the auspices of the Nation of Israel and the Torah. If
it were not for the appearance of this brilliant, illuminating event,
the renewal of this great light, the entire world would have had
nothing to influence it, and it would have been, in a sense, frozen
in place (Olat Re'eiyah vol. 2, p. 268 and Rabbenu Ha-Rav Tzvi
Yehudah, ibid., p. 27). Therefore, "The Exodus from Egypt will
eternally remain the springtime of the entire world" (Meged Yerachim
– Nisan – Rav Kook’s sayings for each month). “It is not only the
springtime of the Nation of Israel, but the springtime of humanity.
The Exodus from Egypt was an occurrence like this; only with partial
vision is it considered as an event which occurred once in the past,
remaining as a memory…But truly…the essential act of the Exodus
from Egypt is an action which has never ended. It revealed the
Hand of Hashem in a way that the whole world could clearly see,
as part of human history. It is the bursting forth of the light from
the soul of the Living G-d and it operates in the expanses of the
world. Israel merited this revelation, in which magnificence and
incipient holiness will cause great lights to shine in every dark place
for all generations" (Olat Re'eiyah vol. 1, p. 26).
Question: How is it possible even to discuss the eventuality of "And
if He had not brought out our ancestor?” Didn’t Hashem promise
Avraham Avinu at the Covenant between the Pieces, "…your
offspring will be strangers in a land which is not their own…and
afterwards they will leave with great wealth…and the fourth
generation will return here" (Bereshit 15:13-16)?
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Answer: The Exodus was certainly dependent on the promise to
Avraham Avinu, and we left Egypt to gain freedom, but if we return
to being slaves, we still remain as completely free in our essence,
"physically slaves, spiritually free" (Maharal, Pesach Haggadah).
"According to the word that I made as a covenant with you when
you came out of Egypt, so My spirit remains among you. Do not
fear" (Chagai 2:5). The same spirit of Hashem, the eternal spirit of
freedom, which was implanted within us, will never be removed
from us (Ha-Rav Menachem Mendel Kasher).

And if He had not brought out - Part 2
Question: "If The Holy One, Blessed Be He, had not brought our
ancestors out of Egypt, we, our children, and our grandchildren
would still be enslaved to Pharaoh in Egypt." How is it possible that
we would still be slaves to Pharaoh until this day, when the Egyptian
Empire was destroyed by Nebuchadnezzar a long time ago?
Answer: We are not simply discussing a political dominion, but a
spiritual one as well. The entire foundation of the Exodus is the
coming into existence of faith in Hashem, in contrast to Pharaoh
who claimed: "I do not know Hashem" (Shemot 5:2). This meant
that he had no desire to follow in His ways and to perform His will.
Pharaoh wanted to continue in malice and wickedness, as per the
uncircumcised heart of man.
If it were not for a pure faith in the Divine which the Nation of
Israel brought into being, none of humanity would have been able
to overcome enslavement to the physical world (see Olat Re'eiyah
vol. 2, p. 268). Egypt exemplified the culture of materialism brought
to its highest point: Nature and the material world were not a passage
to something beyond; objects like stars and constellations were
perceived as divine, and there was no One G-d above them.
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wise, all of us understanding, all of us sages, all of us
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Hashem’s light which broke through in Israel brought a new
fundamental principle, a new factor, into the world: elevating and
purifying by limiting the material. Thus began the springtime of the
entire world (Meged Yerachim – Nisan). The Exodus was not an
historical occurrence which happened once and ended. It eternally
changed the face of humanity and all of history. There was a new
factor: a miracle, a nullification of nature. In the darkness of the
Exile in which we were enslaved to the nations, we could therefore
continue to rejoice on Pesach, even though we were saying, "Now,
we are slaves; next year, we will be free people." This can be
compared to a destitute and uneducated man, who suddenly rose
to prominence and became wealthy. He hired private tutors, and
with their help he became knowledgeable. After some time he lost
his wealth and returned to a life of poverty. Nonetheless, he
continued to celebrate the anniversary of when he became wealthy.
People asked him: “Why do you rejoice when you have returned
to a life of poverty?” He answered them: “I lost the money, but the
wisdom will remain with me forever.” In the bitter Exile, we lost our
freedom and were enslaved under a foreign yoke, but we merited
to be a treasured nation for eternity and to receive our Holy Torah.
We therefore rejoice on this day. In the end, "next year, we will be
free" will be fulfilled through us. We are fortunate that we merited
this to occur in our time.

Even if all of us are wise
Question: It says in the Haggadah, "…It is incumbent upon us to
relate the story of the Exodus from Egypt," but isn't it an obligation
to mention the Exodus every day, which we do by reciting the third
paragraph of the Shema?
Answer: On Seder night it is a mitzvah to discuss it more and in
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greater depth: "And the more one relates the story of the Exodus,
the more praiseworthy he is" (Maharam Shick on the 613 Mitzvot,
mitzvah #21). You might say that since the goal of relating the
Exodus is to understand the great kindness that the Master of the
Universe performed for us, why is there a need for a wise person
to do this; he already appreciates this with all his heart? And the
understanding person, why does he need such a lengthy
explanation? He only needs a short comment, and he can figure
the rest out on his own. But the Haggadah teaches us that just
briefly mentioning the matter is not enough; there is a mitzvah to
relate the full story of the Exodus. Furthermore, the more one
expands the telling, the more praiseworthy one is. This means that
the enhancement in telling the story of the Exodus is the mitzvah,
and relating it at greater depth is the best way to fulfill the mitzvah
(Olat Re'eiyah vol. 2, p. 268). This statement is therefore followed
by the story of how the Sages discussed the story the entire night,
until their students came in and told them that it was time to recite
the morning Shema. This is how much one should relate the story
on that night. Even though these were the greatest of Rabbis, the
first row of "Tana'im" (Rabbis from the time of the Mishnah), they
did not think that this matter was sufficiently known and completely
clear to them, so they engaged in studying it the entire night
(Rabbenu, Ha-Rav Tzvi Yehudah, ibid., pp. 29-30).

It is incumbent upon us to relate
Question: If Pesach is the time of freedom, why talk about it?
Freedom is not a time to talk, but a time for action! We should grab
a weapon and liberate the Nation!
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knowing the Torah, we must still relate the story of the
Exodus from Egypt. And the more one relates the story
of the Exodus, the more praiseworthy he is.
Commentary

Answer: The basis for action is first discussion and then afterwards
comprehension. Freedom is connected to this process. Physical
freedom is a continuation of spiritual freedom. It is therefore a
mitzvah to discuss, obviously not small talk, but what we understand
and what we know. Our cognition brings about action, and poor
understanding causes ineffective action. The Arizal therefore said
that the word "Pesach" hints to the two Hebrew words "Peh Sach
– the speaking mouth." Even Moshe Rabbenu – when the Master
of the Universe called to him, he responded: I am not suitable, "I
am not a man of words" (Shemot 4:10). It later became clear that
Moshe Rabbenu was the ultimate man of words: "These are the
words which Moshe said" (Devarim 1:1).

And the more one relates the story of the Exodus, the
more praiseworthy he is – Part 1
The great Rabbi, Rabbi Yehoshua from Kovno, the author of the
responsa "Yeshu'ot Malko," explained that through relating the story
the teller becomes praiseworthy, as it says: "And so that you will
relate into the ears of your son and your grandson…so that you
will know that I am Hashem" (Shemot 10:2). Through the story we
arrive at faith in Hashem. In truth, the way to bring children to faith
in Hashem is through the stories in the Torah and in the words of
our Sages about the Nation of Israel.
A major dispute erupted between two of the greatest Rabbis in
Lithuania, Rabbi Aryeh Leib, the author of "Sha'agat Aryeh," and
Rabbi Yechi'el Halpern, the author of "Seder Ha-Dorot," over
incidents which occurred in the city of Minsk. The "Sha'agat Aryeh,"
who would virtually invalidate the arguments of all of the great
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Rabbis of that generation with his own, referred to the other as:
"One who writes stories about what occurred." The two of them
once met at a festive meal after a brit milah. The "Sha'agat Aryeh"
turned to the "Seder Ha-Dorot" and said to him: You are arguing
with me? If, G-d forbid, the Torah was forgotten in Israel, I could
recreate it with dialectics. The "Seder Dorot" responded: You are
arguing with me? In my stories about what happened during the
generations of the Tana'im (Rabbis of the Mishnah), the Amora'im
(Rabbis of the Gemara), and about the great Rabbis of Israel and
its Sages throughout the generations, I ensure that the Torah will
not be forgot by Israel (Ha-Rav Yehudah Leib Maimon, at the
beginning of the book "Sarei Me'ah").

And the more he relates the story of the Exodus - Part 2
"One who recites Hallel every day blasphemes" (Shabbat 118b). The
reason is because we mention unnatural miracles in Hallel, like the
Exodus and the Splitting of the Red Sea, and if we recite it every
day, it is as if we are praising Hashem for His miraculous actions
beyond nature, and not His actions within nature. This is
blasphemous. Nonetheless, "Anyone who says 'Tehilah Le-David'
('Ashrei') three times a day is guaranteed to have a share in the
World to Come" (Berachot 4b), because "Ashrei' speaks about Divine
actions within nature, "Your kingdom is an everlasting kingdom, and
your dominion endures throughout all generations" (Tehillim
145:13), "And You give them their food in the proper time" (ibid.
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It

happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi
Elazar ben Azaryah, Rabbi Akiva and Rabbi Tarfon
were reclining in Bnei Brak. They were discussing the
Exodus from Egypt all that night, until their students came
and told them: "Our Rabbis, the time has arrived for reciting
the morning Shema!"
Commentary

15). Anyone who says this every day displays his faith in constant
Divine Providence. On Pesach and on other special days on which
miracles occurred are proper times to praise Hashem for His actions
which are beyond nature (Meshech Chochmah).

The Exodus From Egypt
There are those who explain that even when we find ourselves in
a dark situation, we should not despair. Instead we must strengthen
our service to Hashem and remember that we suffered horribly in
Egypt and had sunk to the forty-ninth level of impurity, yet we were
physically and spiritually redeemed.

It once happened with Rabbi Eliezer – Part 1
Question: Since the "Magid" – telling the story of the Exodus – is
before eating the matzah, how is it possible that our Sages did not
eat matzah or anything else?
Answer: The "Sefat Emet" answered that because of their great
desire for Torah, in their constant love of attaining its knowledge,
they forgot to eat matzah. This is difficult to accept. Perhaps we can
suggest that the "Magid" in which they engaged was after eating the
matzah and the meal.

It once happened with Rabbi Eliezer - Part 2
Question: Rabbi Yehudah Leib Maimon (leader of the Mizrachi
Movement in the early years of the establishment of the State of
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Israel) makes an interesting comment with contemporary “Zionist”
implications on this passage of the Haggadah. Bnei Brak was Rabbi
Akiva's hometown (Sanhedrin 32b). All of the other sages lived
elsewhere. Rabbi Yehoshua, for example, lived in Peki'in, and Rabbi
Eliezer in Lod (ibid.). This entire story is therefore surprising. Why
did these great Rabbis come to Bnei Brak instead of holding a seder
at home with their families? They were not single; they had families.
Answer: Rabbi Maimon suggests that the meeting between these
five giants had an historical, political, and military value to it. They
came to Rabbi Akiva who was holy and pure, as well as a military
expert. He was "Bar Kochva's right hand man" (Rambam, Hilchot
Melachim 11:3; similarly, see the commentary "Kesef Mishnah" of
Rabbi Yosef Karo on the Rambam.) This means that Rabbi Akiva
was the spiritual force behind Bar Kochva's revolt against the
Romans. The great Rabbis therefore took the exceptional step of
coming to him for the seder in order to hold a military summit
(Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 34). Rabbi Akiva declared
Bar Kochva to be the Messiah and applied the following verse to
him, "A star ("cochav" which is similar to his name "Kochva") shall
shoot out from Ya'akov" (Bamidbar 24:17, Yerushalmi Ta'anit 4:5
and Eichah Rabbah 2:4).
Some say that Rabbi Akiva erred in his support of Bar Kochva. G-d
forbid! A giant like this does not err. Even in his generation, no one
dared disagree with Rabbi Akiva, except for one sage, who told him,
"Grass will grow out of your cheeks and [the Messiah] Son of David
still will not have arrived (Yerushalmi, ibid.). There were, however,
sages who had reservations about Rabbi Akiva's opinion. They felt
that Bar Kochva did not fit the prophet Yeshayahu's description of
the Messiah: "The spirit of G-d will rest upon him, a spirit of wisdom
and understanding, a spirit of counsel and courage, a spirit of
knowledge and fear of G-d, and he will find delight in the fear of
G-d" (Yeshayahu 11:2-3, Sanhedrin 93b and Ra'avad, Hilchot
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Melachim 11:3). Rabbi Akiva, however, did not make allowance for
this (Radvaz ibid.). He found Bar Kochva to be courageous and
heroic. Over several years he brought great salvation to Israel, and
he merited victory over the Romans. Rabbi Akiva thought that these
were the decisive factors (Eichah Rabbah ibid.). Our Sages did not
say that he was not correct in this opinion. Even the Rambam does
not state that Rabbi Akiva erred in encouraging Bar Kochva, but
that "he and all the Sages of his generation [erred when they]
imagined that he was the Messiah" (Rambam ibid.). Rabbi Akiva
ascribed a messianic role to Bar Kochva, and it later became clear
that this was not true (Rabbenu, Ha-Rav Tzvi Yehudah ibid., p. 34).
In 5694, shortly before he passed away, our revered teacher, Rav
Kook, wrote a letter to the newly founded Bnei Akiva youth
movement, which considered Rabbi Akiva to be their spiritual leader:
"…As the Redemption blossoms, the special quality of Rabbi Akiva
can serve as a worldly light for us. [That quality is] enthusiasm for
and devotion to the vision of Redemption and to the revival of the
Nation and its Land. While that vision originally failed, and Bar
Kochva fell and, with him, Israel fell as an independent nation, we
are confident that holy man’s [Rabbi Akiva] clear vision of Torah
will have its hour of truth. That hour is fast approaching; we shall
not fail the second time. Not for nothing has the Nation of Israel
been fighting for its existence and its eternity throughout all
generations until now" (Ma'marei Re'eiyah, pp. 202-203). This "Dvar
Torah" of our teacher came true: "Our own Bar Kochva rebellion"
- The War of Independence - was, with G-d's mercy, successful.

The time to recite the Shema has arrived
Question: Our Rabbis didn't know that the time to recite the Shema
had arrived? Why did they need their students to tell them?
Answer: We can explain that the students acted with a lack of
respect. Although there is an obligation for a student to rebuke his

הגדה של פסח

64

Commentary

rabbi, there is also an obligation to do so in a respectful manner:
"Did you not teach us, our Rabbi?" (Berachot 2:5-7). This gathering
was being held in Bnei Brak, the city of Rabbi Akiva (Sanhedrin
32b). These were the students of Rabbi Akiva who did not treat
each other with respect, and who died between Pesach and Shavuot
(Yevamot 62b). We also see that they did not treat their Rabbis with
respect.
We can ask how Rabbi Akiva, who taught "This is the great principle
in the Torah - Love your fellow as yourself" (Jerusalem Talmud,
Nedarim 4), was not able to influence his students in the proper
way? Answer: They were corrupt to the deepest recesses of their
souls (See Chesed Le-Avraham of Rabbi Avraham Azulai, ma’ayan
chamishi nahar #25, and also Sefer Asarah Ma’amarot of Rabbi
Menachem Azaryah of Pano, ma’amar Im Kol Chai 1-3). The
wonderful education of Rabbi Akiva helped partially to purify their
souls, but not completely. The dross remained so that they did not
respect one another, and they also acted brazenly toward their
Rabbis.
Another explanation: We can also explain that these Rabbis had
secluded themselves and loved the mitzvah of relating the Exodus
from Egypt so much that they did not sense the morning light (Kol
Bo, Rabbi David Abudraham, Rabbi Yitzchak Abarbanel).
A third explanation: Ha-Rav Yehudah Leib Maimon explained that
because this gathering had a political-military value, discussing the
rebellion against the Romans, the students therefore did not
participate, but only the Rabbis. The students remained outside to
stand guard against the Romans, while the Sages hid themselves in
the basement. They therefore did not see that the morning had
arrived. Based on this explanation, it is also possible to understand
another story found in the Talmud. One Pesach a certain non-Jew
came to the Land of Israel from Babylonia pretending to be a Jew,
and he ate from the Pesach sacrifice. He returned home and boasted
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how he deceived the Jews and ate the best portions of the Pesach
sacrifice. Rabbi Yehudah ben Beteira asked him: "Did they give you
the fatty tail to eat?" "No," he replied. The Rabbi said: "If so, next
time you have to ask for it, because this is the best part." This
non-Jew obviously was unaware that we do not eat this part, but
it is sacrificed it on the altar. The next year he requested the fatty
tail. They were shocked and asked him where he learned to ask for
this part of the sacrifice. He told them that Rabbi Yehudah ben
Beteira told him. They sensed what was hidden in his words. They
investigated and discovered that he was in fact a non-Jew and killed
him. They sent a message to Rabbi Yehudah ben Beteira: You are
in the city of Netzivim, but your trap worked in Jerusalem (Pesachim
3b).
Why did they kill him? While it is forbidden for a non-Jew to eat
from the Pesach sacrifice, as it is written, "any foreigner may not
eat from it" (Shemot 12:43. Mechilta ibid.), it is not one of the seven
mitzvot of the non-Jews for which they are liable for capital
punishment.
The commentators answer this difficulty in various ways:
1. He stole a kezayit (olive-size piece) of the Pesach sacrifice,
and a non-Jew who steals that is liable for death. This is similar
to a non-Jew who learns Torah and is liable for death (Rabbi
Akiva Schleshinger, Mishnato shel Rabbi Akiva #14). This answer
is difficult, however, since he is liable to death by Heaven and
not by a Beit Din (court). He explains: "A Beit Din strikes and
punishes for non-Torah transgressions (Yevamot 4b), in order to
prevent all breaches, in particular for attacks in matters of the
Temple (ibid.).
2. Rav Kook, explained that they killed him as a temporary ruling
because of the desecration of Hashem’s Name (Tuv Ra’ayah,
Pesachim).
3. Rav Zvi Hirsch Chayot (Maharatz Chayot) answered that this
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incident occurred after the destruction of the Temple. The Tosafot
already ask: Why didn't Rabbi Yehudah ben Beteira himself not
make the pilgrimage to sacrifice the Pesach sacrifice. They give
various answers: He did not own land in Israel, he was elderly
and had no strength to ascend, or he was outside of Israel
(Tosafot, Pesachim 3b). According to the Maharatz Chayot, this
occurred after the destruction of the Temple when there was no
obligation to offer sacrifices, and only individuals continued this
practice. During this time, the non-Jewish authorities trailed the
Jews, because of the fear that they would revolt. The Jews were
concerned that the authorities would interpret the offering of the
sacrifice and its consumption in a group as an organization to
revolt. They therefore did it in secret. They feared that this
non-Jew would inform against them to the authorities about the
offering of the Pesach sacrifice. The authorities would smell the
odor of rebellion in this act and would kill them. This was a case
of saving lives, and they decided to get rid of this non-Jew
(kuntres "Avodat Ha-Mikdash"). My grandfather and my teacher,
Rav Meir Flam, explained that perhaps the Jews combined the
offering of the Pesach sacrifice and the organizing of the rebellion,
and they therefore did not want the non-Jew to be in the vicinity.

I am like a seventy year old man
He wasn't really seventy years old, he was only eighteen. On the
day that Rabban Gamliel was removed from his position as the Nasi
(Head) of the Sanhedrin, Rabbi Elazar ben Azariyah was appointed
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Rabbi

Elazar ben Azaryah said: "I am like a man of
seventy years old, yet I did not succeed in
proving that the Exodus from Egypt must be mentioned
at night until Ben Zoma explained it: It is said, 'That you
may remember the day you left Egypt all the days of your
Commentary

in his place; a miracle occurred to Rabbi Elazar, and his hair turned
white (Berachot 28a). He nevertheless did not succeed in proving
why we must mention the Exodus at night, which we do by reciting
the third paragraph of the Shema. This was the case until Ben Zoma,
who was a great Torah scholar, but did not receive the title of "Rav"
on account of his youth, explained that "all of the days of your life"
include both the days and the nights. The Rabbis, however, held
that we should not recite this paragraph at night and that the verse
"all of the days of your life" teaches us that we must recall the
Exodus both in this world and in the days of the Messiah. Ben
Zoma, however, held that in the days of the Messiah, we will not
recall the Exodus, because the future Redemption will be so great
that its light will hide the miracle of the Exodus, as Yirmiyahu says:
"Therefore, behold, days are coming, says Hashem, when they will
no longer say, 'As Hashem lives, who brought the Children of Israel
out of the land of Egypt,' but 'As Hashem lives, Who raised and
returned the seed of the house of Israel from out of the northern
lands and from every country into which I had driven them, and
they will dwell on their own Land'" (Yirmiyahu 23:7-8). The Rabbis
held that these verses from Yirmiyahu do not mean that the
remembrance of the Exodus will be uprooted, but the great miracle
of liberation from the oppression of the kingdoms of the world will
be the main remembrance, and the Exodus will be the secondary
one (Bereachot 12b). The Maharal explained that the first
Redemption of the Exodus laid the foundation for the future
Redemption. It is true that we will reach yet a higher spiritual level,
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but this level was already hidden and stored away in the Nation of
Israel during the time of the Exodus, and it will become activated
in the future Redemption (introduction to Netzach Yisrael).
Another explanation of Rabbi Elazar ben Azariyah's age: Rabbi Elazar
ben Azariyah related that his wife said to him: "You do not have
white hair," which means that it is not proper for a young man
whose hair has yet to turn white to stand at the head of the Sages.
On that day, when he was eighteen years old, a miracle happened
to him and eighteen rows of his hair turned white (Berachot 28a).
This, however, was only the beginning. Overnight all of his hair
quickly turned white. This follows the Rambam who writes: "And
yet that which Rabbi Elazar ben Azariyah said: 'I am like a seventy
year old man,' and he did not say: 'I am a seventy year old man'
is because he was not seventy years old, but much younger. He
spent a great deal of time learning, studying and reading, day and
night, until his strength was weakened and old age was cast upon
him. He became like an elderly man of seventy years old, and it
was the beginning of old age according to his will" as explained in
the Gemara (commentary to the Mishnah ibid.). According to this,
when Rabbi Elazar ben Azariyah said that he was like a seventy
year old man, he was no longer eighteen years old, but much older.

Indicates the inclusion of the days of Messiah
"And 'all' [the days of your life] indicates the inclusion of the days
of Messiah." This means that a person must dedicate all of the days
of his life for this exalted purpose: To bring the days of the Messiah.
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life' (Devarim 16:3). 'The days of your life' refers to the
days, [and the additional word] 'all' [the days of your life]
indicates the inclusion of the nights. The Sages, however,
said: 'The days of your life' refers to this world, and 'all'
[the days of your life] indicates that the days of Messiah
are included as well."
Commentary

Questions
1. Who asks the four questions if there is no child?
2. How long were the Children of Israel in Egypt?
3. How long did the plague of darkness last?
4. What is the difference between the four questions we recite today
and those recited in the time of the Temple?
5. Why do we eat the karpas before the meal and not in the middle?
6. Which plagues could the sorcerers of Egypt perform?
7. Why do we say Shir Ha-Shirim on Pesach?
8. Why do the firstborns fast on Erev Pesach?
9. Why do we place an egg on the Seder plate?
10. Which three famous Jews did not experience the splitting of the
Red Sea?
Answers: 1. An adult, even if he is by himself. 2. 210 years. 3. Three days. 4.
In the Temple they asked, why we eat meat which is roasted, cooked or boiled
on all other nights but only roasted meat on this night. We do not ask this question
today, but ask why we recline. 5. In order for the children to ask about it. 6.
Blood and frogs. They tried to perform the plague of lice, but did not succeed.
7. To express the love between Hashem and the Nation of Israel. 8. Because
they were saved. 9. As a remembrance of the holiday sacrifice (Korban Chagigah).
10. Tziporah and Moshe's two sons, Gershom and Eliezer.
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Blessed is The Place
The Master of the Universe is called, "The Place," since He is the
place of the world, but the world is not His sole place" (Bereshit
Rabbah 68:9). Hashem does not have a specific place, as opposed
to idols, which are "god-like" entities which are located in a specific
spot. For idol worshippers, the world is the place of their gods. For
the Master of the Universe, the world is secondary, something which
He created (Nefesh Ha-Chaim 3, 1-6). "Hashem said, 'There is a
place by me'" (Shemot 33:21), which means, "The place is secondary
to me, but I am not secondary to the place" (Shemot Rabbah, end
of chapter 45).
Question: Why is this description used as an introduction to the
four sons?
Answer: While the Master of the Universe is The Place of the world,
and not limited to any specific location, He nonetheless gave the
Torah, created the world, and minimized the dwelling of the Divine
Presence in accordance with our level (Olat Re'eiyah vol. 2, p. 268).
"On account of His activities and creation of the world, He is called
"The Place" (Shiur Komah of Rabbi Moshe Cordovero, chapter 20
and Olat Re'eiyah vol. 2, p. 493). Hashem created the world
according to the limitations of those He created, and He revealed
Himself in the Torah according to their various perspectives and
levels: The wise one, the wicked one, the simple one and the one
who does not know how to ask (ibid., p. 274).
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Blessed
The

is the Place, Omnipresent One, blessed be He.
Blessed is He who gave the Torah to His
Nation Israel, blessed be He.

Torah speaks of four children: One is wise, one
is wicked, one is simple and one does not know
how to ask.
Commentary

The Four Sons – Part 1
We find four different explanations in the Torah regarding the
Exodus. The reason of these four explanations is that the Torah is
directed to four different children. Each child requires a different
explanation, because you cannot educate everyone with one
standard method. We are all on different levels and need a different
approach. Our revered teacher, Rav Kook, explained that each
person requires a different type of convincing and explanation to
awaken recognition within him, each according to his own inner
world (Orot Ha-Kodesh vol. 3, p. 88). One needs to say something
in a way that it will be heard. The Torah is from Heaven, but it is
not in Heaven. It applies to us and speaks in the language of man.
With this in mind, we can understand the introduction to the Four
Sons: "Blessed is The Place, blessed is He. Blessed is the One who
gave the Torah to His Nation Israel." At first thought this seems
more appropriate to Shavuot than Pesach, but this is indeed the
proper introduction to the Four Sons. Based on the fact that the
word of Hashem is directed to four levels in a manner suited to
each child, the Haggadah emphasizes that Hashem truly gave us
the Torah (Ritva and Rabbi Yitzchak Abarbanel).

The Four Sons - Part 2
It seems that a child experiences each of these stages as he develops,
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and that they are also the four types of people who sit before the
Sages: A sponge, a funnel, a strainer and a sieve (Pirkei Avot 5:15).
At the beginning of his life, a child does not know how to ask. He
lacks the ability to absorb, like a funnel which lets everything in from
one side and out from the other. At a young age, he is simple. He
believes everything, like a sponge which soaks up everything. As he
matures, he passes into the realm of the wicked. He passes through
the difficult crises of rejection and denial, like a strainer which lets
the wine out and holds onto the dregs, the wasteful parts of life.
When he grows and overcomes these crises of maturity he reaches
the level of the wise, like a sieve which lets the course flour out and
holds on to the fine flour, the choice part. Obviously, love must
surround the child at every stage. Our Sages taught that the verse,
"You are children to Hashem" (Devarim 14:1), includes the entire
Nation (Kiddushin 36a). Rabbi Yehudah said, "You are called
children only when you act as children, but when you do not act
like children, you are not called children." The Halachah, however,
follows the opinion of Rabbi Meir (see Igrot Ha-Re'eiyah, letter
#555), who said, "Either way, they are called children." Rabbi Meir
brought four verses to prove his position: A. "They are foolish
children" (Yirmiyahu 4:22). From this verse, we learn that even when
they are acting foolishly, they are still called children B. "Children,
they are not trustworthy." (Devarim 32:20). From here we learn that
even when they are acting in an untrustworthy way, they are called
children. C. "Evil seed, children that act corruptly." (Yeshayahu 1:4).
Furthermore, even if they are evil, they are called children. D. Instead
of saying you are not my Nation, they will say, “children of the
Living G-d," they are my children for eternity (Hoshe'a 2:1. Kiddushin
ibid.).

The Four Sons - Part 3
The Four Sons correspond to the four cups of wine, the four tzitzit,
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the four sections in Tefillin, the four species of Sukkot, the four
Sages who entered the orchard of mysticism (Chagigah 14b-15a),
and – the root of everything – the four letters of Hashem's Name.
The wise son corresponds to the first cup of wine – Kadesh –
sanctification, supreme holiness. The wicked son corresponds to the
second cup, Magid – relating the story of the Exodus, “at first our
ancestors were idol worshippers,” which begins with shame. The
simple son corresponds to the third cup which we use for Birkat
Ha-mazon (the blessing after eating) which is said in innocence and
wholeness. And the son who does not know how to ask corresponds
to the fourth cup when we say "who do not know you" (in "Pour
out Your wrath").

Wise son, wicked son, simple son, the son who does not
know how to ask
Question: Wouldn't a more appropriate order be: Wise son, simple
son, the son who does not know how to ask, and the wicked son?
The wise son is the supreme level of wisdom, more than an ordinary
person. Next comes the simple son, who is upright. Then there is
the son who does not know how to ask. He is empty and lacks
spiritual stirrings, but at least he is not wicked. The last is the wicked
son who is the opposite of good. He is completely materialistic in
relation to the Torah and the Nation of Israel.
Answer: The Arizal answered that the Four Sons are placed in order
according to their partnership. The wise son is the only one capable
of helping the wicked son without damaging himself. "The wicked
requires a great light," says the Arizal. It is enough for the son who
does not know how to ask to have the light of the simple son. When
the exiles of Babylonia returned to Israel, many of them were at the
lowest level. Ezra and Nehemiah therefore used the supreme
medicine: Calling out in the Name of Hashem in Its greatness (Yoma
69b).
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More about the four sons
In life, there is a war of minds between the wise and the wicked.
The simple son and the one who cannot ask stand in the middle,
in the realm of the silent majority who are in doubt and are pulled
in different directions. The wicked are a negligible minority unless
they are successful in deceiving the simple and the one who does
not know how to ask. Therefore, in order to ensure that communal
issues are decided properly, our Sages must work to positively
influence the simple Jews and the Jews who do not know how to
ask.

The wise son – what does he say? – Part 1
A famous question: Why is the wicked son rebuked when he says,
"What is this service to you" and not "to us," when the wise son
seems to say the same thing, "Which Hashem, our G-d, commanded
you?"
Answer: There is a great difference between the questions. The
wise son reveals his interest in all of the halachot of the Oral Torah
by specifying the testimonies, the laws, and the statutes (see Olat
Re'eiyah vol. 2, pp. 275-276). He also says, "Hashem, our G-d"
(Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 61), and accepts the yoke
of the Heavenly Kingdom upon himself.
Question: Why does the Haggadah say that we should instruct the
wise son about "the laws of the Pesach sacrifice," i.e. halachot, and
not other spiritual teachings?
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The wise one,

what does he say? What are the
testimonies, the statutes and the
laws which Hashem, our G-d, has commanded you? You
should respond by telling him the laws of the Pesach
Sacrifice: “One is not to eat any dessert after the Pesach
lamb.”
Commentary

Answer: This Torah learning reveals a need for action. The Gemara
teaches, "Anyone who says, 'I only have Torah'…he does not even
have Torah" (Yevamot 109b), since such a statement demonstrates
that his relationship to Torah is incorrect. Learning is in order to
perform: "Great is learning which brings action" (Kiddushin 40b).
The meaning of the title "Sage in the entire Torah" is not simply a
learned man, but a wise-righteous individual whose wisdom finds
expression in action (see Olat Re'eiyah vol. 2, p. 275).
Question: Why do we specifically teach him, "We do not eat dessert
after the Pesach sacrifice."
Answer: This is practically the last Mishnah in Massechet Pesachim.
This means that we teach him everything from beginning to end.
Another explanation: This is a rabbinic ruling which is seemingly
not based on a verse in the Torah. "Give it to the wise and let him
become wiser." He can endeavor to figure out its source and its
reason (Rabbi Yitzchak Abarbanel). And still another explanation:
The meaning of this halachah is that one should not eat anything
after the Pesach sacrifice so that the taste of the Pesach sacrifice will
remain in his mouth. Based on this idea, we do not eat anything
after the last matzah of the Seder so that the taste of the matzah
will remain in our mouths. This seems to be a minute detail. Why
then do they teach this to the wise son? This halachic detail is as
important as "the laws of Pesach," i.e. sacrificing the Pesach sacrifice,
because it establishes the reason or the "taste" of the mitzvah (The
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word "ta'am" can mean both reason and taste) (Olat Re'eiyah vol.
2, pp. 275-276). It is not enough to fulfill the mitzvot; we must also
experience their "taste," and fulfill them with love, out of the love
of Hashem.

The wise son – what does he say? - Part 2
Sages are not the majority. There is one son who is wise and three
others who are not. Wisdom, however, is not fixed by the majority,
but by the truth. The wise son is not someone who thinks he knows
everything, but just the opposite; he is someone who asks broad
questions. The wicked son does not ask questions but states facts,
as it says in the Torah, "And when your sons say to you: What is
this work to you" (Shemot 12:26). Based on this, our Rabbis maintain
that the verse is referring to the wicked son because it uses the word
say and not ask. They learn that the Torah is referring here to the
wicked son, who is not asking to understand the truth and the
content of the issues, but comes to contradict and deny everything"
(Chukat Ha-Pesach, brought in Haggadah Sheleimah of Rav
Menachem Mendel Kasher). "This is not the way of someone who
is questioning and investigating fundamental principles, but of one
who states things definitively as criticism" (Akeidat Yitzchak). Rav
Meir Simchah of Dvinsk proved that the wicked son is not expecting
an answer, as opposed to the wise and simple sons. In their case,
the Torah says, "When your sons asks you tomorrow, saying"
(Shemot 13:14 and Devarim 6:20). Here the word "saying" means
"provide us an answer" (Sefer Devarim 6:20). There is no question
in wicked son’s words, just a statement (Mesech Chochmah, Shemot
13:14). It is therefore incorrect to refer to the heretic as a "questioner."
He has no question! He is filled with self-confidence and is convinced
of his heretical views. A G-d-fearing Jew, however, asks many
questions from a foundation of faith; he believes that the answers
he seeks will come from a divine source. He deeply yearns to learn

77

This Year in Jerusalem

Commentary

those things which are testimony to the Exodus - the matzah of
freedom, the bitterness of the maror, the passing over of the Angel
of Death, and the wondrous history of the Nation of Israel. Secondly,
he desires to understand the laws which are beyond human intellect.
He nonetheless accepts them, and wants to use his intellect to
comprehend as much as is humanly possible. Finally, he wants to
understand the statutes, which are logical commandments.
The simple son has questions, but they lack depth: "What is this?"
(Shemot 13:14). We therefore show him some of the wonders of
our history: "And say to him: Hashem brought us out of Egypt with
a strong hand" (ibid.).
The one who does not know how to ask – how pitiful is his state?
He doesn't even have a question! His situation is much worse than
someone who has questions but no answers. He wants to find the
light, but he has no avenues by which to reach spiritual satisfaction.
"The desire remains, without possibility of bringing the desire out."
The Master of the Universe, however, has mercy on him: "Hashem,
You have brought up my soul from She'ol" (Tehillim 30:4 and Olat
Re'eiyah vol. 1, p. 187).
Even though one who is mired in She'ol has sunken deep, he still
has a spark of life. Even lower than this nether world is ha-bor
(literally meaning "the pit," but which also has the meaning of
"ignoramus"). Someone at this level does not have the desire of life,
an inner striving, or a yearning for the light. The mercies of Hashem
can even penetrate these depths, "To even give life to those who
have sunken to such depths that they forget both life and the
essential, divine light at its foundation." "You have kept me alive so
that I do not descend into the pit" (Tehillim ibid. and Olat Re'eiyah
ibid.).
The wise son asks, but he knows that there is a heavenly answer
to his question. Even though he is one against three, he will win in
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the end, because there is a concealed yearning toward the good
which is hidden within the recesses of every person’s heart.

The wicked son – Part 1
Question: The title of the "wicked son" does not seem to fit the
style used to define the other sons. The other three sons are defined
by their intellect, while the wicked son is defined by his ethics. What
is the reason for the change?
Answer: A corrupt world outlook brings corrupt action along with
it. For example, idol worship is not simply a metaphysical error, a
failure to understand the Divine, but is itself fundamentally amoral.
Since the wicked son removes himself from the community, we
“blunt his teeth.” But he hasn't done anything yet! He only expressed
a thought! True, but as we said, evil thoughts cause evil actions.

The Wicked Son - Part 2
Question: It seems that this son is branded as the "wicked son"
because of only one Hebrew word, he says: "What is this to you"
instead of "to us?"
Answer: "Do not be a wicked person before yourself" (Pirkei Avot
2:13). Rabbi Ovadiah Bartenura explained: "Do not be wicked by
separating yourself from the community and standing alone." Since
he is "by himself," he makes himself wicked, as Rabbi Shmuel De
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The wicked one, what does he say?

What is this
service to you?! He says to you
and not to him! Since he excluded himself from the
community, he has denied everything. You should
therefore blunt his teeth and say to him: “It is because of
this that Hashem did for me when I left Egypt.” For me,
but not for him! If he had been there, he would not have
been redeemed.
Commentary

Ozida expands: "Do not be evil in this characteristic of separating
yourself from the community and standing by yourself.”
Question: This is still surprising: How does this make him a denier?
Answer: The unity of the Nation of Israel is connected to the oneness
of Hashem. Here is Rashi’s explanation on the verse: "All of the
soul which came with Yaakov when he went down to Egypt”
(Bereshit 46:26). "I found in Vayikra Rabbah (the midrash): Esav
had six souls (members of his family), and the Torah calls them,
'the souls of his house' in the plural, because they worship many
gods. Yaakov had seventy souls, and the Torah calls them, 'soul'
(in the singular), because they worshiped one G-d." Rabbi David
Tabil of Minsk, the author of "Nachalat David" wrote that the opposite
is also true: Just as an idol worshipper denies the oneness of Hashem,
the discord and fragmentation found in the Nation of Israel is also
a denial of the unity of Hashem. Our connection to the oneness of
Hashem obligates the holy Nation of Israel to be united together in
love, brotherhood and friendship, tied tightly together like one person
without any separation or division. In effect, the unity of the holy
Nation of Israel testifies to the oneness of Hashem. In turn, the sin
of dispute is truly like idol worship, since dispute is the opposite of
unity, and it is as if the disputant testifies about himself that he does
not have a part in the G-d of Israel (Beit David, darash 6 quoted
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in Olat Re'eiyah vol. 2, p. 468).
At the same time, our Sages taught: "And since he removes himself
from the community, likewise you remove him from the community"
(Mechilta, Massechet De-Pischa 80, 17). Our Rabbi, Ha-Rav Tzvi
Yehudah, commented on this: "When he removes himself from the
community, you may then remove him, but you should never
remove him first and have him leave as a result." The essential point
to remember is that the wicked son will also always remain a beloved
child.

The wicked son - Part 3
"And when your sons say to you: What is this work to you" (Shemot
12:26). "Israel was given bad tidings at this moment: That the Torah
would be forgotten in the future by some of its children. And others
say that Israel was given good tidings at this moment, since they
would have children and grandchildren in the future" (Mechilta ibid.).
This last comment is most surprising: The Torah is discussing the
wicked son. What good news is there in the fact that we would have
children? Answer: The wicked son is also your child, and he should
be beloved to you.

The wicked son – what does he say?
Question: Why does the Haggadah provide a different answer from
the one in the Torah to the wicked son? The Torah says, "And when
your sons say to you: What is this work to you? You should say: It
is a Pesach offering to Hashem, who passed over the houses of the
Children of Israel in Egypt" (Shemot 12:26-27), while the Haggadah
says, "You blunt his teeth and say to him: 'For the sake of this,
Hashem did for me when I left Egypt" (Shemot 13:8). 'for me' – but
not for him. Had he been there, he would not have been redeemed."
Answer: The Vilna Gaon said that the author of the Haggadah felt
uncomfortable in explaining the phrase, "You should say: It is a
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Pesach offering to Hashem," as the answer to the wicked son who
denies everything and separates himself from the community. It does
not make sense to explain the Pesach sacrifice to him and enter
into arguments with him. We blunt his teeth. Nonetheless, the
question still remains, because the Torah does seem to respond in
this way. A close reading of the Torah, however, shows that this is
not an answer to him. The Torah does not say: "You say to him"
or "You say to your son." It says, "You say." This means, "You say
to yourselves," in order not to become weakened by the wicked
son's questions. You strengthen yourself with faith.
The blunting of the teeth is also found in the answer to the son who
does not know how to ask. In fact, we do not even say the response
found in the Haggadah to the wicked son, rather we address the
son who does not know how to ask – who is also present. We say
to him: "'For the sake of this, Hashem did for me… 'for me' – but
not for him" – in the third person. If we were directly addressing
the wicked son, it would have been expressed in the second person:
"'For me' – but not for you" (The Vilna Gaon's explanation of the
Haggadah on the phrase, "Say to him: For the sake of this").

He denies everything
Question: The wicked son does not seem to deny everything.
Denying is the denial of G-d, and he only separates himself from
the community. Why does the Haggadah then say that he denies
everything?
Answer: Rav Kook explained that separating oneself from the
holiness of Klal Yisrael (the entirety of Israel) is denial, since the
essential holiness of the Torah and mitzvot is tied to and exists only
within Klal Yisrael (Olat Re'eiyah, vol. 2 p. 275). This is what the
Mechilta (the halachic Midrash) means when it says: "And since he
removes himself from the community, you also remove him from
the community" (Mechilta Bo chapter 17 and Olat Re'eiyah vol. 2,
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Commentary

p. 433). Nonetheless, the intent is not that we remove him from the
community and as a result he will leave, but only after he removes
himself, "you also remove him from the community." A heretic does
not have a portion in the World to Come (Sanhedrin 90a), but it
does not say that he is not a part of Klal Yisrael, because as long
as a person is connected to the Nation of Israel, he is part of the
community (Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 61).
Question: Why were the wicked Jews in Egypt, like Datan and
Aviram, and Michah who made an idol and carried it while crossing
the Red Sea, redeemed during the Exodus?
Answer: Based on the fact that they were redeemed, it is a sign
that they did not separate themselves from the community. Those
Jews who did separate themselves from the community did not leave
Egypt and died during the plague of darkness which lasted for three
days. Only one-fifth of Israel left Egypt and was redeemed.

If he were there, he would not have been redeemed
From Egypt, he would not have been redeemed, but here in the
Holy Land, after the Exile, he will be redeemed even against his
will. The holiness of the Land will combine with the holiness of Klal
Yisrael which is still in the recesses of his heart, and, in the end, he
will be redeemed. Anyone who is in the Land of Israel, and is
connected to it and the hope of Israel, is truly not in the category
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The simple one,

what does he say? What is this?
Say to him: “With a strong hand
Hashem took us out of Egypt, from the house of bondage."

And the one who does not know how to
ask, you must introduce him to the topic, as it is said:
"You shall tell your child on that day, 'For the sake
of this, Hashem did for me when I left Egypt.'"
Commentary

of those who separate themselves from the community.

The simple son
In the Mechilta (the halachic Midrash – Parashat Bo), this son is
called "the simple son," but in the Jerusalem Talmud he is called,
"the stupid son" (Pesachim 10:4, 70b). Some explain that if after all
of the miracles, salvations, wonders and wars, he still does not see
or understand anything, and can only ask, "What is this" – he is
stupid, and not just a simple person.

You begin for him
This phrase is written in the Hebrew feminine form since the mother
is the first educator of the child. She projects her character onto the
child through the basic day-to-day steps of life and she instills exalted
feelings within him. These feelings are the foundation for all of the
learning which will come later (see Ein Aya of Rav Kook, Shabbat
32 #214). The mother is the one who opens the heart of the tender
child who does not know how to ask, and who has yet to attain
any Torah (Be'er Shmuel).

For the sake of this, Hashem did for me when I left Egypt
It does not mention in the Haggadah that we were redeemed because
we repented. It says: And He saw our affliction, our toil and our
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stress, and Hashem took us out of Egypt (Haggadah and Shemot
2:24). This means that we were redeemed because Hashem loves
us, a love which does not depend on anything else. It is essential
to understand that the fulfillment of the mitzvot does not create the
Nation of Israel. On the contrary, it is incumbent upon us to fulfill
the mitzvot, because we are the Nation of Israel. By doing so, we
perform the will of Hashem by being faithful to the nature which is
ingrained within us. "This people have I created for Myself; they will
relate my praise" (Yeshayahu 43:21). In the blessing over the Torah,
we do not say, "who gave us His Torah and chose us from among
the nations," but "who chose us from among the nations and gave
us His Torah."
The Exodus did not occur because we fulfilled mitzvot, but in order
for us to fulfill the mitzvot: "For the sake of this, Hashem did for
me when I left Egypt" (Shemot 13:8), which Rashi explains: "For
the sake of this – because I will fulfill His mitzvot, such as the Pesach
sacrifice, matzah and maror." Similarly, when Moshe Rabbenu went
out to his brothers, he did not focus on their sins, nor did he use
them to justify their suffering: "And he saw their burdens" (Shemot
2:11) and Rashi explains: "He set his eyes and his heart to be grieved
for them."

The son who does not know how to ask
Question: The Haggadah says that you begin by saying to him:
"For the sake of this, Hashem did for me when I left Egypt." How
does the "this" awaken and enlighten him?
Answer: It is explained immediately afterwards: "'For the sake of
this' – I only say at the time when matzah and maror are before
you." This means that we should show him the matzah and maror.
His intellect cannot understand abstract matters, but can only grasp
practical matters. He should not, however, despair of understanding
the greatness of the Exodus. We show him the maror, which
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symbolizes the bitterness of Egypt, and the matzah, which symbolizes
the freedom of leaving in haste; and that the bitterness was not for
naught, but as a preparation for the freedom (Olat Re'eiyah vol. 2,
p. 272). The bitterness which we felt in slavery is also itself a sign
of our inner freedom (ibid. p. 282). There is also a slave who loves
servitude. "But if the servant says, 'I love my master, my wife and
my children – I will not go free'" (Shemot 21:5). If we do not feel
the bitterness of slavery, if we love Egypt, if we love the Exile, we
will not go free (Ha-Rav Tzvi Yehudah, ibid., p. 67). At the same
time, the Egyptian slavery also prepared us for servitude to Hashem.
After all the negative aspects of slavery are removed, the pleasant
and pure servitude of Hashem remains, "by which a person also
lovingly endures that which is against his will and inclination, which
is the foundation of bitterness, to lovingly accept the bitterness of
life, when he understands that there is a supreme and exalted ethical
purpose" (Olat Re'eiyah vol. 2, pp. 288-289).

Questions
1. What halachah is related to the afikoman?"
2. Which things in the Haggadah are four in number?
3. Why wasn't the Pesach sacrifice offered in the desert?
4. What produce is brought for the "Omer" and why?
5. Who erred in their calculation and left Egypt before it was time?
6. Why do we drink four cups of wine?
7. How much matzah does one eat during the Seder?
8. What is "bi'ur ma'asrot"?
9. Which two of the four sons receive the same answer?
10. What year on our calendar did the Exodus occur?
Answers: 1. We do not eat after the Pesach sacrifice and the matzah at the end
of the Seder.
2. Four cups, four questions, four sons, four foremothers.
3. The men were not circumcised due to the northern wind in the desert which
would make it too dangerous and the Pesach sacrifices cannot be offered by the
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Commentary
uncircumcised.
4. Barley, since wheat has yet to grow.
5. The Tribe of
Ephraim.
6. a. Corresponding to the four phrases of Redemption by which
Hashem promised to take us off. b. Four cups of punishment. c. Four cups of
consolation. d. Four kingdoms. e. Four cups mentioned in the cupbearer's dream
with Yosef. 7. Two olive-sized pieces for mitzvah of Motzi Matzah, one olive-sized
piece for Korech and one olive-sized piece for Afikoman. 8. On Pesach of the
fourth and seventh year of the seven year cycle, the tithes must be distributed to
their proper destinations. 9. The wicked son and the one who does not know
how to ask. 10. 2448.

From Rosh Chodesh
In truth, we should thank Hashem every month and every year,
"Even if our mouth were full of song as the sea, we could not thank
You sufficiently" (Nishmat, prayer for Shabbat and holidays), but
we do not have the ability. We therefore only do so this one day.

At first our ancestors were idol worshippers
Question: Since we already mentioned "we were slaves," why does
the Haggadah return to an earlier period when we were idol
worshippers?
Answer: The Gemara establishes, "We begin with shame and end
with praise." According to Rav, the shame is idol worship, while
according to Shmuel, the shame is slavery (Pesachim 11a). Some
explain that this follows their general method: Rav emphasized the
spiritual side and Shmuel emphasized the physical side. In deciding
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One

may think that [the discussion of the Exodus] must
start from Rosh Chodesh. The Torah therefore says:
"On that day." "On that day," however, could mean while
it is yet daytime; the Torah therefore says: "It is because
of this." The expression "Because of this" can only be said
when matzah and maror are placed before you.

At

first our ancestors were idol worshippers, but now the
Omnipresent One has brought us close to His service,
Commentary

Halachah, we therefore follow Rav in Kashrut questions (a spiritual
matter) and we follow Shmuel in monetary questions (a physical
matter). Rav held that idol worship is a greater shame than physical
slavery, and freedom is only worth what we do with it. According
to this opinion, someone who causes another to sin is worse than
someone who kills another person (Bamidbar Rabbah 21:4). Shmuel
held that the lack of physical freedom is more pronounced to the
eye, and it also causes spiritual lowliness. Both are the words of the
Living G-d, and Hashem, in His mercy, saved us from both of them.
But the dispute revolves about which is the main shame (see
Maharal, Gevurot Hashem p. 224). The Haggadah accepts both of
them and therefore they are both mentioned.
Question: Why don't we mention Rav's opinion first, since the idol
worship came first? This indeed seems to be the ruling of the
Rambam: "And one needs to begin with shame and conclude with
praise. How so? Begin and relate that at first our ancestors in the
time of Terach and before him were heretics who followed vanity
and pursued idol worship, and conclude with the true belief that
Hashem separated us from the nations and brought us close to Him.
And also relate that we were slaves to Pharaoh in Egypt, describe
all of the evil which occurred to us, and conclude with the miracles
and wonders that were done for us, including our being chosen"
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(Hilchot Chametz U-Matzah 7:4). He places idol worship before
slavery. But The Rambam in his own text of the Haggadah in the
same Mishneh Torah, wrote that "We were slaves" is first. It seems
like a contradiction.
Answer: The Rambam’s introduction begins: "The text of the
Haggadah which Israel customarily recites during the period of the
Exile is…" He thus seems to distinguish between the Exile when we
start with "we are slaves," and the Redemption when we will begin
with "our ancestors were idol worshippers." Why the difference? In
the Exile, the most horrible thing is that we are enslaved to the
non-Jews. After we merit Redemption, we will then repent; and
when we are redeemed in our Land we will be purified from any
dross of foreign worship. This means that the Redemption of the
Nation precedes repentance. This is part of the dispute between Rav
and Shmuel. Rav held: "All of the times [given in the Gemara for
the Redemption to arrive] have passed and it is dependent on our
repentance and good deeds." There is no particular date, and when
Israel completely repents, the Redemption will come. Shmuel
disagreed with him: "The mourner need not mourn longer than the
proscribed period." Rashi explained that Hashem will not wait
forever, even if we are not worthy, He will redeem us" (Sanhedrin
97b). This dispute was already a dispute among "Tana'im" (Rabbis
of the time of the Mishnah), and the Halachah was decided like the
opinion of Shmuel (Rabbi Eliezer was silent – Sanhedrin 98a). That
is, the Redemption precedes repentance, and will liberate us from
"we were slaves." The Rambam similarly ruled: "The only difference
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as it is said: "And Yehoshua said to all of the people: Thus
said Hashem, the G-d of Israel, 'Your fathers used to live
on the other side of the river - Terach, the father of
Avraham and the father of Nachor - and they served other
gods. And I took your father Avraham from beyond the
river, and I led him throughout the whole land of Canaan.
Commentary

between this world and the period of the Messiah is enslavement to
the nations" (Hilchot Melachim 12:2). In this world, we are enslaved
to the non-Jews, and in the period of the Messiah we will be a free
Nation in our Land. This is the opinion of Shmuel (Sanhedrin 99a),
but Rabbi Yochanan maintained that the period of the Messiah will
also include great spiritual treasures about which the prophets spoke
(ibid.). Shmuel obviously also agreed that all of the words of the
prophets will be established, but this will be at a later period, just
as the Rambam wrote that in "the period of the King Messiah, when
his kingship will be settled…there will be no worldly matters except
to know Hashem" (Hilchot Melachim 12:3-5). This is the general
principle: Through the physical liberation described in "we were
slaves," we will arrive at the supreme spiritual freedom, casting aside
"our ancestors were idol worshippers."

"And Yehoshua said"
Question: Why does the Haggadah quote a verse from Yehoshua
to teach us that Hashem brought us close to His worship? Is there
a lack of verses in the Torah which teach this fact? Furthermore,
Yehoshua bin Nun does not even mention worship of Hashem. He
only mentions the Land of Israel: "And I took your father, Avraham,
from beyond the river and I led him through all of the land of
Canaan"?!
Answer: Hashem brought us close to His worship precisely because
He brought us to the Land of Israel. Our Sages say: "If it were not
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for the fact that Israel sinned, only the Five Books of the Torah and
the Book of Yehoshua would have been given to them, since the
value of the Land of Israel is contained within it" (Nedarim 22b).
Yehoshua bin Nun is the one to whom Moshe Rabbenu passed the
Torah and who conquered the Land of Israel.

The Holy One, Blessed Be He, calculated the end
Before the time to leave Egypt had arrived, "The voice of my
beloved, behold - it is coming, as if leaping over mountains" (Shir
Ha-Shirim 2:8). Hashem came to redeem us before the appointed
time had arrived, like one who leaps over mountains (Rashi). When
Moshe Rabbenu came and said to the Children of Israel: You are
being redeemed, they said to him: How can we be redeemed, for
the Torah says, "They will enslave them and oppress them for four
hundred years" (Bereshit 15:13), and it has only been two hundred
and ten years? Moshe Rabbenu said to them: Since He desires your
redemption, He is not looking at your calculations, but is indeed
leaping over mountains. They also said to him: How can we be
redeemed, we do not have any good deeds? Moshe Rabbenu said
to them: Since he desires your redemption, He is not looking at
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I increased his seed and gave him Yitzchak, and to Yitzchak
I gave Yaakov and Esav. To Esav I gave Mount Seir to
possess it, and Yaakov and his sons went down to Egypt."

Blessed

is He who keeps His promise to Israel, blessed
be He! For The Holy One, Blessed be He,
calculated the end [of the period of bondage], in order to
do as He had said to our father Avraham at the "Covenant
between the Pieces," as it is said: "And He said to Avraham,
'You shall know that your seed will be strangers in a land
that is not theirs, and they will enslave them and make
Commentary

your bad deeds (Midrash Rabbah ibid.). The Master of the Universe
jumps and leaps over the impediments which block the redemption.

Your seed will be strangers
There are three levels of Exile: 1. "Surely know that your offspring
will be strangers in a land not their own." 2. "They will enslave you."
3. "And they will oppress you" (Bereshit 15:13). To be in a land
which is not ours is a disaster, but it is possible to be free there.
Worse than this is being a slave, deprived of freedom, but you can
still have an upright and merciful master. The most difficult is having
a master who oppresses the slave. Corresponding to these are three
"phrases" of redemption, from the most severe to the less severe: "I
will take you out from under the burdens of Egypt" – nullification
of the oppression. "I will rescue you from their work" – nullification
of slavery. "I will redeem you with an outstretched arm and with
great judgments" – nullification of being strangers in a foreign land.
It is not enough, however, to simply remove the negatives. There
is therefore the fourth level: "I will take you to Me for a Nation and
I will be a G-d to you" (Shemot 6:6-7 and Maharal, Gevurot Hashem
and commentary on the Haggadah).
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Four hundred years
Some people jokingly say: There were two hundred and ten years
instead of four hundred years of slavery. If so, there is still another
one hundred and ninety year debt which is spread out over the
years. Each year before Pesach, we therefore work like slaves
cleaning the house.

They will leave with great wealth
Question: Does money really have such a value? Isn't it an insult
to promise money to the offspring of Avraham Avinu?
Answer: While it is true that "man does not live on bread alone"
(Devarim 8:3), he does live on bread as well. Poverty forces a person
to act against his will and against his Creator's will (Eruvin 41b).
Worldly possessions can expand a person's mind. A person cannot
fully serve his Creator as long as he does not feel good. The Divine
Presence only rests on a humble, courageous, wealthy and wise
man (Nedarim 38a). This is not necessarily a wealthy capitalist, but
a person who feels good and is happy with his portion. This applies,
all the more so, to an entire nation. A nation must be “wealthy.”
Our revered teacher, Rav Kook, explained that just as the Divine
Presence only rests on an individual who is courageous, wealthy,
and has stature, so too the communal Divine Presence only rests
on a nation which has these characteristics. The value of these traits
only appears when they serve as the foundation of the Divine,
spiritual light (Shabbat Ha-Aretz, introduction p. 13). This is
especially true for a nation which was mired in a lowly state of
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them suffer, for four hundred years. But I shall also judge
the nation whom they shall serve, and after that they will
leave with great wealth.'"
The matzot are temporarily covered and the wine cup is raised.

This

[promise] is what has stood by our forefathers and
by us! For not one alone has risen against us to
Commentary

slavery for many years. It must accustom itself to a higher material
level, expanding and exalting life in order to reach higher levels of
spirituality (Ein Aya, Berachot, chapter 1 #114). One's home must
be a respectable house with silver and gold vessels, and the women
must have proper dresses for themselves (Shemot 12:35). A woman
who is wearing a rag may also feel like a rag. This is obviously all
based on not forgetting that physical wealth is the foundation of
spiritual wealth. It is therefore possible to understand the meaning
of the phrase "great wealth" as spiritual wealth. The Nation of Israel
is the spiritual center of the nations of the world, the storehouse for
all of the other nations’ exalted traits. Therefore, when Israel was
lacking certain characteristics, "There was a need for its dispersion
into Exile so that it could overcome its shortcomings by absorbing
all of the other nations’ positive attributes, thereby perfecting its
character. The perfection of character and the lengthy purification
of the national soul in the fiery furnace of the Exile create the
possibility of the return of the supreme light (Orot Ha-Kodesh vol.
3, p. 367).

For not one alone (lo echad bilvad) has risen against us
to destroy us
Ha-Gaon Ha-Rav Akiva Yosef Schlesinger said homiletically: "Not
one" (lo echad) – when we are not one, i.e. not united, this alone
(bilvad) rises against us to destroy us.
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In every generation they rise up to destroy us
They sometimes try to destroy us physically with persecutions and
holocausts, and they sometimes burn our souls both by having us
abandon our beliefs and through assimilation (Ha-Chida,
commentary on the Haggadah). Therefore, we must wage war both
in front of us and behind us.

Lavan wanted to uproot everything – Part 1
Question: How did Lavan want to uproot everything?
Answer: This has a double meaning: He wanted Yaakov to give
up the faith of his ancestors and bring him back to idol worship;
and he wanted to kill him. The Vilna Gaon said that "The action
of the fathers is a sign for the children" and we must therefore
beware of the non-Jews who appear as beloved friends, like Lavan
who appeared as Yaakov's friend, but hated him in his heart and
wanted to destroy him. One who hates in secret is more dangerous
than a clear enemy, since you are not wary of him. We also should
not think that if non-Jews try to bring us close and are good to us
that it will make them into our loved ones. Yaakov became close
to Lavan and married his daughters, and yet his father-in-law hated
him and wanted to kill him.
Question: Why did Lavan, and following his example, all
anti-Semites throughout the generations, want to uproot everything?
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destroy us but in every generation they rise against us to
destroy us; and The Holy One, Blessed Be He, saves us
from their hand!
The cup of wine is put down and the matzah is uncovered.

Go

forth and learn what Lavan the Aramean wanted to
do to our father Yaakov. Pharaoh had issued a
decree against the male children only, but Lavan wanted
to uproot everything - as it is said: "The Aramean wished
Commentary

Answer: The Maharal explains that their opposition to us is not
based on a specific reason to which a cause can be found. It is an
unprincipled opposition. "Know…Israel has those who oppose
[them], not like those who are opposed for a reason, but Israel has
haters and enemies without reason…and so too the hatred of Lavan
was without reason, since Yaakov only did great good, and [Lavan]
pursued him. And that which Lavan said: ‘Your sons are my sons
and your daughters are my daughters,’ when The Holy One, blessed
be He, changed his mind in a dream and He said: ‘Take care…’
And if [Hashem] did not warn him, the sons would not have been
his sons and the daughters would not have been his daughters"
(Gevurot Hashem, chapter 54, pp. 236-237). In every land where
there have been Jews, they have brought goodness and blessing,
and in return these haters and enemies persecuted them, killed them,
and stole from them. The Rambam explained that the nations' hatred
of the Nation of Israel has the hatred of the word of Hashem as its
source. Since Hashem singled us out for his mitzvot and exalted us
above every nation with His Torah, all of the nations hate us on
account of their jealousy, "And their desire is to wage war with
Hashem and to argue with Him – but He is G-d, and who can
argue with Him…as Amalek, Sisra, Sanchariv, Nebuchadnezzar,
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Titus, Hadrian, and many others like them did" (Igeret Teiman,
Mossad Ha-Rav Kook edition, pp. 115-116). Rav Kook also wrote
that until the future Redemption, we only teach the world that they
have moral and ethical obligations, which flow from the knowledge
of the true G-d. The world does not want to accept obligations, for
even if they accept them, they will still harbor resentment against
the one who arouses to these obligations, which do not allow the
barbarian soul to do as it wishes (Orot, Orot Yisrael, 5:15 and see
Orot Ha-Techiya 2, 54).

Lavan wanted to uproot everything - Part 2
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that Lavan truly wanted
to uproot "everything," because we are connected to everything. He
wanted to remove Israel from its eternal source. On the surface,
Lavan appears to be a person of good character. He draws Yaakov
close, and he says to him, "It is better for me to give her to you
than for me to give her to another man" (Bereshit 29:19). We can,
however, see from this the true depths of his impurity and evil.
Lavan is like the angel of death with tremendous strength and a
powerful spiritual ambition to uproot everything; to increase impurity,
evil, idol worship, and evil character traits in the world. The Master
of the Universe created the souls of our foremothers, Rachel and
Leah, holy souls, aristocratic souls, souls who sanctify Hashem's
Name, in complete contrast to their father's way of life. He was
obviously greatly distressed that his daughters' path was the opposite
of his, and there was nothing he could do to change this miserable
situation. Then his sister's son arrived, a man of exalted stature, and
within a few minutes Lavan recognized him as someone with the
same powerful soul filled with holiness, moral righteousness, and
purity as his daughters had. What a disaster! Here was another
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to destroy my father; and he went down to Egypt and
Commentary

person whose goal it was to increase the sanctification of Hashem's
Name in the world! This caused him immense grief – no less than
he was aggrieved by his daughters. The depth of his wickedness
appeared here: "It is better for me to give her to you than for me
to give her to another man." He realized that the situation was
hopeless with his daughters. Regardless of the situation in which
they found themselves in life, they would increase the number of
righteous people in the world, and thereby increase the sanctification
of Hashem's Name. Whomever they married would be transformed
into righteous men. Better that the righteous should get married to
each other… (Sichot Rabbenu - Bereshit, pp. 261-262).

The Aramean wished to destroy my father
Question: Why does the Haggadah bring the explanations of our
Sages about these verses from "Mikra Bikkurim" – the paragraph
recited when bringing the first fruits to the Temple – instead of
quoting the verses which describe the Exodus?
Answer: A field owner will definitely come to Jerusalem to bring
the first fruits of his Land in order to show that he gives thanks and
recognizes that all of the good comes from the Master of the Earth
and we are His servants. We are obligated on the night of Pesach
to give thanks to Hashem for all of the good He performed for us,
and the Haggadah is therefore organized around the words of one
who brings the first fruits (Rabbi Yitzchak Abarbanel). The first fruits
are small in quantity, but they have incredible value to the Master
of the Universe. In general, a Jew must constantly be in a state of
thanksgiving to Hashem for all of the good which He has done for
us. Gratitude is the foundation of everything and the first thing with
which a Jew begins his day when he says, "Modeh Ani – I thank."
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And descended to Egypt
Question: If traveling outside of Israel is considered a spiritual
descent, why then did Yaakov Avinu travel there?
Answer: He was commanded to by Hashem. Yaakov Avinu feared
descending until Hashem told him: "Have no fear descending to
Egypt, for I will make you a great nation there. I will descend with
you to Egypt, and I will also surely bring you up" (Bereshit 46:3-4).
This is a temporary requirement in order to create the Nation of
Israel, who would return to its Land in the end (see Sichot Rabbenu
- Bereshit p. 396, 410).

Forced by Divine decree
Question: Yaakov Avinu mourned for twenty-two years over his
son Yosef. When he was informed that Yosef was still alive, he was
revived. "And Yisrael said: Enough! My son Yosef is still alive! I will
go and see him before I die" (Bereshit 45:28). He traveled to
Be'ersheva and "he offered sacrifices to the G-d of his father Yitzchak"
(ibid. 46:1). Why did he sacrifice to the G-d of Yitzchak and not
the G-d of Avraham?
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sojourned there, few in number; and he became there a
nation - great and mighty and numerous."

"And
"And

he descended to Egypt" forced by Divine decree.

he sojourned there" - this teaches that our father
Yaakov did not go down to Egypt to settle, but
only to live there temporarily. Thus it is said: "They said
to Pharaoh, 'We have come to sojourn in the land, for
there is no pasture for your servants’ flocks because the
hunger is severe in the land of Canaan; and now, please,
let your servants dwell in the land of Goshen.'"
Commentary

Answer: Avraham temporarily left Israel, but Yitzchak was
commanded not to leave: "Hashem appeared to him and said, "Do
not descend to Egypt, dwell in the Land that I will tell you" (Bereshit
26:2). Yaakov Avinu feared that if he went down to Egypt, his
offspring would not leave there. Hashem therefore said to him, "Have
no fear descending to Egypt…and I will also surely bring you up"
(Bereshit 46:3-4). In truth, after a long period when the Nation of
Israel returned to its Land, to our distress, four-fifths of the Nation
remained in Egypt. In our time as well, a large part of the Nation
of Israel remains, to our distress, in Exile and Hashem needs to
dislodge them with a strong hand and an outstretched arm.

To live there temporarily (Devarim26:5)
"This teaches that Yaakov did not descend to settle there, but only
to live temporarily" (Sifri ibid.). Ha-Gaon Rabbi Meir Simchah of
Dvinsk explained that this is how Jews have acted throughout the
generations in every Exile: They knew that they did not descend to
settle there, but to live there until the Redemption arrives. They did
not consider themselves as citizens. Therefore, "and they [the
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Egyptians] became disgusted because of the Children of Israel"
(Shemot 1:12), the [Egyptians] considered [them] as thorns (Sotah
11a). Just as a thorn does not become entangled and take root like
other plants and trees, Israel does not become entangled and take
root in another nation. They did not become like Egypt. They were
different in their character and their feelings to the point that they
were like a thorn in the Egyptian's eyes. Yaakov Avinu, who greatly
feared assimilation, therefore instructed his sons to distinguish
themselves in dress and by their names in order to be a nation
in-and-of-itself. They would consider themselves strangers in a
foreign land. This helped in a short exile of a few hundred years,
but not for a long exile of two thousand years. Hashem, in His great
kindness, therefore caused the non-Jews to hate us and not allow
us to rest in the lands of the Exile. Ha-Gaon Rabbi Meir Simchah
wrote, "It is the way of Divine Providence that they [the Jewish
people] will be allowed to rest for one or two hundred years.
Following this, a raging wind will arise and create great waves. It
will destroy, cause havoc, overflow, and have no mercy, until they
are scattered and alone. They will run, they will flee to a faraway
place, and they will reunite there. They will become a Nation, and
the Torah will increase. Their wisdom will be praise-worthy to the
point that they will forget that they are strangers in a foreign land.
They will think that it is their point of origin, not expecting the
spiritual salvation of Hashem at a designated time. An even stronger
wind will then come. It will remind each one in a thundering voice:
'You are a Jew and who made you a man? You went to a land
which you do not know!' This is how the State of Israel unfolds and
thus is its existence among the nations. "They will think that Berlin
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"Few

in number" as it is said: "Your fathers went down
to Egypt with seventy persons, and now, Hashem,
your G-d, has made you as numerous as the stars of
heaven."
Commentary

is Jerusalem, and then a stormy and raging wind will come and
uproot them. It will place them in a faraway nation where they will
know that they are strangers and where the unknown language is
not our holy tongue.” This is how Rabbi Meir Simchah explained
the verse, "I will not have been repulsed by them nor will I have
rejected them to obliterate them" (Vayikra 26:44). The non-Jews
loath us and spit us out from place to place, not because Hashem
wants to destroy us – G-d forbid, but on the contrary, "because I
am Hashem, your G-d" (ibid.), in order for us to remain with Hashem
(Meshech Chochmah to Vayikra 26:44).

As numerous as the stars
Question: Why are we compared to the stars?
Answer: Every star is different, as opposed to sand, in which every
single grain is quite similar. It is estimated that there are
approximately one hundred billion galaxies and within each galaxy
there are at least one hundred billion stars. If so, the number of
stars is estimated at ten to the twenty-second power. To the human
eye they appear similar, but each star could have a book written
about it. So too, each Jew is a complete world. This creates problems
for the leader, when each person is a star in-and-of-himself, to the
point that Moshe Rabbenu says: "I cannot carry you by myself"
(Devarim 1:9). And why is this? Because "Hashem, your G-d, has
multiplied you and now you are like the stars of the sky in
abundance" (ibid. 10), and "Hashem, the G-d of your forefather,
will add to you a thousand times" (ibid. 11).
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Commentary

Israel was distinguishable there
This means "distinguishable in their dress" (Orchot Chaim – Kol Bo).
Even though they had sunk to the forty-ninth level of impurity, they
remained faithful to Jewish clothing and to the modesty which is
intertwined into the fabric of Israel’s character (see Rashi to
Sanhedrin 74b and "For Modesty and Purity in Israel" in Or
Le-Netivati of our Rabbi, Ha-Rav Tzvi Yehudah, p. 277). They were
obviously also distinguishable in other ways: They did not change
their names and their language, and they continued to perform brit
milah (Seder Eliyahu Rabbah, chapter 21).

And the Children of Israel were fruitful and increased and
multiplied and became very mighty
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that in quantity there
is also quality. The Children of Israel were already beginning to be
considered a nation: "Behold, the Nation, the Children of Israel"
(Shemot 1:9). This was how we began to be a communal entity.
Our revered teacher, Rav Kook, wrote, "In order to understand the
concept of 'the community' at its highest level, one needs to have
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he became there a nation" - this teaches that Israel
was distinguished there.

"Great,

mighty," as it is said: "And the Children of
Israel were fruitful and increased and multiplied
and became very mighty, and the land became filled with
them."

"And

numerous," as it is said: ["I passed over you and
saw you wallowing in your blood, and I said to
you 'Through your blood you shall live,' and I said to you
'Through your blood you shall live!'"] "I caused you to
thrive like the plants of the field, and you increased and
Commentary

the accompanying tools which set up the community as a complete
nation …These tools are: The Land and the quantity" (Olat Re'eiyah
vol. 1, p. 387).

Through your blood you shall live
This is the blood of "Brit Milah" (circumcision). When things occur
because of an "awakening from above," we need to participate, one
way or another. We are obligated to take part and not simply be
passive. For the great miracle of the splitting of the Red Sea,
Nachshon ben Aminadav had to lead by example. "Why are you
crying out to me? Speak to the Children of Israel and let them travel"
(Shemot 14:15). In the Redemption of our time as well, all of the
miracles that come from the heavens are coupled with our
self-sacrifice.

Like the plants of the field
The more you cut them, the more they sprout. "And as much as
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they inflicted it, so it would increase and spread out" (Shemot 1:12).
"The bush was burning in fire, but the bush was not consumed"
(Shemot 3:2). It is impossible to destroy the Nation of Israel. "The
Eternal One of Israel will not lie or change his mind" (Shmuel 1
15:29).

But you remained naked and bare
Clothing represents a person's outer appearance, and this is how
the Children of Israel were in Egypt: Poor in mitzvot and good
deeds, but in the depths of their souls remained "a fire of holiness
which burned in the heart of every Jew, even one who did not
know his own nature or substance" (Olat Re'eiyah vol. 2, pp.
277-278). The Holy One, blessed be He, therefore, did not abandon
us in Egypt. Despite all of our impurity, He did not detach or separate
from us (Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 64).
Rashi explained in his commentary on the Torah: "Rabbi Matya ben
Cheresh used to say: The Tanach says, 'Now when I passed by you
and looked at you, and behold, your time was the time of love'
(Yechezkel 16:8), [the time] has come [to fulfill] the oath which I
swore to Avraham, that I will redeem his children, but you did not
have mitzvot in which to be engaged so that you could be redeemed,
as it says: 'But you remained naked and bare' (ibid.). He therefore
gave us two commandments, the blood of the Pesach sacrifice and
the blood of circumcision, to be circumcised on that night, as it says,
"'wallowing in your bloods' (ibid.), in two bloods" (Rashi to Shemot
12:6).
Some explain that there is difference between "naked" (arom) and
"bare" (ervah). "Arom" is not wearing an outer garment (see
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grew and became very beautiful, with your bosom
fashioned and your hair grown long, but you remained
naked and bare."
Commentary

Yeshayahu 20:3), while "ervah" is not wearing any clothing at all.
Hashem therefore gave us two mitzvot: The Pesach sacrifice, which
comes periodically, is like an outer garment which can be removed,
and the blood of circumcision, which is always there, is like an under
garment which cannot be removed. Nonetheless, the redemption
was not on account of our merits, but because of the treasured
nature of Israel, as the Rambam writes at length about Avraham
Avinu who recognized his Creator: "He would go from city to city
and from country to country and call to the people until he came
to the land of Canaan…and when the people would gather around
him and ask him about his words, he would offer an explanation
to each of them according to their understanding until they returned
to the path of truth. Thousands and tens of thousands gathered
around him, and they were the men of the house of Avraham (see
Bereshit 12:5 – "and the souls that they made in Charan"). He
implanted in their hearts this great principle (faith in Hashem), and
he wrote books about it and taught it to his son Yitzchak. Yitzchak
sat, taught and cautioned [others]. Yitzchak taught Yaakov and
appointed him to teach, and he sat, taught, and strengthened those
who gathered around him. And Yaakov Avinu taught all of his sons,
and he chose Levi and appointed him as the leader. He placed him
in a yeshiva to teach the way of Hashem and to observe the mitzvot
of Avraham. He commanded his sons that the leadership should
not depart from the offspring of Levi, so that the teachings would
not be forgotten. This idea gained strength among the children of
Yaakov and those who gathered around them, and there became
a nation within the world which knew Hashem." The Nation included
Yaakov’s children and righteous converts from the nations, and the
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Nation’s uniqueness was that its nature was faith in Hashem. "I
created this Nation for Me, they relate My praise" (Yeshayahu 43:21).
The Rambam continued: "When Israel extended their stay in Egypt,
they learned their ways and worshipped idols like them, with the
exception of the tribe of Levi who stood firmly by the mitzvot of
the forefathers and never worshipped idols."
Within a short time, the principle that Avraham implanted would
have been uprooted and the offspring of Yaakov would have
returned to the errors and distortions of the world." If so, since the
definition of the Nation of Israel is "A Nation of those who know
its G-d" (Daniel 11:32), and they returned to worshipping idols, you
might think that we would cease to be the Nation of Israel, with the
exception of the tribe of Levi who continued to fit this description.
The Rambam, however, did not mention such an idea, but instead
wrote: "Because of Hashem's love for us, and to keep the oath He
made to Avraham Avinu, He made Moshe Rabbenu, the master of
all of the prophets, and sent him. When Moshe Rabbenu prophesied
and Hashem chose Israel as His inheritance, He crowned them with
mitzvot and informed them of the way to serve Him" (Rambam,
Hilchot Avodah Zarah – Laws of Idol Worship 1:3).
If so, the choosing of the Nation of Israel is eternal, because of
Hashem's love for us and His oath to our forefathers. This means
that the traits of the forefathers are eternally implanted within the
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"The

Egyptians made us evil and they made us suffer,
and they put hard work upon us." "The Egyptians
made us evil," as it is said: "Come, let us act cunningly
with [the people] lest they multiply and, if there should be
a war against us, they will join our enemies, fight against
us and leave the land."
Commentary

nature of Israel. Hashem therefore "made" Moshe Rabbenu, because
Moshe Rabbenu is not like all the other people who lived throughout
the generations. Hashem created a unique soul within him: a soul
capable of ascending to the heavens and receiving the Torah for
the Nation of Israel. We see that it is not because we are worthy of
fulfilling the mitzvot that we are the Nation of Israel, but just the
opposite, because we are the Nation of Israel, we were given the
mitzvot out of Hashem's love. We are certainly obligated to fulfill
the mitzvot, and without them we live contrary to our inner nature.
We therefore received two mitzvot before the Exodus in Hashem's
kindness towards us. We were "naked of Torah and bare of mitzvot"
(Mechilta, Parashat Bo, parashah 5). The remedy to this was these
two mitzvot, the Pesach sacrifice and brit milah, which we fulfilled
with self-sacrifice above all consideration.

The Egyptians made us evil
It should have said, "They acted evilly towards us," but our Rabbis
explained in Midrash Ha-Gadol: "They made us evil" (on Bereshit
18:19). In a situation where we lacked the protection of the Torah
and mitzvot, the weakness, corruption, and impurity of Egypt
overcame us. The Egyptians damaged us with their impurity (Olar
Re'eiyah vol. 2, p. 278 and Rabbenu, Ha-Rav Tzvi Yehudah ibid. 65).
Another answer: The Egyptians "made us evil" by claiming that we
were planning to attack them, to stab them in the back, like a fifth
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column. The Nazis, may their name be blotted out, made the same
exact claim, saying that this is what we perpetrated against them
during the First World War. Even before this time, Ha-Rav Shimshon
Raphael Hirsch wrote: "Even in later generations, nations will bring
accusations against the Jews, saying: They will join forces with the
enemies of the state, with the Arabs, the Turks, the French"
(commentary on Shemot 1:10).
More answers:
1. The Netziv explained that they presented us as evil in the eyes
of the world. As is known, the method of Anti-Semites is to
defame us.
2. As a result of this, they made us evil in our own eyes, because
we lost self-confidence. We began to think that we were evil.
3. Even worse than this, the Maharam Alshich said that they
made us evil by influencing us until we learned their ways and
actually became evil. The good traits which are intrinsic to our
character were erased.
4. And Ha-Rav Meir Bar Ilan explained that "Vayare'u" (usually
understood as "and they made us evil") can be understood
differently. It can derive from the word "Re'ut" meaning
"friendship." They tried to make us their friends, so we would be
similar to them and assimilate. In our time as well, the West tries
to swallow us up into their culture – and The Holy One, blessed
be He, has saved us from their hands.

Questions
1. Which things which occurred during the Exodus relate to children?
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"And

they oppressed us," as it is said: "They set
taskmasters over [the people of Israel] to make
them suffer with their burdens, and they built storage cities
for Pharaoh, Pitom and Ramses."
Commentary

2. Why do we wear white at the Seder?
3. What did the Children of Israel perform in Egypt to distance
themselves from idol worship?
4. Which seven places in the Land of Israel are mentioned in the
Haggadah?
5. Which three places outside of Israel are mentioned in the
Haggadah?
Answers: 1. a. The order to the midwives: "If it is a boy, kill him" (Shemot 1:16).
b. "Every newborn boy, throw into the river" (ibid. 22). c. The miracle of Moshe
in the basket. d. Pharoah had tzara'at (skin disease), and he killed Jewish babies
and washed himself with their blood (Rashi to Shemot 2:23). e. When the Jews
did not make the required number of bricks, the Egyptians placed babies into
the walls in place of bricks (People often mention this, but its source is unclear,
because Yalkut Shimoni [Tehillim 685] says that the Egyptians put the Jews who
did not complete the work into the building instead of the bricks, and the Gemara
in Sanhedrin [101b] says that only Michah was being crushed under a building).
f. They burned babies in the fiery furnace. g. Jewish men separated from their
wives to avoid having babies who would suffer (Shemot Rabbah 1:12). h. "With
our children and our elders we will go, with our sons and daughters…we will go"
(Shemot 10:9). i. "And tell your son" (Shemot 13:8). 2. a. Color of holiday
clothing. b. Remembrance of the Cohain's clothing in the Temple. c. A
remembrance of the day of death. d. White is the color of freedom. 3. The
Pesach sacrifice.
4. Jerusalem, Bnei Brak, Merchayah, Rosh Pina, Nov, the
Jordan and the Negev. 5. Egypt, Pithom, and Raamses.

And they oppressed us
Questions: How did the Nation of Israel allow itself to be oppressed?
Why didn't the people revolt? How did they agree to be moved to
work camps and death camps? How did the Egyptians succeed in
reigning over a "large and powerful" nation?
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Commentary

Answer: It is clear that the Egyptians, and those who followed them
throughout history, did not enact their cruel plan all at once. "A new
king arose over Egypt who did not know Yosef" (Shemot 1:8).
Pharaoh created an evil and cunning plan, pretending that he did
not know Yosef and all of the good which he did for Egypt: "Let
us deal wisely with them" (ibid. 10). First stage: Raising taxes, "They
placed taskmasters over them" (ibid. 11). This was done under the
guise of improving the nation’s economy, but its true purpose was
in order to oppress the Jewish people (Ha-Rav Shimshon Rafael
Hirsch). The taxes were paid through work. Second stage: They
raised the level of the work and they made us into slaves. Third
stage: They made us build "storage cities" (ibid.), huge store houses
for produce. Fourth stage: "The Egyptians made the Children of
Israel serve them with back-breaking work" (ibid. 13). They not only
wanted to break their bodies, but also to break their spirit (see Rashi).
They quieted opposition in a measured way. After two hundred and
ten years, the Nation of Israel had a lowly, exilic soul. It is impossible
to shake off this state in an instant, as the Rambam said: "It is not
a man's nature to be raised, enslaved with mortars and bricks and
similar things, then instantly to wash his hands from that filth and
wage war against the children of giants" (Moreh Nevuchim 3, 32).
Rabbi Avraham ibn Ezra also asked: Why were the Jews scared
when they saw the Egyptians pursuing them at the Red Sea? Why
didn't they take this opportunity to pay them back? They had six
hundred thousand men of army age, and they left Egypt armed! He
answers: "Because the Egyptians were the masters of Israel, and this
generation which left Egypt learned from its youth to suffer the
burden of Egypt. How could it wage war with its master? Israel had
become weak and was not learned in warfare. Look, Amalek came
with a small nation, and if it were not for Moshe's prayer, it would
have defeated Israel. Hashem caused all of the males who left Egypt
to die, because they did not have the strength to wage war with the
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Commentary

Canaanites. Then a different generation – the generation of the
desert – arose, which had not experienced Exile and had an exalted
soul (Rabbi Avraham ibn Ezra to Shemot 14:13). Rabbi Avraham
ibn Ezra also emphasized that the only Jew who could stand up to
the Egyptians was Moshe Rabbenu. He was not scared to kill the
Egyptian because he did not grow up among slaves. He was a free
person his entire life by Divine Providence. Ibn Ezra wrote: "The
thoughts of Hashem are deep, and who can understand His secrets?
It is possible that Hashem caused Moshe to be raised in a palace
so that his soul would be on a higher level, not for it to be low and
accustomed to be in a house of slavery. Look, Moshe killed the
Egyptians because they stole, and then saved the daughters [of Yitro]
from the hand of the shepherds who stole the water which the
women had drawn for their flocks." (Rabbi Avraham ibn Ezra to
Shemot 2:3).
In this context, it is possible to add the comments of the Netziv on
the words of Moshe Rabbenu: "But they will not believe me and
they will not listen to my voice, for they will say, Hashem did not
appear to you" (Shemot 4:1). He explained: "And the matter is clear
that Moshe did not say that they will not believe in the redemption
at all, since this is what they were requesting. Rather Moshe said
that they will not believe Moshe that Hashem appeared to him. This
is because they did not know that Moshe grew up with the Torah
that was passed on from their forefathers. His holiness and
righteousness were not known, since in his youth he grew up in
Pharaoh's palace, and he dressed and spoke like an Egyptian. From
a human perspective, it was more appropriate that Hashem would
appear to Aharon, the holy one of Hashem, who prophesied while
still in Egypt…This was Moshe Rabbenu's claim that Israel would
say: 'Hashem did not appear to you.'" If so, why was Moshe Rabbenu
punished for this by being inflicted with tzara'at (skin disease) for
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suspecting them? The Netziv answered that we should not think that
we know better than Hashem. As the prophet Yeshayahu said: "For
My thoughts are not your thoughts and My ways are not your ways"
(Yeshayahu 55:8). The Netziv applied this to our time as well: "And
so too at this time, after we see within His strategy, that the heart
of the Generous One is performing wonders for the benefit of the
settlement [of Israel], and inclining the heart of the ruling authority
and its ministers to agree to this, His signs are His words…and we
should not try to be wise, saying that it needs to occur in a different
way" (Igeret Acharit Ke-Bereshit, Kovetz Shivat Tzion vol. 1, pp.
17-18 and in a shortened form in Ha-Emek Davar – Shemot 4:1).

And we cried out
Moshe Rabbenu also cried out: "Why have you dealt ill with this
Nation…for since I came to Pharaoh to speak in Your name, he
has done evil to this people, and You have not saved Your Nation
at all" (Shemot 5:22-23). He also said: I read the book of Bereshit,
and I saw that the generation of the flood, the generation of the
Tower of Babel and the people of Sedom were punished, but this
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"And

they put hard work upon us," as it is said: "The
Egyptians made the children of Israel work with
rigor. And they made their lives bitter with hard work, with
mortar and with bricks and all manner of service in the
field, all their work which they made them work with rigor."

"And

we cried out to Hashem, the G-d of our fathers,
and Hashem heard our voice and saw our
suffering, our labor and our oppression."

"And

we cried out to Hashem, the G-d of our fathers,"
as it is said: "During that long period, the king of
Egypt died; and the children of Israel groaned because of
their servitude, and they cried out. And their cry for help
from servitude rose up to G-d."
Commentary

was done by the attribute of strict justice. But what did the Nation
do to be enslaved? Why weren't Yishmael and Esav enslaved? I
know that you will save them in the future, but why don't You care
about those placed under a building? The attribute of strict justice
wanted to injure Moshe. Hashem saw that Moshe Rabbenu spoke
this way on account of the pain of Israel, and He took on the
attribute of mercy (Shemot Rabbah 5:22), because a person is not
punished for actions caused by pain (Midrash Ha-Gadol, Shemot
6:9).

Questions
1. Which tribe was not enslaved?
2. What is "avodat parech"?
3. What did the midwives do besides refusing Pharaoh's order?
4. Were Avram and Yocheved related before they were married?

הגדה של פסח

114

midl`
¦ Ÿ ¡ rnWIe
© § ¦ © :xn`PX
© ¡ ¤ ¤ dnM
¨ § .EplwÎz`
«¥ Ÿ
¤ ii
¨§
Îz`¤ ,FzixAÎz`
¦ § ¤ midl`
¦ Ÿ ¡ xMfIe
Ÿ § ¦ © ,mzw`pÎz¤̀
¨ ¨£©
:awri
Ÿ £ © z`e
¤ § ,wgviÎz`
¨ § ¦ ¤ ,mdxa`
¨ ¨§ ©

rnWIe
© § ¦©

:EpiprÎz`
¥ § ¨ ¤ `xIe
§© ©

dnM
¨ § .ux`
¤ «¤ KxC
¤ «¤ zEWixR
¦ § Ff
midl`
¦Ÿ ¡
`xIe
§ © © :xn`PX
© ¡¤¤
:midl`
¦ Ÿ ¡ rcIe
© ¥ © .l`xUi
¥ ¨ § ¦ ipAÎz¤̀
¥§

.EplnrÎz`e
«¥ ¨ £ ¤ §

ÎlM¨ :xn`PX
© ¡ ¤ ¤ dnM
¨ § .mipAd
¦ ¨ © EN`
«¥
,EdkilWY
«ª ¦ § © dxF`id
¨ Ÿ « § © cFNId
¦ © oAd
¥©
:oEIgY
© § zAdÎlke§
©© ¨
Commentary

5. On what date was Moshe Rabbenu placed in the basket in the
Nile?
Answers: 1. The tribe of Levi. 2. They made the men perform the women's
work and the women perform the men's work (Rashi). 3. They also provided
water and food (Rashi). 4. Yocheved was his aunt and before the giving of the
Torah they were permitted to marry. 5. On the sixth of Sivan (which is Shavuot).
He was born on the seventh of Adar and was hidden for three months.

Every boy that is born, you shall throw into the river –
Part 1
Question: "Pharaoh commanded his entire nation" (Shemot 1:22).
"He also decreed against them" (Rashi ibid. from Sotah 12a). How
could the Egyptians agree to throw their own children into the river?
They would drown, if by some miracle the alligators did not rip
them apart!
Answer: Some rabbis explained that Egypt pretended to be a
“modern” and “progressive” state which did not want to enact a
discriminatory law, and therefore all children were included within
the decree. The officials appointed to carry out this plan well
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"And

Hashem heard our voice" as it said: "And G-d
heard their groaning, and G-d remembered His
covenant with Avraham, Yitzchak and Yaakov."

"And

he saw our suffering," this refers to the separation
of husband and wife, as it is said: "G-d saw the
children of Israel and G-d took note."

"Our

labor," this refers to the children, as it is said:
"Every boy that is born, you shall throw into the
river and every girl you shall keep alive."
Commentary

understood its intention, and they overlooked the non-Jewish babies.
But the Master of the Universe, in His kindness, saved these Jewish
babies who were thrown into the river, and the river itself brought
them safely back to shore (Pirkei De-Rabbi Eliezer, chapter 42).

Every boy that is born, you shall throw into the river Part 2
On the 20th of Iyar 5702, the Germans decreed that no more babies
would be born in the Kovno Ghetto. Every child which was born
would be shot together with his mother. The pregnant women
panicked and the essential question was: Where could they hide a
crying newborn baby when the Germans regularly visited the houses
in the Ghetto? The Jews, however, did not yield. They said to
themselves: We do not have sovereignty over life, and it is not our
desire to destroy the Jewish Nation. We will not turn into baby
killers. They therefore began to hide the babies. Not only were babies
born in abundance in the Ghetto, but they were also circumcised
according to the law.
It happened that there was a couple who was married for five years
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and did not have any children. Now, in the Ghetto of all places,
after the decree, Hashem blessed them with a son. They hid in a
building which was a professional school, with the thought that the
noise of the machines and hammers would overpower the baby's
screaming. They organized the brit milah (circumcision) there. At
the moment that the mohel began his work, they suddenly heard a
car stop in front of the building. The Gestapo got out. A great panic
gripped everyone, and the mohel's hands began to shake. Those
present had no idea what to do. How could they save the baby
and the mother? Everyone shook from fear. The bravest of all of
them was the mother. She turned to the mohel and said: "Hurry
and circumcise the baby. You see that they are coming to kill us.
The baby should at least die as a Jew!" He performed the
circumcision. They waited for the murderers, but they were saved
by a miracle. The Nazis did not enter to find this family, but wanted
to visit the professional school. All of those present heard the words
of the brave mother, and the baby was circumcised under the shadow
of death (Ani Ma'amin by Mordechai Eliav, pp. 93-94).

Questions
1. Which Rabbi in the Gemara drank the four cups and had a big
headache?
2. Is each of the four cups a mitzvah by itself or is all lost if one
does not have enough wine for all four cups?
3. What is the acronym "yakneh'az"?
4. Were the two cooked foods (a shank bone and an egg) on the
Seder plate during the time of the Gemara?
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our oppression," this refers to the pressure, as it
is said: "I have seen the oppression with which the
Egyptians oppress them."
Commentary

5. Why are there three matzot?
6. Why do we ritually wash our hands a second time in preparation
for eating the matzah?
7. Why do we say the blessing of "Ha-motzi" before the blessing
over the mitzvah of eating matzah?
8. Where is the one place Moshe Rabbenu is mentioned in the
Haggadah?
9. Where is Aharon mentioned in the Haggadah?
10. Who baked matzah in the Book of Bereshit?
Answers: 1. Rabbi Yehudah ben Rabbi Ilai drank the four cups and had a headache
from Pesach until Shavuot (Nedarim 49b). 2. Each cup is a separate mitzvah.
3. It reminds us how to act at a Seder which falls on Saturday night: Yayin –
blessing over the wine, Kiddush – blessing for the holiday, Ner – blessing over
the candle/light, Havdalah – blessing for after Shabbat, Zman – blessing of
Shechechiyanu. 4. No, some Sages put a beet and rice. This obviously is not
proper for Ashkenazic Jews nowadays. 5. Two matzot for the two loaves as on
every Shabbat and holiday and one representing poor people's bread. 6. Because
we get involved in other things and may accidently have touched something to
make our hands impure. 7. When there are two mitzvot to perform at the same
time, we perform the more frequent one first. 8. Rabbi Yosi says…and His
servant Moshe. 9. In Hallel – "Beit Aharon – the House of Aharon." 10. Sarah
and Lot.

And our oppression – this refers to the pressure
"When I was fourteen years old in the concentration camp of
Auschwitz, one day I saw the deputy commander of the barracks
walking with a thick rubber pipe in order to whip someone. I got
down from my bunk so that I could see who they were going to
strike. They whipped us for everything, and the number of lashes
was according to the magnitude of the infraction. The use of the
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rubber pipe began on that day. They usually used a staff which
would break many times in the middle of the lashes; they therefore
began to use the rubber pipe. I wanted to see how it worked; perhaps
I would have to meet this rubber one day.
The deputy commander of the barracks approached one of the
bunks. The boy who was there, around fourteen years old, already
knew and was waiting for him. He commanded him: Get down!
The boy came down, bent over and he began to strike him. A few
of us stood there and stared that this sight. One could see a sight
like this many times, but this time was a unique occurrence: The
boy did not cry, he did not yell, he did not even sigh. We were
amazed; we did not know what this was. We stared and counted
the lashes. We counted twenty, we counted twenty-five lashes. There
were usually twenty-five lashes, and here there were already thirty.
All of us were astonished that this boy did not let out a sound. We
never saw anything like this. After the fortieth strike, the deputy
commander of the barracks turned the boy over on the ground and
began to hit him on the legs and head. The boy did not sigh, he
did not cry, he did not make a sound.
The soldier was enraged. He finished the fiftieth and left him. We
helped him get up. He had a red mark of his forehead from one
of the strikes with the rubber pipe. We asked him: 'What did you
do? Why did they hit you?' He answered: 'It was worth it. I bought
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"Hashem

took us out of Egypt with a strong hand and
an outstretched arm, and with a great
manifestation, and with signs and wonders."

"Hashem

took us out of Egypt," not through an angel,
not through a seraph and not through a
messenger. The Holy One, Blessed be He, did it in His
glory by Himself!
Commentary

my friends some prayer books, so that they would have something
to pray with.' He did not add anything else. He got up, climbed on
to the bunk and sat down" (Testimony from the Eichmann Trial, p.
1126 and Ani Ma'amin of Mordechai Eliav, pp. 114-115).

With a strong hand
Hashem forced out those who did not want to leave Egypt, and
those who unalterably loved their Exile and would not leave died
during the three days of darkness. The Netziv added: "And we must
also remember all of this at this time when many of Israel refuse
the future Redemption, may it come speedily, but The Holy One,
blessed be He, will rule over us with a strong hand" (commentary
of Haggadah), as the prophet Yechezkel (20:34) said: "I will bring
you out from the nations and gather you out of the lands in which
you were scattered with a strong hand, outstretched arm and anger
poured out." May Hashem have mercy.

With signs and wonders
It would seem that a miracle is the opposite of the “normal” order
of nature. The truth is, however, that all of nature is a result of the
greatest miracle of all: The Creation of the world out of nothing.
"Nature" refers to the fixed laws which connect cause and effect.
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Commentary

There is order, there is causality, but the Creation is hidden within
nature. "You are truly a hidden G-d" (Yeshayahu 45:15). The world
is called "Olam" in Hebrew, because Hashem is hidden ("mitalem"
– the same letters as "Olam") in the worlds He created. The Master
of the Universe works through nature and His infinite world is
covered by a curtain. The curtain sometimes rips and we see divine
sights with multitudes of shades. “Nature” is only one of the possible
ways which Hashem could direct the world. Our Sages use the
expression "The way of the world" (minhago shel olam), but there
are other possible ways. They also refer to it as the order of Creation,
but there are other possible arrangements. The unlimited is revealed
in the limited. A miracle makes clear that nature is also miraculous.
It is one possibility among the infinite orders of nature. Just as all
of history is a hidden miracle, so too is all of nature. One poet
wrote: There is something worse than a perverse soul, and that is
an apathetic soul wedded to habit. One should see "For Your
miracles that are with us every day…For Your wonders and favors
that are at all times - night, morning and afternoon" (the prayer
"Modim" in "Shemoneh Esrei").

And with wonders
This is the end of the verses of "Mikra Bikkurim" – the paragraph
recited when bringing the first fruits to the Temple. Some explain
that our Sages chose these verses because then everyone knew them
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Thus

it is said: "During that night I will pass through the
land of Egypt,

"And

I will smite every first born in the land of Egypt,
from man to beast, and I will carry out judgments
against all the gods of Egypt, I Hashem."

"I will pass through the land of Egypt," I and not an angel;
Commentary

by heart. According to the Malbim, they chose them because they
are a few verses which include a lot (Haggadah, p. 13). If we have
arrived at this point, we should remember the next few verses in
the Torah: "He brought us to this place, and He gave us this Land,
a Land flowing with milk and honey" (Devarim 26:9). The purpose
of the Exodus is to arrive at the Land of Israel: "I will remove you…I
will save you…I will redeem you…I will take you out…I will bring
you" (Shemot 6:6-8)

I and not an angel – Part l
Question: If so, why does the Torah say: "Hashem will pass through
to smite Egypt, and He will see the blood on the lintel and on the
two doorposts, and Hashem will pass over the entrance and will not
let the destroyer enter your houses to smite" (Shemot 12:23). What
then is this destroyer here?
Answer: The Vilna Gaon explained: The plague of the killing of
the firstborn was performed by the Master of the Universe Himself,
but there were also Jews, not necessarily firstborn, who were
scheduled on that very night to die a natural death by the destroyer,
i.e. the angel of death. They were also saved in order not to give
the Egyptians an opportunity to claim that the Children of Israel
were also struck by the plague of the killing of the firstborn.
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I and not an angel - Part 2
Question: Why did the Master of the Universe bother to pass
through all of Egypt during the killing of the firstborn instead of
sending a destroying angel to perform this act as He did to strike
the camp of Ashur, as it says: "An angel of Hashem went out and
smote the camp of Ashur" (Melachim 2 19:35)?
Answer: Rabbi Tzadok Ha-Cohain of Lublin answered based on
the Zohar (vol.1, 117a), "Because Egypt was full of the filth of idol
worship, it was impossible for the holiness of the angels to enter
there" (Yisrael Kedoshim, p. 46), for their holiness would be spoiled
by the impurity of Egypt. Only the Master of the Universe Himself
could pass through Egypt, since He is above any impurity. "And
similarly, [Before entering] a bathroom, one says [to the angels that
accompany him]: Honored servants of Hashem, give honor to
Hashem [and leave me until I enter, perform my needs and return
to you] (Berachot 60b), for their holiness cannot enter a filthy place,
which is not the case with Hashem Himself, as they say in the 'Shir
Ha-Yichud' (for the High Holidays), 'You will not be spoiled by any
filth' (Shir Ha-Yichud for Tuesday), since there is not any impurity
which can besmirch the holiness of the Blessed One (Yisrael
Kedoshim ibid.).
Question: If so, how is it possible that Israel was not damaged by
the impurity of Egypt, if the angels would have become impure?
Answer: The holiness of Israel is higher than the holiness of the
angels. "Sanctify yourselves and you will be holy, for I am holy"
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"And

I will smite every first born in the land of Egypt,"
I and not a seraph; "And I will carry out judgments
against all the gods of Egypt," I and not a messenger; "I
– Hashem," it is I, and none other!
Commentary

(Vayikra 11:44). Israel is connected intrinsically to the source of
holiness. Israel’s transgressions, however, can cause a rupture, as it
says, "But your sins separate between you and your G-d" (Yeshayahu
59:2), for the revelation of Israel’s inner treasure is dependent on
how we choose to act. Even though it is written: "Who dwells with
you in the midst of your impurity" (Vayikra 16:16 and see Yoma
57a), "in any event, everything is according to one’s personal
preparation" (Yisrael Kedoshim ibid.). But there will never be a
complete severance, "And even the sinners of Israel will not be cut
off from their heritage, because it is impossible to sever the entire
root of Judaism. Nonetheless, the amount of holiness we have within
us continues to decrease on account of the sins, and the remaining
holiness of above is always based on the holiness below" (ibid.).

I and not a messenger
Question: Wasn't everything done by a messenger – Moshe
Rabbenu?
Answer: This means that there was not a human messenger, but
a divine messenger: Moshe Rabbbenu, who was equal to all of Israel
(Mechilta, Yitro 1, 1), "A man of G-d" (Devarim 33:1). Out of
complete divine devotion, it was as if he himself acted with divine
power (Rabbenu, Ha-Rav Tzvi Yehudah, ibid., p. 66). In fact, there
is no praise of Moshe Rabbenu in the entire Haggadah, except for
a passing mention in the verse, "And they believed in Hashem and
Moshe, his servant" (Shemot 14:31) in the statement of Rabbi Yosi
Ha-Galilee, and even this is not found in every version of the
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Commentary

Haggadah. Even though Moshe Rabbenu was the national leader
and divine messenger, do not think that he did everything, as the
Children of Israel stumbled and said: "Because this man Moshe, who
brought us up from Egypt" (ibid. 32:1), and they did not say: "G-d
who brought you up from Egypt" (Ramban). Do not think that the
entire Redemption was because of the merit of Moshe Rabbenu,
and if it were not for him, they would not have been redeemed.
Our Sages said: "Israel was worthy to be redeemed from Egypt,
even if Moshe and Aharon did not arise, as it says: 'And afterwards
they will leave with great wealth' (Bereshit 15:14)…but good things
are brought about through the agency of good people" (Massechet
Semachot, chapter 8). So too, the Torah had to be given to the
Nation of Israel, and even without Moshe and Aharon, the Master
of the Universe would have found another messenger (ibid.). Rabbi
Yehudah Halevy also emphasizes that without the Children of Israel,
the Torah would not be in the world. The greatness of the Children
of Israel is not on account of Moshe Rabbenu, but on the contrary,
the greatness of Moshe Rabbenu is only on their account. We are
not called the Nation of Moshe, but the Nation of Hashem (Kuzari
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"With

a strong hand," this refers to the pestilence, as it
is said: "Behold, the hand of Hashem will be upon
your livestock in the field, upon the horses, the donkeys,
the camels, the herds and the flocks, a very severe
pestilence."

"And

with an outstretched arm," this refers to the sword,
as it is said: "His sword was drawn, in his hand,
stretched out over Jerusalem."

"And

with a great awe," this refers to the revelation of
the Divine Presence, as it is said: "Has any G-d
Commentary

2, 56). The Temple would have been built even without David and
Shlomo. And the Nation would have been redeemed in the time of
Haman, the evil one, even without Mordechai and Esther (Massechet
Semachot ibid.). It is an explicit verse, "For if you continue to remain
silent at a time like this, relief and salvation will come to the Jews
from some other place" (Esther 4:14). And so too, on the other
hand, even without Pharaoh we would have been enslaved in a
different way, and we would have been exiled even without
Nebuchadnezzar. But good things are brought about through the
agency of good people and bad things are brought out through the
agency of bad people (Massechet Semachot ibid.).

And with great awe – This is the revelation of the Divine
Presence
Our revered teacher, Rav Kook, explained that there is a lower and
a higher sense of awe. The lower one is fear of punishment, the
higher one is nullifying one's existence before the Divine. Nullifying
one's being before another person is slavery, but nullifying oneself
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before the Master of the Universe is the highest level of existence.
Great awe, supreme awe, is therefore revelation of the Divine
Presence. This silence is richer than any human speech (Orot
Ha-Kodesh vol. 3, p. 273).

Removing drops of wine
When saying the plagues, we remove drops of wine from the cups
– sixteen in all (Rama, Shulchan Aruch, Orach Chaim 473:7). This
custom is already mentioned by the Rishonim (early authorities).
The reason is that the plagues did not injure us, since Hashem saved
us from all of them, and they came upon our enemies. Some have
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ever tried to take for himself a nation from the midst of
another nation, with trials, signs and wonders, with war
and with a strong hand and an outstretched arm, and with
great awe, like all that Hashem your G-d did for you in
Egypt before your eyes?!"

"And

with signs," this refers to the staff, as it is said:
"Take into your hand this staff with which you
shall perform the signs."

"And

wonders," this refers to the blood, as it is said:
"And I shall show wonders in heaven and on
earth."

As each of the following words is recited, a drop of wine should be spilled from
the cup. The same is done when each of the Ten Plagues is mentioned and when
Rabbi Yehuda's three acronyms are recited. When the wine used contains the
holiness of the Shemittah year – the seventh year – we do not remove it from
our cups (Olat Re'eiyah vol. 2, p. 280):

Blood,

and

fire, and pillars of smoke.
Commentary

the custom to remove the wine with their finger to hint at the words
of the sorcerers of Egypt, "It is the finger of G-d" (Shemot 8:15).
There are those who remove the wine with their ring finger, and
the Arizal said that one should pour from the cup. Rabbi Yitzchak
Abarbanel said that the reason for taking out the drops is to limit
our joy, because the Egyptians were punished and drowned in the
sea. This was strict justice because of their evil deeds, nonetheless
"When your enemy falls, do not rejoice" (Mishlei 24:17).
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The Ten Plagues – Part 1
Question: Couldn't Hashem have redeemed the Nation of Israel
with one plague?
Answer: Of course! Our Sages already asked: Why was the world
created with ten utterances? Couldn't Hashem have created it with
one utterance (Avot 5:1)? Our world is not an expression of the
divine ability to act at a single moment, but to act in stages. The
Ramchal – Rabbi Moshe Chaim Luzzato - wrote that each day the
world gets closer to its perfection. All the worlds that were created
previously were done piecemeal, but they all could be exalted. Our
world was not created with the full power of the Master of the
Universe. Hashem limited His power and revealed Himself in the
way in which humans work: little by little, according to a divine plan
which continues to be actualized over time. It is not true that the
Master of the Universe needed to bring plague after plague because
of the stubbornness of Pharaoh's heart. On the contrary, the Blessed
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Another

explanation: "Strong hand" indicates two
[plagues]; "Outstretched arm," another two;
"Great manifestation," another two; "Signs," another two;
and "Wonders," another two.

These are the Ten Plagues which the Holy One, Blessed
be He, brought upon the Egyptians, and they
are:

Blood.

Frogs. Lice. Wild Beasts.
Pestilence. Boils. Hail. Locust.
Darkness. Slaying of the First born.
Commentary

One caused the stubbornness of his heart in order to bring the
plagues upon him. "For I have made his heart and the heart of his
servants heavy so that I can put My signs in his midst, and so that
you may relate in the ears of your son and your grandson" (Shemot
10:1-2). In our days as well, do not despair for the Redemption
which is progressing slowly, slowly. This is not divine weakness –
G-d forbid, but the greatest strength for the sake of increasing
sanctification of Hashem's Name.

The Ten Plagues – Part 2
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that Hashem often
directs the world through the number ten: "Avraham Avinu was
tested with ten trials, and he withstood them all" (Avot 5:3). The
same holiness of ten continues in the offspring of Avraham, "Ten
miracles were performed for our ancestors in Egypt" (ibid. 5:4).
Corresponding to each of the plagues which occurred to Egypt was
a miracle which was performed for Israel (Maharal, Derech Chaim
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Commentary

ibid.), "And there was thick darkness throughout the land of
Egypt…but for the Children of Israel there was light in their dwellings"
(Shemot 10:22-23). The plagues and the miracles are two sides of
the same phenomenon: The negative and the positive. And there
is a continuation in the desert: "With ten trials did our ancestors test
The Holy One, blessed be He, in the desert" (ibid. 5:4), which are
also the revealed divine order. And all of this was a preparation for
"the foundation of Your dwelling-place that You, Hashem, have
made. The Temple, Hashem, that Your hands established" (Shemot
15:17): "Ten miracles were performed for our ancestors in the
Temple" (Avot 5:5 and Sichot Rabbenu, Bereshit pp. 84-85).

Blood
Question: "The sorcerers of Egypt did the same by means of
incantations, and Pharaoh's heart was strong and he did not listen
to them, as Hashem had spoken" (Shemot 7:22). Why did Hashem
choose to bring plagues which the sorcerers knew how to perform?
Answer: Some explain that this is exactly how Hashem hardened
Pharaoh's heart by giving him the chance to think that Hashem did
not perform this act, and that Moshe Rabbenu was a sorcerer. In
this way, he truly did not take away his free choice. Similarly, the
fact that each plague ended after a specific time was in order to
provide Pharaoh with the opportunity to err as to whether it was
the result of sorcery or a natural phenomenon which ceased. Thus,
Pharaoh was given free choice, and Hashem hardened his heart.
This is like the opinion of Rabbi Yosef Albo in Sefer Ha-Ikarim, that
hardening Pharaoh's heart was providing him with the opportunity
to err. And Rabbi Yitzchak of Volozhin explained homiletically: The
wonder of drowning humanity in a valley of blood, non-Jewish
magicians always knew how to perform this.
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Commentary

Frogs
Chananyah, Misha'el and Azaryah (whom Nebuchadnezzar
threatened to throw into a fiery furnace if they did not bow down
to an idol) were in doubt about the law of self-sacrifice for the
sanctification of Hashem's Name, as it was new to them. They
learned the answer from the frogs: "The frogs were not commanded
concerning sanctifying Hashem's Name, and it is written about them,
“And they shall go up into your house….your ovens and into your
kneading troughs” (Shemot 7:28). When are the kneading troughs
found by the oven? When the oven is hot - All the more so we,
who are commanded concerning sanctifying Hashem's Name [are
required to display self-sacrifice] (Pesachim 53b). And in the end, a
miracle occurred for those frogs which jumped into the oven, as it
is written, "And the frogs died – from the houses, the courtyards
and the fields" (Shemot 8:9), and it does not say "and from the
ovens" (see Ba'al Ha-Turim, Torah Sheleimah, Shemot 8:25).
The Jewish community of Pinshov was one of the most important
communities in Poland; a city full of sages, writers, businessmen,
men of renown and great Torah scholars. They had the day for
business, and the night for Torah study. Every single weekday night,
when their business was completed in the city streets and the stores
were closed, almost everyone gathered in the house of study. There,
along long tables and open books, the elderly and young would sit
together, everyone involved in learning Torah, arguing and butting
heads in Halachah. This one asking, and that one answering. This
one raising a problem, and that one offering a resolution. The
illumination in Torah gave their hearts joy and pleasure, and they
would forget their daily concerns and troubles.
It happened one evening that one of the sages stood up and asked:
It is a refutable argument, since Hashem said to Moshe, "And they
shall go" (Shemot 7:28), the frogs were therefore commanded to do
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so, then why do our Sages in the Gemara in Pesachim (above) say
that they were not commanded? The Torah scholars began to argue
about this question, and did not find a solution. Among those present
was an eight year old boy who excelled in learning Gemara. Even
though the hour was late, close to midnight, since he was one of
the regulars in the house of study, he heard the discussion, jumped
up and said: While it is true that the frogs were commanded, "And
they shall go" (ibid.), each frog could have said to another frog: Go
into the burning oven, and I will enter the house, room or bed,
since the commandment was general and not specific. Nonetheless,
every frog, even though it was not directly ordered to enter the fire,
desired to sanctify Hashem's Name and jump into the burning oven
– Thus, the Sages' explanation fits nicely (Sefer Ha-Gra of Rav Y.L.
Maimon, pp. 12-13).
It does not take great wisdom to volunteer another to sacrifice
himself. The highest level is to offer to sacrifice oneself. "Rabbi Meir
would say: When Israel was standing at the sea, the tribes were
arguing with one another. This one said: I am entering the sea first,
and another said: I am entering the sea first…Rabbi Yehudah said
to him: This is not how it happened, rather this one said: I am not
entering the sea first, and another said: I am not entering the sea
first. Nachshon ben Aminadav jumped up and entered the sea"
(Sotah 36-37). Ha-Gaon Rabbi Yehoshua of Kutna explained
homiletically that there is no dispute. Rabbi Meir said that everyone
said: I am entering first. Rabbi Yehudah added that although
everyone boasted in this way, it is not how it happened. When the
time arrived to act, everyone evaded going in first until Nachshon
jumped into the sea.

Lice – Part 1
"The sorcerers said to Pharaoh: It is the finger of G-d" (Shemot
8:15). We find the word "finger" three times in the Tanach: 1. In
relation to the stars representing enormity, "When I see your heavens,
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the work of Your fingers, the moon and the stars, which You made"
(Tehillim 8:4). 2. In relation to the tablets of the Ten Commandments
which represent spiritual heights, "Inscribed by the finger of G-d"
(Shemot 31:18). 3. In relation to the lice which represent minutia.
This is to teach you that everything is one and equal within Hashem's
ability (Rabbi Sa'adia Gaon, Torah Sheleimah, Shemot 8:50 with
note). Our revered teacher Rav Kook, wrote: "Along with 'How great
are Your acts, Hashem' (Tehillim 104:24 and prayer 'Yotzer Or' in
the morning prayer), it is proper to say with great astonishment
'How minute are Your acts, Hashem.' This means that just as we
are full of wonder at the greatness of the luminaries, wide expanses
of the heavens, and the mighty powers of nature, we are also amazed
in our observation of the depth of creation in its minutia, in the
smallest details of the limbs of animals, and the fineness of materials
and the precision of the powers in the farthest places." Similarly, the
most abstract, supreme thoughts are together with the details of the
halachot and precision of hair-splitting argumentation (Orot
Ha-Torah 3:8).

Lice - Part 2
Question: Why were the sorcerers of Egypt unsuccessful in
duplicating this plague?
Answer: Our Rabbis said: "If all of the people of the world gathered
to create one mosquito and place a soul into it, they would be
unable" (Jerusalem Talmud, Sanhedrin 7:13 and Bereshit Rabbah
39:21). Scientific scholars can blend existing material, break them
down into their component parts and create changes within them.
The sorcerers could similarly take existing component parts and
move them with their sorcery, but they could not reign over
something the size of a lentil, or create something from nothing, or
create something organic from something inorganic (see Le-Netivot
Yisrael of our Rabbi, Ha-Rav Tzvi Yehudah, vol. 2, p. 119).
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Commentary

Wild Beasts
Measure-for-measure: You act like wild animals towards people, and
now you will feel this in your bodies (Ha-Rav Shimshon Rafael
Hirsch).

And they believed in Hashem and Moshe, His servant
Do not think that a miracle will necessarily lead to faith. On the
contrary, one first needs faith in order to see the miracle within an
occurrence. Our revered teacher, Rav Kook, said that if a heretic
would have been present at the Creation of the world, he still would
have remained a heretic and would have given a rational explanation
for everything. The Rambam emphasized that the impression made
by a miracle is ineffectual and fleeting: "Israel did not believe Moshe
Rabbenu based on the signs he performed. One who believes based
on a sign has a doubt in his heart, since it is possible to perform a
sign through magic or sorcery…and why did they believe him?
Standing at Mt. Sinai when our eyes saw and not another's, and
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Rabbi Yehudah referred to them by acronyms: DeTzaCh
(blood, frogs, lice) ADaSh (beasts, pestilence,
boils) BeAChaV (hail, locust, darkness, first born).
One should fill their wine cup up from the missing drops (Olat Re'eiyah vol. 2,
p. 280)

Rabbi

Yosi Ha-Gelili said: How do you know that the
Egyptians were struck by ten plagues in Egypt,
and then by fifty plagues at the sea? In Egypt it says of
them, "The magicians said to Pharaoh: This is the finger
of G-d." At the sea it says: "Israel saw the great hand that
Hashem laid against Egypt; and the people feared Hashem,
and they believed in Hashem and Moshe, His servant."
Commentary

our ears heard and not another's…and where do we learn this?...As
it says, ‘Behold, I come to you in the thickness of the cloud, so that
the Nation will hear that I speak to you, and they will also believe
in you forever’ (Shemot 19:9). This implies that preceding this
occurrence, they did not believe with a trust that is everlasting, but
a trust which is preceded by doubts and contemplations" (Hilchot
Yesodei Ha-Torah – Laws of the Foundations of Torah 8:1). Faith
precedes everything. One who believes sees the “hand” of Hashem
acting in a miracle, and even sees the “hand” of Hashem acting in
nature and history.

And they believed in Hashem
Our Rabbi, Ha-Rav Tzvi Yehudah, wrote on this verse (Shemot
14:31) that Klal Yisrael (the entirety of Israel) from Avraham Avinu
onward are believers (Sichot Rabbenu – Vayikra, p. 186, 242). The
source for this idea is the words of our Sages in the Gemara in
Shabbat (97a) that when Moshe Rabbenu said: They will not believe
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me (Shemot 4:1), Hashem said to him: They are believers, the
children of believers. They are believers, as it is written: "The Nation
believed" (ibid. 31), and the children of believers: "And he [Avraham]
believed in Hashem" (Bereshit 15:6). Faith in Hashem is a trait of
Israel.

And Moshe, His servant
This is the only mention of Moshe Rabbenu in the Haggadah, and
it is only in passing. Furthermore, the Haggadah says: "And Hashem
brought us out of Egypt" (Devarim 26:8) – not through an angel,
nor through a saraf nor through a messenger, but The Holy One,
blessed be He, in His honor, Himself." This is surprising since Moshe
Rabbenu displayed incredible self-sacrifice to save the Nation of
Israel. Only a hint of Moshe Rabbenu is found "Malach" (angel),
"Saraf" (different type of angel) and "Ha-shali'ach" (messenger) – the
acronym of the name "Moshe."
The Vilna Gaon explained that the Master of the Universe performed
the Exodus, and He did not take a person, as great as he would
be, to be the central part of the redemption. "Not through an angel,
nor through a saraf, nor through a messenger." He wrote that while
Moshe Rabbenu was a messenger, the Exodus was performed
corresponding to three worlds: "Shali'ach" is the world of making,
"malach" is the world of forming and "saraf" is the world of creation.
The essence of the redemption was not performed through only one
of these three, but through all of them. Hashem did not send or
command Moshe Rabbenu to do anything at the time of the
redemption, but all of Israel together performed the mitzvot of
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How many plagues did they suffer with a "finger"? Ten
plagues. Thus you must conclude that in Egypt they were
smitten by ten plagues, and at the sea they were smitten
by fifty plagues.
Commentary

Hashem: The Pesach sacrifice, matzah and maror (Haggadah of the
Vilna Gaon).
How could the Vilna Gaon say that Hashem did not send or
command Moshe Rabbenu? We have explicit verses that Hashem
did send him! He meant that this was not an independent labor of
Moshe Rabbenu, but part of a divine action. Moshe was only a
vessel, like a hand writing with a pen. This is therefore the only time
it is written: "And they believed in Hashem and Moshe, His servant."
There are not two different beliefs here, belief in Hashem and belief
in a human, but Moshe Rabbenu is the servant of Hashem and
does not function on his own.
The Vilna Gaon continued that everything which occurred was for
Hashem's honor alone, as the Haggadah says: "His honor, Himself."
Hashem includes His own power and strength within His creatures
and what they do is called "His strength." Since they do not possess
an independent power, they reveal Hashem's power. The Holy One,
blessed be He, gives life to all creatures and all of their actions. The
Rambam began the Mishneh Torah: "The foundation of foundations
and the pillar of wisdoms: To know that there is an Existence there
that preceded [all]. He creates everything which exists, and
everything which exists from the heavens and the earth and what
is in between, only exists from the axiom of His existence (Hilchot
Yesodei Ha-Torah – Laws of the Foundations of Torah 1:1. And
see Nefesh Ha-Chaim, gate 3 and Sefer Ha-Tanya, Sha'ar Ha-Yichud
and Ha-Emunah). This is the truth, but people do not believe it.
They mistakenly believe that they have an independent power and
explain everything as occurring “naturally.”
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Commentary

The great labor was performed by Moshe Rabbenu, but he was the
most humble of all people and completely nullified himself in order
to make clear that everything emanates from Hashem. This does
not mean that he did not serve as an agent of Hashem, but the
agent teaches that he is only a servant and "Everything is His and
not ours" (Kuzari 2, 50).
Moshe Rabbenu did not take any honor for himself, G-d forbid, but
lowered himself to reveal that everything was according to the word
of Hashem alone and for the sake of Israel. We therefore do not
find even a trace of Moshe Rabbenu in the story of the Exodus,
since it is forbidden for us to connect anything to His honor, as it
says, "Anyone who joins the Name of Heaven and something else
is uprooted from the world" (Succah 45b).
The Vilna Gaon concluded that it is written "And they believed in
Hashem and Moshe, his servant" not in order to elevate Moshe, but
to show his humility and the faith of Israel. They believed that
Hashem performed everything and Moshe was only His servant, like
all other creatures in the world, who are obligated to perform His
will. Therefore, "Then Moshe and the Children of Israel will sing" –
everyone together, for everyone was equal in the miracle. This is
"His honor, Himself," because all honors and strength are really His.
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Rabbi Eliezer said: How do we know that each individual
plague which the Holy One, Blessed be He,
brought upon the Egyptians in Egypt consisted of four
plagues? For it is said: "He sent against them His fierce
anger, fury, and indignation, and trouble, a discharge of
messengers of evil." "Fury," is one; "Indignation," makes
two; "Trouble," makes three; "Discharge of messengers of
evil," makes four. Thus you must now say that in Egypt
they were struck by forty plagues, and at the sea they were
struck by two hundred plagues.
Commentary

This is the essence of our faith. The praise of Moshe – who is Moshe,
our Rabbi, who gave us the Torah – is that his spirit was lower than
one stricken with boils, as it says in the Midrash (Avot De-Rabbi
Natan 9:2 and see Musar Avicha, 2, 5, p. 50).

At the sea – Part 1
Question: Why didn't Moshe Rabbenu enter the Red Sea first, but
waited until Nachshon ben Aminadav displayed self-sacrifice and
jumped in?
Answer: Moshe Rabbenu was filled with self-sacrifice and even
risked his life to kill the Egyptian. Nonetheless, he was commanded
by Hashem: "Speak to the Children of Israel and let them travel"
(Shemot 14:15). Hashem decided that the time had come for the
Children of Israel to display self-sacrifice, since they obviously did
not know that the sea would split, and in this merit a miracle would
occur for them. Our Sages say that when Hashem saw them at
Sinai, they became upright; when He gave them the Torah…, when
He saw them when He entered the Tent of Meeting, they became
righteous…And when He saw them at the sea, they became roses
(Midrash Tehillim 69 brought in Olat Re'eiyah vol. 2, p. 435). What
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is the meaning of roses? "Like a rose among thorns, so is my love
among the daughters" (Shir Ha-Shirim 2:2). The community of Israel
is compared to a rose. By displaying self-sacrifice, Israel’s intrinsic
nature was revealed so that a maidservant (present at the parting
of the sea) saw what Yechezkel ben Buzi and all of the prophets
did not see (Mechilta, Beshalach 2). How so? Prophecy only comes
through the highest degree of wisdom and many other exalted,
spiritual characteristics, but self-sacrifice is more important than all
of these. There is in fact a connection between self-sacrifice and
miracles. The Sages of the Gemara were surprised that when they
fasted on Mondays and Thursdays, it did not rain, while the previous
generation of Rabbi Yehudah would begin to fast by removing their
shoes and it would already begin to rain. It was because the earlier
generation displayed self-sacrifice. A story is told about how a Torah
scholar displayed self-sacrifice, and more precisely, did so with his
money (Berachot 20a), and sometimes this is more difficult, as our
Sages teach "Love Hashem…with all of your might" – "with all of
your money" (ibid. 54a). While Nachshon jumped in first, all of the
Children of Israel followed him and displayed self-sacrifice, and they
therefore merited a miracle. But the Gemara relates that Rabbi
Pinchas ben Yair once went to redeem captives, and a river, which
was in his way, split for him and his two escorts (Chullin 7a). What
then is so great about the splitting of the Red Sea? The Chassidic
Rebbe of Gur answers: The miracle was performed there for a
supremely righteous person, but here it was performed for six
hundred thousand men, including righteous, intermediate and
wicked men, and even Michah with his idol! Nonetheless, they all
displayed self-sacrifice.

At the sea - Part 2
A humorous understanding: It is well-known that there were four
different groups among the Nation of Israel at the shores of the Red
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Commentary

Sea. Those who said: Let's return to Egypt. Those who said: Let's
fight. Those who said: Let's pray. And those who said: Let's jump
into the sea (Mechilta, Shemot 14:13). This is similar to our own
time in relation to the difficulties in the Land of Israel. Those who
say: Let's return parts of Israel to Egypt and the Arabs – this is the
extreme left. Those who say: Let's fight against all of the Arabs –
this is the extreme right. Those who say: Let's pray – this is the
Charedi community (Ultra-Orthodox). And those who say: Let's jump
into the sea and display self-sacrifice for the Land of Israel – these
are the faithful of the Land of Israel, and regarding them it says:
"Stand firm and see the salvation of Hashem" (Shemot ibid.).

At the sea - Part 3
Question: Where did the splitting of the sea occur?
Answer: It is difficult to specify the site of the sea, where Mt. Sinai
is, and exactly where the Children of Israel traveled. The beginning
of the journey was certainly in the land of Goshen and the end was
in Yericho. In any event, they traveled along the length of the shore
of the sea. "G-d did not lead them by way of the land of the
Philistines, because it was near, for G-d said, 'Perhaps the people
will reconsider when they see a war, and they will return to Egypt"
(Shemot 13:17). The path of the shore of the sea, from Suez to
Gaza, had many traps, like "Migdol" and "Ba'al Tzefon" (ibid. 14:2).
The Nation of Israel would clash with their enemies, and they
therefore traveled on an unusual path. Thus, Pharaoh said: "They
are imprisoned in the land and the Wilderness has locked them in."
Regarding the location of this sea, there are two opinions among
researchers. The southern school of thought claims that the sea is
what is called "The Red Sea" in Greek and other European
languages, because it has plants and grasses which give it this shade
or because it is close to the land of Edom (which also means "red").
This sea is an offshoot of the Indian Ocean, which is narrow and
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long and has two gulfs which fork at the Gulf of Suez and the Gulf
of Eilat (Aqaba), and encloses half of the Sinai Peninsula. According
to this interpretation, we can understand the verse which deals with
the borders of the Land: "I will set your border from the 'Red Sea'
to the Sea of the Philistines," which is the western border, "and from
the Wilderness to the River," referring to the Euphrates River, which
is the eastern border. This is also implied by a verse in the Book
of Melachim: "And King Shlomo made a ship in Etzyon Gever, which
is beside Eilat, on the shore of the 'Red Sea' in the land of Edom"
(Melachim 1 9:26). This is also the opinion of Josephus. According
to this, the splitting of the Sea occurred in the area of the large,
bitter seas which are a northern continuation of the same
southwestern offshoot, and they were connected until the Suez during
that period. Our Rabbis also mention that the Sea was connected
to the Nile River (Shemot Rabbah 1:21). Pharaoh dug, Darius
completed it, the Arabs filled it in and Laspas of France opened it
again. There are various difficulties with this opinion: There is no
eastern wind there all night, there is no tranquility in central Sinai
and there are no reeds – since the waters are bitter – to justify the
name "Yam Suf" which literally means the "Sea of Reeds."
The northern school of thought suggests a different possibility. They
claim that the spot was on one of the shallow lagoons on the Shore
of the Mediterranean Sea, at a place called the Sirbonic Lake, which
has a length of seventy-eight kilometers and a width of twenty
kilometers. The two dry "tongues" stretch out on two sides in the
form of a bow with a two kilometer width and enter into the
Mediterranean. The locust were hurled there by a western wind,
"And hurled it towards the 'Reed Sea'" (Shemot 10:19). This is
located across from fortresses, like Migdol and Ba'al Tzefon. This is
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Rabbi Akiva said: How do we know that each individual
plague which the Holy One, Blessed be He,
Commentary

also close to the land of Goshen, because the Children of Israel –
which was a Nation with elderly, women and children – certainly
could not travel too far. They would not have been able to travel
more than five kilometers a day. According to this opinion, the Sea
did not split from one side to the other, but returned to its side.
Rabbi Avraham ibn Ezra writes: "Do not think that since the Torah
says "into the sea" that they went half-way into the Sea. Even if
they went only half a Persian mile (two kilometers) into the Sea, it
is called "into the Sea" (Shemot 14:22). The Chizkuni also writes
that the Children of Israel did not pass through the entire width of
the Sea, but only went into a part in which Pharaoh would follow
after them and drown. He says that they went into a "half-circle"
(ibid.). The Rambam also writes that they went into a part, "similar
to a circular bow," and a picture of this bow is included in his
commentary to Mishnah Avot (5:4). The Gemara in Arachin (15a)
also says: "Israel was rebelling at that moment and saying: Just as
we go on this side, the Egyptians will go on the other side. The
Tosafot ask, how could Israel of that generation be of such little
faith to think that Hashem would perform a miracle like that, bringing
them to the Land of Israel, while leaving the Egyptians to attack
them again? They answer that Israel did not pass through the entire
width of the Sea, but through one strip along the length of the Sea,
like a circular threshing floor, and a picture appears there" (ibid.).
It is obvious that we should not conclude from all of this discussion
that no miracle occurred and it was simply a low tide followed by
a high tide. Rabbi Avraham ibn Ezra already harshly responded to
Chavi Ha-Balchi (a heretic during the days of Rav Sa'adia Gaon),
who he reproached by referring to him as Chavi Ha-Calbi (he
transposed the letters of his name to read "Chavi, the dog"): "May
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the bones of Chavi Ha-Calbi be grounded, who said that Moshe
knew the time that the Sea contracted, when it receded, and the
time that the Sea expanded, when it rose, in its continual movement,
and that he passed through it when the water contracted, as is its
usual way, and Pharaoh did not know the pattern of the Sea and
therefore drowned. These are insane words, since the contraction
of the sea does not dry out a place and leave walls of water from
its right and left, since everything is dry. Further, it does not make
sense that the end of the contraction and the beginning of its
expansion is only a few hours. Furthermore, Israel would not have
finished passing through before Pharaoh and his army drowned"
(Rabbi Avraham ibn Ezra to Shemot 14:27). It is also difficult to
explain that the Egyptians did not know this when they had temples
which faced the Sea. This was certainly an unnatural miracle, a
miracle of miracles! It is interesting that our Sages also describe how
the Great Sea (according to this, the Mediterranean) burst into the
Red Sea: "Deep waters covered them" (Shemot 5:5). Are there deep
waters there? Is it not hard, dry ground? Why then does the Torah
say "Deep waters covered them"? The lower depth rose to the higher
depth and the waters fought with them with all types of afflictions."
"They descended into the depths" (ibid.). Are there depths there? Is
it not hard, dry ground? This teaches that the Great Sea burst into
it and the waters fought with them with all types of afflictions. It
therefore says "They descended into the depths" (Mechilta Beshalach,
Mesechta De-Shirata, parashah 5).

At the sea - Part 4
Our Rabbi, Ha-Rav Tzvi Yehudah, taught that there were three
miracles here:
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brought upon the Egyptians in Egypt consisted of five
plagues? For it is said: "He sent against them his fierce
anger, fury, and indignation, and trouble, a discharge of

Commentary

a. First of all, "Hashem said to Moshe…stretch your hand out
over the sea and split it" (Shemot 14:16-17). Through this act,
the sea was removed from before them and fled. It does not say
that it turned into steam or something else or disappeared. It
remained water, but it was pushed to the side. The liquid received
a divine order to stand to the side.
b. The water received a new reality and became a solid. "The
water was a wall on their right and their left" (ibid. 22, 29). This
was a renewal of the form of its creation. It is nature appearing
in a new form.
c. "And toward morning the water returned to its power (meaning
‘its natural state’)” (ibid. 27). Each and every drop of water
returned to its place.
Thus, the fundamental order of the miracle is clarified. At first, it
appeared as a negation, a removal. Through this, a new form was
revealed. In the end, it became clear that everything was one,
"Hashem is one and His Name is one" (Zechariah 14:9). Nature
returned to its original state. A miracle is not the destruction of
nature, but the foundation, the soul of nature. "Hashem is my
miracle" (Shemot 17:16). What is hidden within nature is revealed
through a miracle (Sichot Rabbenu – Bereshit, pp. 226-27 and
Shemot, pp. 165-167).

At the sea - Part 5
A heretic asked the Ba'al Shem Tov: Since according to the wisdom
inherent in nature, the Red Sea could have split at the moment
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Israel entered, was it therefore a miracle? He responded: This was
an even greater miracle, because The Holy One, blessed be He, put
in during the Creation of the world that the Red Sea would split
when Israel passed through it (Sefer Bat Yaakov brought in the
Haggadah Sheleimah, additions to Beshalach, pp. 342-343).
The question is not clear. It seems like the questioner was discussing
low and high tide, while the answer was referring to the words of
our Sages on the verse "And toward morning the water returned to
its power" (Shemot 14:27): "Do not read the word as 'to its power'
(le-aitano), but as 'to its condition' (le-tena'o) – The Holy One,
blessed be He, made a condition with the sea that it would split for
Israel" (Mechilta De-Rashbi and Bereshit Rabbah 5:4). The Rambam
also wrote that Hashem established the change of nature, and the
change was also Hashem's will (Moreh Nevuchim 2, 29). Rabbenu
Bachya also wrote that there is no change from the time of Creation,
and that Hashem placed certain occurrences within nature. He
further explained that when our Sages use the term "they were
created" for events which occurred after the Creation of the world,
their intention was that Hashem had an original desire which was
never changed, but to the eye of the beholder there was a change
in nature. This nature which comes into being because of this original
desire is referred to as "created" (Rabbenu Bachya ibid. The Maharal
of Prague had a different understanding (in Derech Chaim on Avot
5:7) on the ten things created at twilight at the end of Creation).
This also appears in the Zohar: At the time when Israel approached
the sea, The Holy One, blessed be He, called to the angel appointed
over the laws of the nature of the sea. He said to him: At the time
that I made the world, I appointed you over the sea, and I have a
condition with the sea that its waters will split before My children.
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messengers of evil." "His fierce anger," is one; "fury," makes
two; "indignation," makes three; "trouble," makes four;
"discharge of messengers of evil," makes five. Thus you
Commentary

The time has now come for My children to pass through the sea
(Zohar Chadash 2, 49 brought in Torah Sheleimah, Shemot 14:27).
But as we said, the question is not clear, since the idea of low and
high tide does not fit with the splitting of the Red Sea. There were
some sages who wanted to explain the splitting of the Red Sea by
natural causes, i.e. Israel entered the sea during its contraction and
the Egyptians entered during its expansion. But it is impossible to
make such a claim because with everything that I read about this
idea I have never heard that water completely disappears during
low tide. The whole process of the waters contracting also takes
about twelve hours. Furthermore, even if this were true, wouldn't
the Egyptian sages have known that the waters return to full strength
after low tide? Why would they enter the water? And when they
saw the sea raging and the waves returning, why didn't they turn
around and save themselves? This is illogical.
Sometimes an earthquake occurs underwater in a place where the
water is not deep. When Israel passed through, they found a closed
section with air under the water, and then the water returned to its
place when Egypt passed through. The Ba'al Shem Tov responded
that this was an even greater miracle because this occurred at the
exact moment when Israel left the sea. Moshe prophesied from the
beginning that this would occur; all of the verses testify that both Israel
and Egypt saw the great hand of Hashem, and this miracle was the
greatest of all of the miracles that Hashem performed. Furthermore,
if these were usual events in those places, that generation who saw
wonders of nature in the desert would certainly have known.
In any event, we must understand that violating the laws of
probability and statistics is no less of a miracle than violating any
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other physical law. The laws of statistics are based on the iron-clad
principles of mathematics. In general, many of the laws of physics
are based on statistics, such as the second law of thermodynamics,
that entropy in nature increases. This means that if it were not for
the order within this system, heat would always flow from a warmer
to a cooler place. Similarly, the shaking particles in any material
move in a random manner as a current, gas or liquid. For example,
molecules of water flow in every direction. If they all moved in one
direction, the contents of a cup would all pour out on their own.
And this is all also a miracle.

Two hundred and fifty plagues
There is a dispute between the Ralbag (Rabbi Levi ben Gershom)
and the Maharal of Prague (Rabbi Yehudah Loew) regarding the
subject of miracles. The question revolves around why Hashem has
a need for miracles. Can't Hashem perform His will without miracles,
i.e. take Israel out of Egypt without miracles? The Ralbag held that
a miracle is performed on account of a lack of faith of weak souls
in order to make an impression on them and strengthen their faith.
According to this position, the ideal is not to have miracles, but for
nature to continue in its usual way. The Maharal held that a miracle
is not the destruction of nature, but a different, higher order of
nature, and that there is also an order to miracles. Regular nature
is blind and does not distinguish between the righteous and evil. A
miracle is full of supreme intellect. It rips open the letter and reveals
the divine contents (Gevurot Hashem, second introduction). There
is a problem with the opinion of the Ralbag based on the words of
the Haggadah here. If miracles are a sign of lack of faith for Israel,

149

This Year in Jerusalem

must now say that in Egypt they were struck by fifty
plagues, and at the sea they were struck by two hundred
and fifty plagues.
Commentary

why do our Sages increase the quantity of miracles – are they not
worthy of our praise? Incidentally, the version of the Haggadah of
Rav Sa'adia Gaon and the Rambam do not contain the three
paragraphs of Rabbi Yosi Ha-Galilee, Rabbi Eliezer and Rabbi Akiva.
Rabbi Avraham ben Ha-Rambam asked his father about this
omission and the Rambam responded that he and his teachers did
have the custom to recite them, but did not include them in the
Haggadah since there is no requirement to do so, and some places
do not recite them.
It is also possible to raise a question about the position of the Maharal
from a Gemara in Shabbat: It once happened that a woman died,
leaving a nursing baby. The baby did not have any milk. A miracle
occurred and the father developed breasts and was able to nurse
the baby. Rav Yosef was amazed: This man had great merits to
merit such a miracle! But Abaye said: On the contrary - it is
demeaning that the order of creation had to be changed for him
(Shabbat 53b). According to the Maharal, that a miracle is a higher
order of creation, what is so bad about what occurred? Answer: A
miracle does not have to come in place of nature. A problem which
can be solved by nature, such as finding a nursing woman, should
not be solved by a miracle. There is no need to bother the Master
of the Universe. When nature continues in its usual path then
miracles build an additional level, but when nature is belittled, a
miracle is considered a burden towards Heaven (Olat Re'eiyah vol.
1, Inyanei Tefilah, p. 19).
One should not view miracles and nature as competitors, as is done
by those who are confused about faith (Orot Ha-Kodesh 4, p. 504).
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Each one has its role and place, as can be seen by one who looks
closely. (Orot, Israel and its Revival, 14). The opinions of both the
Ralbag and the Maharal are the words of the Living God. There
are miracles which supersede nature, and there are miracles which
come to strengthen the confused and weak. Therefore, "Aharon said
all of the words that Hashem had said to Moshe, and he performed
the signs in the sight of the Nation" (Shemot 4:30). There were
elders, wise of heart, who did not require signs and wonders, but
the simple people requested proof from Moshe Rabbenu. He
therefore performed "signs in the sight of the Nation," so that they
would believe in Hashem and the Redemption (see Torah
Sheleimah, ibid. #172).
There seem to be contradictions in the way Hashem directs the
community. In the War of Ai, Hashem commanded Yehoshua to
act through nature and set a trap (Yehoshua 8), but Gideon was
commanded to limit his soldiers in order to emphasize the miracle,
as it says, "The people that are with you are too many…lest Israel
glorify themselves against Me, saying, my own hand has saved me"
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How many favors has the Omnipresent
One bestowed upon us?
If He had brought us out from Egypt, and had not carried
out judgments against them - it would have sufficed.

If

He had carried out judgments against them, and not
against their idols - it would have sufficed.

If

He had destroyed their idols, and had not smitten their
first born - it would have sufficed.
Commentary

(Shoftim 7:2). During the time of Gideon, the Nation forgot about
G-d who saved them and they were completely involved in the
physical world. If the salvation came through natural means and
their own exertion, they would not have recognized the hand of
Hashem acting and controlling the events. There was therefore a
need for a clear miracle. In the time of Yehoshua, the Nation was
at a higher level, capable of understanding the way of nature and
its causes, and that it all stems from Hashem. When they saw the
hand of Hashem acting through their medium and exertion, they
were drawn closer to their Creator (Ayn Aya, Berachot, chapter 1
#143). Our revered teacher, Rav Kook, writes that when darkness
overcomes the world and limited knowledge causes faith to
disappear, there is a need to reveal Divine Providence through
miracles and change the ways of nature. In the time to come,
however, when the world will be filled with the knowledge of Hashem
and He pours His spirit onto all people, there will be no more need
for miracles or changes in the nature, since the consistent ways of
nature under divine direction relate the honor of G-d and brings
the Blessed One close to His creatures (Olat Re'eiyah vol. 2, p. 270).
Similarly, the Rambam wrote that the role of the Messiah is not to

הגדה של פסח

152

,mdixFkAÎz`
¤ ¥ §
¤ bxd
© ¨ EN`¦
:EpIC
¥©

,mpFnnÎz`
¨ ¨
¤ Epl
«¨ ozp
© ¨ `le
Ÿ §
,mpFnnÎz`
¨ ¨
¤ Epl
«¨ ozp
© ¨ EN`¦

:EpIC
¥©

,mIdÎz`
¨©
¤ Epl
«¨ rxw
© ¨ `le
Ÿ §
,mIdÎz`
¨©
¤ Epl
«¨ rxw
© ¨ EN`¦

:EpIC
¥©

,daxga
¨ ¨ ¨ ¤ FkFza§ Epxiard
«¨ ¦ ¡ ¤ `le
Ÿ §
,daxga
¨ ¨ ¨ ¤ FkFza§ Epxiard
«¨ ¦ ¡ ¤ EN`¦

:EpIC
¥©

,FkFzA§ Epixv
«¥ ¨ rTW
© ¦ `le
Ÿ §
Commentary

perform miracles (Hilchot Melachim 11:3, 12:1). The Master of the
Universe not only reveals Himself through miracles, but also through
His actions. "The heavens declare the glory of G-d, and the
firmament proclaims His handiwork" (Tehillim 19:2) (Rabbenu,
Ha-Rav Tzvi Yehudah, ibid., p. 52).
Even now, there cannot be too many miracles or it will take away
free choice. Miracles only occur at certain times (Rabbenu, Ha-Rav
Tzvi Yehudah, ibid.). "And all flesh will see it together, for the mouth
of Hashem has spoken" (Yeshayahu 40:5). True divine direction
needs to be revealed through the actions of people: When one
performs acts of goodness, blessing is showered upon him; and when
he is distant from Hashem, then His face is hidden from him.
Miracles, however, prevent free choice and eliminate the need for
tribulation. In the future, when the time for our trials has come to
an end, there will no longer be a need for free choice; and then the
totality of divine direction will be revealed, as well as the difference
between a righteous and wicked person, and between a servant of
G-d and one who did not serve Him (Olat Re'eiyah vol. 2, p. 270).
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If

He had smitten their first born, and had not given us
their wealth - it would have sufficed.

If

He had given us their wealth, and had not split the sea
for us - it would have sufficed.

If

He had split the sea for us, and had not taken us
through it on dry land - it would have sufficed.

If

He had taken us through the sea on dry land, and had
not drowned our oppressors in it - it would have
sufficed.
Commentary

"We are now in a state of trial, but there will be no need for trials
in the time to come" (Rabbenu, Ha-Rav Tzvi Yehudah ibid.).

Questions
1. Why do we ritually wash our hand before eating karpas?
2. What did Rabbi Elazar ben Azariyah mean when he said: "I am
like a seventy year old man"?
3. What animals are mentioned in the Haggadah?
4. What vegetation is mentioned in the Haggadah?
5. What is the connection between "bikkurim" (the first fruits) and
the Haggadah?
Answers: 1. We ritually wash before eating something dipped in a liquid which
makes something susceptible to impurity during the time of the Temple. 2. He
was appointed head of the Sanhedrin (Jewish Supreme Court) at the age of
eighteen and his hair turned white. 3. Frogs, lice, wild beasts, camel, horse,
donkey, cattle, flocks, eagle, deer, lion, ox, cat, dog, kid and bees. 4. Karpas,
matzah which is made from wheat, grapevine, vegetables, maror, the staff of G-d
which is made from wood, sheaves - "a bearer of sheaves" (Shir Ha-Ma'a lot)
and bread ("This is the bread of affliction" and in blessing after eating). 5. The
Haggadah explains the verses of the Torah which were recited by a farmer when
he brought his first fruits to the Temple.
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Commentary

If He had He brought us before Mount Sinai
Question: "Had He brought us before Mount Sinai, and not given
us the Torah – it would have been enough." Is there any value to
visiting Mount Sinai if it is not for the sake of receiving the Torah?
Answer: Coming close to Mount Sinai has an independent value
aside from receiving the Torah: Coming close to Hashem, the
revelation of the Divine Presence, and accepting upon ourselves the
yoke of the Heavenly Kingdom. This incredible meeting with the
Master of the Universe is the basis for receiving the Torah. Our
Rabbis therefore regularly used two terms: Standing at Mount Sinai
(Ma'amad Har Sinai) and the Giving of the Torah (Matan Torah).
Our Rabbi, Ha-Rav Tzvi Yehudah, similarly explained that standing
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If

He had drowned our oppressors in it, and had not
supplied our needs in the desert for forty years - it
would have sufficed.

If

He had supplied our needs in the desert for forty years,
and had not fed us the manna - it would have sufficed.

If

He had fed us the manna, and had not given us the
Shabbat - it would have sufficed.

If

He had given us the Shabbat, and had not brought us
before Mount Sinai - it would have sufficed.

If

He had brought us before Mount Sinai, and had not
given us the Torah - it would have sufficed.
Commentary

at Mount Sinai has a unique aspect in and of itself. "The place upon
which you are standing is holy ground" (Shemot 3:5). We are
fortunate that we merited standing on this place during "The Standing
at Mount Sinai." "Israel which stood on Mount Sinai" (Shabbat 146a)!
"Had He brought us before Mount Sinai, and not given us the Torah
– it would have been enough." Based on this "standing," the divine,
historical event of giving and receiving the Torah was established.
Our having the Torah and mitzvot is only because of our connection
to this "standing" (Sichot Rabbenu – Shemot, p. 244 and see ibid.
p. 40). Rav Kook, wrote: "Mount Sinai became valued through our
standing upon it, facing the holiness which Hashem, may He be
blessed, rested upon it. Israel was elevated from the depths to which
they had descended in Egypt and from the depths of humanity, and
they returned to their supreme exalted status" (Midbar Shur, sermon
#31).
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If

He had given us the Torah, and had not brought us
into the Land of Israel - it would have sufficed.

If

He had brought us into the Land of Israel, and had
not built the Temple for us – it would have sufficed.

How

much more so should we therefore be grateful to
the Omnipresent One for the doubled and
redoubled goodness that He has bestowed upon us? For
He brought us out of Egypt, and carried out judgments
against them, and against their idols, and smote their first
born, and gave us their wealth, and split the sea for us,
and took us through it on dry land, and drowned our
oppressors in it, and supplied our needs in the desert for
forty years, and fed us the manna, and gave us the
Shabbat, and brought us before Mount Sinai, and gave us
Commentary

If we received the Torah, but did not enter the Land of
Israel
A certain Rav explained the line in the Haggadah, "If we received
the Torah, but did not enter the Land of Israel – it would have been
enough," that it would have been better for the non-religious pioneers
to have remained outside of Israel rather than to commit sins in the
Land of Israel. These words caused much consternation and when
the students came to class, they told our Rabbi, Ha-Rav Tzvi
Yehudah, what they had heard. They thought he would discuss this
issue at length, but he responded briefly: "See Yalkut Shimoni
#1038" and taught the class as usual (The Yalkut Shimoni says: If
only my children, my Nation, would be in the Land of Israel, even
though they make it impure).
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Commentary

These three things
"Whoever does not discuss these three things on Pesach has not
fulfilled his obligation." It is obviously not enough just to say these
words; there is also a requirement to understand them. Someone
who does not understand these three things does not understand
what the Exodus was about.

The Pesach Sacrifice…what does it signify? – Part 1
Question: "What is the reason for the Pesach sacrifice? Because
The Holy One, blessed be He, passed over our fathers' houses in
Egypt," when He killed the firstborn of Egypt. Why would we even
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the Torah, and brought us into the Land of Israel and built
for us the Temple to atone for all our sins.

Rabban Gamliel used to say: Whoever does not discuss
three things on Passover has not fulfilled his
obligation, and they are:

The
The

Pesach sacrifice, Matzah and Maror

Pesach Sacrifice that our fathers ate during the time
of the Temple - what does it signify? Because the
Commentary

think that Hashem would kill the firstborn of Israel? Wasn't the plague
in order to save us?
Answer: The firstborn of Egypt were punished because of their
corrupt nature, but the Nation of Israel was not righteous either.
The angel of Egypt pointed this out during the splitting of the Red
Sea: These and these are idol worshippers. Why are You saving
these and killing those? We had also sunk to the forty-ninth level
of impurity. We merited being saved not on account of our merit,
but because of the intrinsic value of our character. Our sins do not
weaken the connection between us and the Master of the Universe.
The sin is external. This is essential to understanding the relationship
between Hashem and the Nation of Israel. From then until now,
death passes over our houses. All of the nations disappear and we
continue for eternity.

The Pesach Sacrifice…what does it signify? – Part 2
Question: We refer to the holiday as "Pesach – Passover," because
Hashem passed over the houses of the Children of Israel. This seems
like a secondary matter. Wouldn't it have been more appropriate to
refer to the holiday as "Chag Cherut – the Holiday of Freedom," or
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Commentary

"Chag Ha-Geulah – the Holiday of Redemption" or "Yetzi'at
Mitzrayim – the Exodus from Egypt"?
Answer: Would it even enter one's mind that Hashem would kill
the Jewish firstborn? This was our redemption! This, however, is
exactly the problem. We – like the Egyptians – were not righteous
(see Rambam, Hilchot Avodah Zarah, end of chapter 1), nor were
our firstborn righteous. Hashem nevertheless leaped over mountains
and jumped over hills (Shir Ha-Shirim 2:8) and redeemed us despite
our deficiencies (Shir Ha-Shirim Rabbah ibid)

This matzah
"This matzah that we eat – what does it mean?" First of all, we eat
the matzah to fulfill the will of Hashem wholeheartedly, out of faith
and devotion. "This matzah that we eat." Afterwards, there is room
for examination: "What does it mean?" Since the essence of fulfilling
mitzvot is that they are the will of Hashem, we recite the blessing:
“Who made us holy with His mitzvot and commanded us.” All of
the reasons as to why we fulfill the mitzvot are minuscule in
comparison to the supreme goal of performing Hashem's will (see
Musar Avicha 2, 4).
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Omnipresent passed over our fathers' houses in Egypt, as
it is said: "You shall say, ‘It is a Passover-offering to
Hashem, because He passed over the houses of the
Children of Israel in Egypt when He struck the Egyptians
with a plague, and He saved our houses. And the people
bowed and prostrated themselves.’”
We pick up the matzah and say:

This

Matzah that we eat - what does it signify? Because
the dough of our fathers did not have time to rise
Commentary

This Matzah that we eat - what does it signify?
Question: "Because the dough of our forefathers did not have time
to become leavened before the King of Kings, The Holy One, blessed
be He, revealed Himself to them and redeemed them." We left in
haste. "For you left the land of Egypt in haste" (Devarim 16:3). But
there is an additional reason why we eat matzah on Pesach: Because
it is "poor people's bread" (ibid.). We already ate matzah in Egypt!
"This is the bread of affliction that our fathers ate in the land of
Egypt." If so, what is the reason for eating matzah – poor people's
bread or the haste of leaving?
Answer: Our Rabbi, Ha-Rav Tzvi Yehudah, explained that there
are two aspects: The mitzvah of eating matzah corresponds to the
poor people's bread, while the prohibition of eating chametz (leaven)
corresponds to leaving in haste (Rabbenu, Ha-Rav Tzvi Yehudah,
ibid. p. 70).
Question: Why was the redemption miraculous and sudden instead
of gradual and natural?
Answer: If the Nation of Israel would have been created by a
gradual and natural development, the fundamentals of Egyptian
culture would have been mixed in. Hashem wanted a new nation
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Commentary

to be born, from which any earlier nationality was erased, so that it
could have a divine form. "Hashem alone guided them, and no other
power was with them" (Devarim 32:12). The entire Nation was
therefore born at one time (Based on Yeshayahu 66:8). A gradual
and natural development of the Nation of Israel would have prevented
reaching a supreme, divine level. Haste was therefore required.
The subject of the value of Israeli nationality was actually a dispute
between Ha-Gaon Ha-Rav Mordechai Eliashberg, the Rabbi of Boisk,
and our revered teacher, Rav Kook, when he was a young Torah
scholar. Ha-Rav Eliashberg held that we are a Nation like all other
nations, and we develop like all others. Every nation has a unique
value and unique traits. We need to be like any nation with a
national love and feeling. Just as familial love is human nature, so
too is the larger familial love of the nation. We have a communal,
secular quality as a nation and, in addition, we have something
special: The uniqueness of our Nation. Rav Kook, disagreed with
him in a harsh manner: All of our being, all of our nationality, is
holy from its origin. It is not that there is a nationality and there is
holiness on it, but from the beginning of our origins – everything is
holy! The haste emphasizes that our nationality also has a divine
value (Rabbenu, Ha-Rav Tzvi Yehudah, ibid. p. 71; Le-Shelosha
Be-Elul vol. 1 #11; Sichot Ha-Re'eiyah, pp. 157-158 and see Orot,
p. 155 #8).
There is a difference between the redemption from Egypt and the
future redemption. Rav Kook explained that what characterized the
redemption from Egypt was haste: Haste of the Divine Presence,
haste of Israel and haste of Egypt (Berachot 9a). Everything was
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before the Kings of Kings, the Holy One, Blessed be He,
revealed Himself to them and redeemed them. Thus it is
said: "They baked matzah cakes from the dough that they
had brought out of Egypt, because it was not leavened;
for they had been driven out of Egypt and could not delay,
and they had also not prepared any [other] provisions."
Commentary

done quickly, like an arrow shot from a bow. A group of slaves,
who had almost forgotten the genius of their inner soul, urgently
rose up and became a great Nation full of strength, valor and spiritual
nobility, as the world had never seen. This wonder occurred in order
to separate this Nation from all the dark confusion of the idol
worshipping peoples of the world.
In contrast, it is said about the future Redemption: "You will not
leave in haste" (Yeshayahu 52:12). We head toward the Redemption
with measured steps, no longer fleeing from the entire world. We
do not need to separate ourselves so acutely from the other nations.
Over the course of time, we have already managed to illuminate
many horizons which were full of darkness. The influence of the
Torah has spread, and the light of Israel "will be like illuminating
stars to many nations." We therefore need to complete this great
labor "to be an eternal light to all of the nations under the heavens,"
to present the light in a clear manner. Another mighty aim is to
purify ourselves from every foreign inclination which sticks to us
from our being mixed among the non-Jews during the course of
the long Exile. These are lengthy labors and we will not attain them
in haste (Ma'amrei Ha-Re'eiyah, p. 165).

And they also did not prepare provisions
Question: What were they thinking? What did they think they were
going to eat during the entire journey?
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Commentary

Answer: It is not written in the Torah, but in The Prophets: "I
remember the kindness of your youth, the love of your betrothal,
when you followed Me into the desert, in a land that was not sown"
(Yirmiyahu 2:2) – faith.

This Maror that we eat - what does it signify? – Part 1
"Because the Egyptians embittered our fathers' lives in Egypt." Our
ideal is freedom, not bitterness. "All members of Israel are sons of
kings" (Shabbat 67a). A definition of freedom is development
through internal and natural means without the intrusion of any
foreign influences. However, there is waste material which attaches
itself and chokes the pure nature of Israel and keeps it concealed.
There is therefore a need for bitterness in order to remove these
negative aspects. When we understand this idea, we lovingly accept
the pleasant servitude, the work of a servant of Hashem, the G-d
of Israel, to which we became accustomed during Egyptian slavery.
Servitude to non-Jews is a negative thing, but it is possible to elevate
it to heaven. If so, slavery in Egypt is the preparation for supreme
freedom (Olat Re'eiyah vol. 2, pp. 288-289).

This Maror that we eat - what does it signify? – Part 2
Question: "Maror – because the Egyptians embittered our fathers'
lives in Egypt." This seems to be oppressive slavery. What do we
learn from it?
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We pick up the maror and say:

This

Maror that we eat - what does it signify? Because
the Egyptians embittered our fathers' lives in Egypt,
as it is said: "They made their lives bitter with hard service,
with mortar and with bricks, and with all manner of service
in the field; all their service which they made them serve
with rigor."
Commentary

Answer: This bitterness is also a part of the divine direction of our
redemption. We became a Nation out of the midst of the fiery
furnace of affliction. This bitterness is also from the Master of the
Universe, and it has a role in the creation of the Nation of Israel.
This is similar to what Hashem responded to Avraham Avinu's
question of how we will know that we will inherit the Land: "Your
offspring will be strangers in a land not their own, they will serve
them, and they will oppress them four hundred years" (Bereshit
15:13). The affliction and oppression are also paths to elevating the
individual and the community.
Our revered teacher, Rav Kook, explains that there are two ways
to elevate and exalt all of the powers of life: The first way is when
one is in idyllic conditions, when the time is right and when he is
free to develop without encumbrances, it is then possible to grow
and blossom. The second way, although it is its opposite, is when
everything is contrary, when there are obstacles and difficulties. It
is precisely then that one begins to blossom (Olat Re'eiyah vol. 2,
p. 262). It is not always "because of," sometimes it is "despite." We
see this clearly in the verse: "But as much as they would oppress it
(the Children of Israel), it would increase and spread out" (Shemot
1:12). The Nation did not crystallize in one day. This is a lengthy
process with constant afflictions, crises and trials.
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Commentary

The Exodus is the springtime of the Nation and "the springtime of
the entire world" (Meged Yerachim – Nissan – sayings for each
month by our revered teacher, Rav Kook). The breakthrough of the
Nation of Israel onto the stages of history occurred during the
springtime of nature. A sleep descends upon the life force during
the wintertime, but this hibernation is exactly what prepares the
powerful breakthrough when spring arrives (Olat Re'eiyah ibid.). The
blossoming of a nation does not develop linearly. There are many
crises and afflictions, but they all add to the ascension. Just as it
was in those days, so too in our time. Do not panic if there is distress
and affliction in our path. On the contrary, we must increase courage
and strength.

This Maror that we eat - what does it signify? – Part 3
Many have the custom to use lettuce ("chasa" in Hebrew) for the
maror. The Sefer Ha-Chinuch explains that this is hinted in the fact
that the Merciful One had mercy ("chas" – the same Hebrew letters
as "chasa") on us and redeemed us from the grip of the evil
Egyptians. People therefore have an awakening and remembrance
of the miracles which were performed for us in Egypt (Sefer
Ha-Chinuch #381).

Matzah and maror
Question: Shouldn't the order be reversed – maror followed by
matzah? Affliction preceded redemption.
Answer: Such is the nature of man. After he experiences salvation,
he forgets the distressful times and thus does not value the good
times. We therefore must continue to remember the past bitterness
even after we have achieved freedom. The author of "Chovot
Levavot" discussed at length that one must remember the bad days
during the good days. The Rambam also wrote about this in Moreh
Nevuchim (3:24).
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Commentary

With matzot and maror
Question: Doesn't it seem inappropriate to eat bitter herbs at a
meal of thanksgiving and redemption? Shouldn't we eat only tasty
foods?
Answer: It is forbidden for us to deceive ourselves. We must realize
that there is also bitterness within glorious events, and all the more
so on the way to redemption. The Messiah comes when people are
not thinking about it, i.e. in unexpected ways. The Gemara in
Sanhedrin (97a) says: "Three things only come when people are not
thinking about them – the Messiah, finding a lost object, and a
scorpion." We can ask: This is an important piece of information
regarding the Messiah so that people do not despair, but why do
we need to know this about a lost object and a scorpion? The
Meharsha answered that this is all one subject because for one
person the coming of the Messiah is like finding a lost object, while
for another it is like a scorpion. It all depends on his merits (Meharsha
ibid.). One who imagines the coming of the Messiah as a hedge of
roses will be disappointed when he sees difficulties and he will rebel
against the Redemption, like one who finds a scorpion. But one
who knows that redemption is acquired with suffering will rejoice at
everything his eyes see, like finding a lost object. One, however,
should not make the opposite error. We are not so pessimistic as
to see bitterness in everything. We are realists or, more precisely,
we are idealistic-realists. There are people who consider themselves
as realists and see everything in black, and there are people who
consider themselves idealistic and see everything with rose-colored
glasses. Neither one of these will bring the Redemption. We are
optimistic and we know that good will overcome evil, and that in a
dynamic manner good will continue to conquer evil in the world.
The Master of the Universe, the Creator of the World, is good to
everything and His mercies are on all of his creatures; "G-d saw it
was good," "very good." The Rambam clarified in an organized
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Commentary

fashion how our world is mostly good and only slightly evil (Moreh
Nevuchim 3:12). Our world is good, but we must realize from the
outset that there is also some bitterness in it. Rabbenu Bachya placed
a condition on the service of Hashem that one must be ready to
accept the bitterness (Chovot Levavot, Sha'ar Avodat Ha-Elohim,
chapter 5). Our revered teacher, Rav Kook, wrote: "This is completely
necessary, and any time that he says to himself 'peace, peace' and
only pleasantness will follow on a paved way, he is close to the
stumbling block" (Musar Avicha, p. 34). The Land of Israel is also
acquired through suffering (Berachot 5a). Hillel the Elder is the one
who teaches us to wrap the matzah of redemption with the maror
bitterness. He lived in extreme poverty and learned through the
chimney, while he was covered with snow (Yoma 35b), and he
became the "Nasi" (head of the Sanhedrin) of Israel.

Questions
1. Who married his niece? (2 answers)
2. Who married his cousin?
3. Who married his cousin's daughter?
4. Whose mother was also his cousin?
5. Who was the grandson and great-grandson of the same man? (3
answers)
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In every generation a person is obligated to regard himself
as if he had come out of Egypt, as it is said: "You shall
tell your child on that day, it is because of this that Hashem
did for me when I left Egypt." The Holy One, Blessed be
He, redeemed not only our fathers from Egypt, but He
also redeemed us with them, as it is said: "It was us that
He brought out from there, so that He might bring us to
give us the land that He swore to our fathers."
Commentary

6. What is the name of Tiras' father?
7. What is the name of Ashkenaz's father?
8. What is the name of Kush's son: Saba, Savta or Sabtecha?
9. Who married his aunt?
10. What is the family relation between Aharon and Nachshon ben
Aminadav?
Answers: 1. Avraham, Yosef.
2. Yaakov.
3. Yitzchak.
4. Yitzchak.
5. Yitzchak, Ephraim and Menasheh.
6. Yafet (Bereshit 10:2).
7. Gomer
(Bereshit 10:3). 8. All three (Bereshit 10:7). 9. Amram. 10. Brothers'-in-law.

In every generation one is obligated to regard himself as
if he had left Egypt
Question: How is this statement put into practice?
Answer: This is not a passive perspective, but an active one.
Redemption began with the Exodus, but it continues throughout the
generations until we reach the complete Redemption (Orot, Israel
and its Revival, 28). Everyone must therefore do his part according
to his ability and his generation. The Nation of Israel was born in
Egypt, when all of its treasures were hidden within, but they were
actualized throughout the generations. Just as each person has a
part in Torah, "and provide us with our part in Your Torah," so too
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Commentary

does each person have a part in the Redemption of the Nation (Olat
Re'eiyah vol. 2, p. 283).
The Rambam quoted this idea in a different way in the Mishneh
Torah: "In every generation each person is obligated to show himself
as if he himself has just been freed from the slavery of Egypt, as it
is said: "He freed us from there" (Devarim 6:23). Instead of "to regard
himself," the Rambam wrote that a person is obligated "to show
himself" in an active manner. He also brings a proof for this idea
from the fact that Hashem commands in the Torah: "Remember that
you were a slave" (Devarim 5:15, 15:15, 24:18, 24:22). In other
words, it is as if you yourself were a slave and had been freed and
redeemed (Mishneh Torah, Laws of Chametz 7:6). Our Rabbi,
Ha-Rav Tzvi Yehudah, said that we see here the fruition of the idea
of the "connection between the individual and the community in
Israel" (Orot, Orot Yisrael, chapter 2). Each one of us is complete
when he is connected to and lives with connection to Klal Yisrael
(the entirety of Israel). As a result, although the Pesach sacrifice is a
personal sacrifice, it has the legal status of a communal sacrifice which
supersedes Shabbat and is sacrificed when Israel is gathered together
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Cover the matzah, raise the cup and say in a loud, joyous voice:

We

are therefore obligated to thank, laud, praise, glorify,
exalt, adore, bless, elevate and honor the One who
performed all of these miracles for our fathers and for us.
He took us from slavery to freedom, from sorrow to joy,
and from mourning to festivity, and from deep darkness
to great light and from bondage to redemption. Let us
therefore recite before Him a new song of praise:

Praise G-d! Offer praise, you servants of Hashem; praise
the Name of Hashem. May Hashem's Name be
blessed from now and to all eternity. From the rising of
the sun to its setting, Hashem's Name is praised. Hashem
is high above all nations, His glory is over the heavens.
Commentary

(Yoma 51a). "Not only did the Holy One blessed be He redeem our
forefathers, He also redeemed us with them." Each of us as individuals
is connected to "Klal Yisrael." This is the essence of the matter, the
foundation of the entire Torah. "Who chose us from all of the nations
and gave us His Torah" (the blessing over Torah).

Hallel
Question: Why do we say Hallel on Seder night?
Answer: Because the Pesach sacrifice must be accompanied with
the recitation of Hallel (Pesachim 95a).
Question: Why do we recite Hallel without a blessing at the Seder?
Answer: Rav Hai Gaon says because this is not a mere recitation,
but a song, i.e. it is natural.
Question: Why do we recite Hallel while seated on Seder night
when we recite it while standing the rest of the year?
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Commentary

Answer: This is the way of reclining and showing our freedom
(Shulchan Aruch, Orach Chaim 480 and Mishnah Berurah #1).
Question: Why do we divide Hallel into two parts: One before the
meal and one after the meal?
Answer: Wine must be connected to song. The first cup of wine is
for Kiddush, the third cup is for Birkat Ha-mazon (blessing after
eating) and the fourth cup is for Hallel. In what way is the second
cup honored? The "Manhig" (#90) explained that because the
Haggadah is simply stories, we therefore need a part of Hallel for
the second cup. Another explanation: The "Levush" (Orach Chaim
480) wrote that the first part of Hallel discusses the Exodus, which
is connected to the Haggadah, while the second part of Hallel
discusses future redemptions and the Final Redemption. It is
therefore recited after the meal. Another explanation: The Chasidic
Rebbe of Gur says that the meal which is eaten between the two
parts of Hallel also needs to be completely holy, pure, and full of
praise to Hashem. The meal is therefore not an interruption, since
everything is one continuum.
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Who is like Hashem, our G-d, who dwells on high yet
looks down so low upon heaven and earth. He raises the
poor from the dust, He lifts the needy from the dunghill,
to seat them with nobles, with the nobles of His people.
He restores the barren woman to the house, into a joyful
mother of children. Halleluyah.

When

Israel went out of Egypt, the House of Yaakov
from a people of a foreign language, Yehudah
became His holy one, Israel His dominion. The sea saw
Commentary

Yehudah became His holy one, Israel His dominion
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that the uniqueness of
Yehudah is kingship and governance (Sichot Rabbenu, Bereshit, p.
381). But, as in everything, there are different levels of holiness.
The Tabernacle, which had a transitory holiness, was a preparation
for the permanent Temple, built upon a foundation of holy ground.
There needs to be a certain period of time for a temporary kingship,
which is not from the House of David, as a preparation for the
permanent kingship of David: The Messiah son of Yosef and the
Messiah the son of David (ibid. p. 322).

Israel, His dominions
Our Sages say about the verse, "I did not know that my soul placed
me among the chariots of a princely people" (Shir Ha-Shirim 6:12):
This is comparable to a princess who was exiled from her father's
table and was gathering wheat behind the harvesters. The king
passed, recognized that this was his daughter and sat her next to
him in his chariot. Her friends were surprised: Yesterday she was
gathering wheat and today she is sitting in the king's chariot?! She
said to them: Just as you are surprised by me, I am also surprised

הגדה של פסח

174

.qEpz¨ iM¦ mId
¨ © LNÎdn
§ © :o`vÎipaM
Ÿ ¥ § ¦ zFraB
¨ § .mili`k
¦ ¥ §
zFraB
¨ § .mili`k
¦ ¥ § ecwxY
§ § ¦ mixdd
¦ ¨ ¤ :xFg`l
¨ § aQY
Ÿ ¦ oCxId
¥ §© ©
:awri
Ÿ £ © DFl`
© « ¡ iptNn
¥ § ¦ ¦ .ux`
¤ ¨ ilEg
¦
oFc`¨ iptNn
¥ § ¦ ¦ :o`vÎipaM
Ÿ ¥§ ¦
.minÎFpirnl
¦ «¨ § § © § WinNg
¦ ¨ © .minÎmb`
¦ «¨ © £ xESd© iktdd
¦ §Ÿ ©

KExA¨

Epl`B
«¨ ¨ § xW`
¤ £ ,mlFrd
¨ ¨ Kln
¤ «¤ Epidl`
¥« Ÿ ¡ ,ii
¨ § dY`
¨ ©
dliNl
¨ § «© © EpriBde
«¨ ¦ ¦ § ,mixvOn
¦ «© § ¦ ¦ EpizFa`Îz`
«¥ £ ¤ l`be§
©¨
idl`e
¥ Ÿ ¥ Epidl`
«¥ Ÿ ¡ ii
¨ § ,oM¥ .xFxnE
¨ dSn
¨ © FAÎlk`l
¨ ¡ ¤ ,dGd
¤©
mi`Ad
¦ ¨ © ,mixg`
¦ ¥ £ milbxle
¦ ¨ § ¦ § micrFnl
¦ £ § EpriBi
«¥ ¦ © ,EpizFa£̀
«¥
miUUe
¦ ¨ § ,Lxir
«¤ ¦ oipaA
© § ¦ § mignU
¦ ¥ §
.mFlWl
¨ § Epz`xwl
«¥ ¨ § ¦
Commentary

myself. "I did not know that my soul placed me among the chariots
of a princely people." Similarly, the Children of Israel were enslaved
with mortar and bricks, disgusting and shameful in the eyes of the
Egyptians. They were redeemed and became free people and princes
to all of the people of the world. The nations were surprised. We
were also surprised (Midrash Rabbah ibid.). We did not know why
we merited this, and it was only on account of the eternal love of
the Master of the Universe.

The sea saw and fled
When the Children of Israel displayed self-sacrifice and entered the
sea, it did not completely split, but it continued to split little-by-little
as they walked along. There was thus a display of self-sacrifice in
each and every step. Rabbenu Bachya similarly wrote: "And this
splitting of the sea was not one long path, but it continued to split
before them as they were entering it. They always saw water in front
of their eyes, but it was immediately fleeing from them as they
approached there. Regarding this, David said: 'The sea saw and

175

This Year in Jerusalem

and fled, the Jordan turned backward. The mountains
skipped like rams, the hills like young sheep. What is with
you, O sea, that you flee? Jordan, that you turn backward?
Mountains, why do you skip like rams? Hills (that you skip)
like young sheep? (You do this) before the Master who
causes the earth to tremble, before the G-d of Yaakov,
who turns the rock into a pool of water, the flint-stone into
a spring of water.

Blessed

are You, Hashem, our G-d, King of the
Universe, who has redeemed us and
redeemed our fathers from Egypt, and enabled us to attain
this night to eat matzah and maror. So too, Hashem, our
G-d and G-d of our fathers, enable us to attain other
holidays and festivals that will come to us in peace with
Commentary

fled,' and our Rabbis explain: What did it see? Israel entering it and
it fled from them" (commentary of Avot 5:5).

Who turns the rock into a pond of water
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that divine direction
includes both miracles and nature. During the splitting of the Red
Sea, the water received a new form: "The water was a wall for them,
on their right and their left" (Shemot 14:22,29). The water received
the form of a wall, a solid state. The two elements, solid and liquid,
are two sides of one entity. Here liquid is changed into a solid and
later in the desert, a solid is changed into a liquid. The rock, which
is a solid, changed to water (Shemot 17:6), the hard turned into
the soft. Divine direction encompasses all of creation: It begins with
liquid changing into a solid – "The sea saw and fled, the Yarden
was driven back" (Tehillim 114:3), and continues with a solid
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Commentary

changing into a liquid – "Who turns the rock into a pond of water,
the flint into a spring of water" (ibid. 8). Everything is one divine
entity; everything is one divine miracle (Sichot Rabbenu, Shemot,
pp. 147-150, 164-166).

Who redeemed Israel
According to Rabbi Tarfon, we do not end the blessing with "Blessed
are You, Hashem, who redeemed Israel," but the Halachah follows
Rabbi Akiva who holds that we do conclude the blessing in this way
(Pesach 116b). This is the same Rabbi Akiva who supported Bar
Cochba in his great war for the sake of the redemption of Israel. In
this blessing, why do we say, "who redeemed us and redeemed our
ancestors" – our ancestors' redemption preceded our redemption?
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happiness in the rebuilding of Your city, and with rejoicing
in Your service [in the Temple]. Then we shall eat of the
sacrifices and of the Pesach sacrifices (when the Seder falls
on Saturday night add: of the Pesach sacrifices and of the
sacrifices) whose blood shall be sprinkled on the wall of
Your altar for acceptance; and we shall thank You with a
new song for our redemption and for the deliverance of
our souls. Blessed are You, Hashem, who redeemed Israel.

Second cup

Blessed are You, Hashem, our G-d, King
of the Universe, who creates the fruit of
the vine.
Drink the fourth cup of wine while reclining to the left.
Commentary

Answer: The treasure of freedom is hidden in our national soul,
our ancestors were redeemed out of its midst.
"For our redemption and the redemption of our soul": "For our
redemption" corresponds to the physical enslavement – "We were
slaves" and "the redemption of our soul" corresponds to our spiritual
enslavement – "Our ancestors were idol worshipers." Rabbi Yosi
asked Rabbi Shimon bar Yochai: I have a question which troubles
me deeply, but I am afraid to ask. Rabbi Shimon bar Yochai said
to him: Ask. He said to him: Why does The Holy One, blessed be
He, always mention: "I am Hashem, your G-d, who brought you
out of Egypt," when He promised this to Avraham Avinu? He
answered him: Come and see, my son. The Holy One, blessed be
He, only promised Avraham that He would take Israel out of
Egyptian slavery, but not from enslavement to another god." In
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Commentary

Egypt, Israel became so impure that it sank to the forty-ninth level
of impurity. Hashem removed them from enslavement to every
earthly power, and He also entered them into the forty-ninth level
of wisdom. This is not something which He promised Avraham
Avinu. He performed goodness and kindnesses for them. We
therefore find the Exodus mentioned fifty times in the Torah, and
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Ritual Hand Washing for the Meal
The hands are ritually washed before eating the matzah, and the following blessing
is recited:

Blessed

are You, Hashem, our G-d, King of the
Universe, who has sanctified us with His
commandments and commanded us concerning the
washing of the hands.
From this point until after eating the Hillel sandwich, one must be careful not to
make any unnecessary interruptions (Olat Re'eiyah 2, 243).

Motzi
The leader takes the three matzot (two whole ones and the broken middle one)
and recites the blessing:

Blessed

are You, Hashem, our G-d, King of the
Universe, who brings forth bread from the
earth.
Commentary

we also count forty-nine days of Sefirat Ha-Omer, since on each
and every day He removed one level of impurity from them and
gave them a level of purity so that they would be worthy of receiving
the Torah (Zohar Chadash, Yitro).

Rachtzah – Ritually Washing the Hands
Question: Why did our Sages decree that a person must ritually
wash his hands before eating bread even if his hands are clean?
Answer: There is a central point of life here. A person is obligated
to eat to sustain his life, but "man does not live by bread alone"
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Commentary

(Devarim 8:3). There is therefore a need to prepare to establish a
proper way to eat. There is a need to prepare, so that one can lift
up one's soul. This ritual washing helps us to take all of our lowly
inclinations and elevate them to the heights of supreme life (Olat
Re'eiyah vol. 2, pp. 285-286 and Rabbenu, Ha-Rav Tzvi Yehudah,
ibid., p. 68).
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Matzah
The bottom matzah is set down and the following blessing is recited while holding
the top (whole) and the middle (broken) matzah:

Blessed

are You, Hashem, our G-d, King of the
Universe, who has sanctified us with His
commandments and commanded us concerning the eating
of matzah.
Two pieces of matzah are eaten, one from the top matzah and one from the
middle matzah. Each piece must equal the volume of an olive, and be eaten
while reclining to the left.

Maror
Each person takes a piece of maror, equaling the volume of an olive, dips it in
the charoset, and shakes it off so that the taste of the maror is not nullified by
the charoset. The following blessing is then recited:

Blessed

are You, Hashem, our G-d, King of the
Universe, who has sanctified us with His
commandments and commanded us concerning the eating
of maror.
Eat the maror without reclining.
Commentary

Matzah
Our Rabbi, Ha-Rav Tzvi Yehuda, was particular to use
machine-made matzah since it was decided by the halachic
authorities that machine-made matzah is kosher, and there is, in
fact, greater care regarding the concern of chametz than with
handmade matzah.
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A student asked our Rabbi, Ha-Rav Tzvi Yehudah: Which is
preferable, handmade matzah or machine-made? Our Rabbi
answered: In the amount of time it would take to handmake matzah
for ourselves, the machine could make enough matzah for Reb
Noson’s (our Rabbi’s brother-in-law – Ha-Rav Shalom Natan
Ra'anan Kook), myself and many others for the entire holiday.

A remembrance of the Temple like Hillel
This mitzvah of putting the matzah and the maror together as a
sandwich is particularly appropriate to the path of Hillel. It would
seem that the mitzvah of matzah, which represents freedom, and
the mitzvah of maror, which represents Exile, are contradictory and
cancel one another out. The Gemara therefore expresses the path
of Hillel with the general principle "mitzvot do not nullify one another"
(Pesachim 115a). This is in truth the way that Hillel brought close
those who seemed far away, and through this he brought them close
to the Master of the Universe. Our revered teacher, Rav Kook, wrote:
"Hillel's trait is that he loved and pursued peace, he loved people
and brought them close to Torah to protect the holiness of the entire
Nation of Hashem. May it return to us. We must speak with peace
to all of our scattered and different groups, and the light of
redemption (which comes together with the remembrance of the
Pesach sacrifice and the matzah, the signs of freedom) will sweeten
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Korech (Hillel Sandwich)
Take the bottom matzah and the maror, each in an amount equaling the volume
of an olive, and dip them into the charoset. Combine the two [like a sandwich],
and recite the following:

A

remembrance of the Temple, like Hillel. Thus did Hillel
do at the time of the Temple: He would combine the
Pesach sacrifice, the matzah and the maror and eat them
together, as it is said: "They shall eat it with matzah and
maror."
Eat the Hillel Sandwich while reclining to the left.
Commentary

for us the bitter emotions of the Exile and its spiritual and physical
suffering. This is what the maror signifies, and we will merit the
complete Redemption, which will spread over us as a sukkah of
peace, of true light, speedily in our days (Olat Re'eiyah vol. 2, p.
289).

Questions
1. What is "matzah ashirah – rich matzah"?
2. What is the Hebrew word "se'or"?
3. Who traveled with a donkey? (3 answers)
4. Who hid?
5. Who acted mercifully? (2 answers)
6. How many daughters did Yitro have?
7. In the story of the Exodus, who kissed whom? (2 answers)
8. How much older was Aharon than Moshe?
9. About whom is it told that they died before Moshe Rabbenu's
mission to redeem the Nation? (3 answers)
10. Where is the giving of the Torah mentioned in the Haggadah?
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Commentary
Answers: 1. Flour kneaded with fruit juice. 2. Leaven – even though it is not
eaten, it causes others items to become leaven. 3. Avraham, Moshe and the
Messiah. 4. Moshe was hidden for three months (Shemot 2:2), hid the Egyptians
in the sand (Shemot 2:12) and hid his face from looking at the burning bush
(Shemot 3:6). 5. Hashem had mercy on the Nation of Israel and the daughter
of Pharaoh had mercy on Moshe. 6. Seven. 7. Moshe kissed Aharon and
Moshe kissed Yitro. 8. Three years. 9. Yosef and his brothers, the King of
Egypt and all of the men who wanted to kill Moshe for killing the Egyptian.
10. Dayenu.

Shulchan Orech – Eating the festive meal –
Part 1
Question: What divine service is there in eating? It seems like a
human need of one who is interested in a nice spread.
Answer: There is also a place for enjoying the beauty of the
pleasantness of the Seder. While it is true that "Grace is false and
beauty is vain" (Mishlei 31:30), the Vilna Gaon explained that a
woman who is G-d-fearing is praised through them – grace and
beauty. The Torah therefore mentions the beauty of our foremothers.
Outer beauty alone is in the category of "Like a jewel of gold in a
pig's snout, so is a beautiful woman without discretion" (ibid. 11:22),
but when outer beauty is connected to inner beauty it strengthens
the latter. In fact, the Temple is called, "The Beauty of the World"
(Zevachim 54b) – the most beautiful place in the world. Enjoying
the beauty of "Shulchan Orech" (the festive meal) will therefore raise
a person to the beauty of the ethical and intellectual sense, and so
too the holy traits which are exalted above the exalted (Olat Re'eiyah
vol. 2, p. 290).
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The Festive Meal
It is customary to begin the festive meal by eating an egg as a remembrance of
the destruction of the Temple

Commentary

Shulchan Orech – Eating the festive meal Part 2
Eggs: It is customary to eat eggs at the beginning of the meal as a
sign of mourning over the destruction of the Temple, because Tisha
Be-Av and Pesach always fall on the same day of the week, and
we are not currently able to offer the Pesach sacrifice (Shulchan
Aruch, Orach Chaim 476:2). The connection between Pesach and
Tisha Be-Av is this: we left Egypt in haste without being able to
repent fully for our transgressions. Despite all of the efforts of the
prophets and kings to heal us spiritually, they failed, and our
transgressions caused the destruction of both Temples. The
connection between these two days is therefore full of faith and
hope. Within the destruction of the spirit, seeds of redemption are
hidden; and the darkness of exile prepares the light of redemption.
Tisha Be-Av is therefore called a "Mo'ed – holiday." Another
explanation: How are eggs different from other foods? When other
foods are cooked they become softer, but when eggs are cooked
they harden. This hints at the nature of Israel: "And as much as
they inflicted it, so it would increase and spread out" (Shemot 1:12)
(Chatam Sofer).
We do not eat the roasted shankbone of the Seder plate on this
night, because we do not eat roasted meat on Seder night (Shulchan
Aruch, Orach Chaim 473 and Mishnah Berurah #32), as it would
appear as if we were eating a sacrifice outside of its designated area
(Magen Avraham, Orach Chaim 476). It is permissible to eat roasted
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Commentary

fish or eggs (Shulchan Aruch, Orach Chaim 476:2 and Mishnah
Berurah #9). One may drink wine at the meal, but not too much,
so that one does not eat the Afikoman in a state of gluttony.
The "Shelah" writes that the meal should be a spiritual meal in which
everyone sits together in purity as if eating before a king. No frivolous
talk should be heard in the world, only talk of Hashem.

Afikoman – Part 1
The meaning of this Greek word is sweets and delicacies which are
eaten at the end of a meal. Some explain the expression "Afi Koman"
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Afikoman
After the meal, each person takes a piece of the matzah that was hidden away
for the Afikoman. One must eat the volume of an olive. The Afikoman is eaten
while reclining to the left.

Bircat Ha-Mazon
We pour the third cup of wine and (before drinking it) recite the Bircat Ha-Mazon:

A

song of ascents. When Hashem brings the exiles back to
Zion, we will be like dreamers. Now, our mouth is filled
Commentary

to mean "To the pleasures!" which they would call out at the end
of a drinking party in order to invite friends to the party's continuation
in the street. It is not this way among us – the holy ones of Israel.
There is not even a word like this in Hebrew. We therefore are
required to use it from a foreign language.

Afikoman – Part 2
When Rabbi Yehonatan Eibeschitz was a young boy, he took the
Afikoman, as is the custom, and hid it. When the time arrived to
eat it, his father – Rabbi Natan Neta – went to take it. He did not
find it. He understood that his son took it and he demanded that
his son return it. The child said: And what will you give me for it?
His father responded: What do you want? The child said: I want
you to buy me a new suit. Rabbi Natan Neta claimed that this was
too large of a demand, but when he saw that the child stood his
ground, and the latest time for eating the Afikoman was approaching,
he agreed to the condition. But after his son returned the Afikoman,
his father tried to cancel the deal and said: If you do not forgo the
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Commentary

promise which I made to you, I will not give you a piece of the
Afikoman and you will not be able to fulfill the mitzvah. The child
did not panic. He pulled a piece of matzah out of his pocket, and
said: Dad, I knew that you would not want to give me a piece of
the Afikoman, I therefore kept a piece.
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with laughter, and our tongue with song. It was said then among
the nations, "Hashem has done great things with these people."
Hashem has done great things for us, and we rejoice. We
should return from our captivity, Hashem, like streams gushing
through the Negev. Those who sow in tears shall reap in joy.
One goes out weeping when burdened with the full measure
of seeds. He shall surely come in joy, bearing his harvested
sheaves.
When the Bircat Ha-Mazon is recited with three or more males over the age of
13, the leader begins:

Gentlemen, let us bless!
May the Name of Hashem be blessed now and forever.
May the Name of Hashem be blessed now and forever.
With the permission of the masters, teachers and
gentlemen, let us bless (If there are ten or more males over
the age of 13, add: our G-d) He of whose bounty we have
eaten.
The others respond: Blessed be He (If there are ten or more males over the age
of 13, add: our G-d) of whose bounty we have eaten.
The leader says:
Blessed be He (If there are ten or more males over the age
of 13, add: our G-d) of whose bounty we have eaten.
Blessed is He and blessed is His Name.
The others respond:
The leader says:

Blessed

are You, Hashem our G-d, King of the
Universe, who in His goodness feeds the
whole world with grace, with kindness and with mercy. He
gives food to all flesh, for His kindness is everlasting.
Through His great goodness to us we do not lack food,
and may we never lack it, for the sake of His great Name.
For He is a [benevolent] G-d who feeds and sustains all,
does good to all, and prepares food for all His creatures
whom He has created, as it is said: You open Your hand
and satisfy the desire of every living thing. Blessed are You
Hashem, who provides food for all.
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We

thank You, Hashem, our G-d, for having given as
a heritage to our fathers a precious, good and
spacious land; for having brought us out, Hashem our G-d,
from the land of Egypt and redeemed us from the house
of slaves; for Your covenant which You have sealed in our
flesh; for Your Torah which You have taught us; for Your
statutes which You have made known to us; for the life,
favor and kindness which You have graciously bestowed
upon us; and for the food we eat, with which You
constantly feed and sustain us every day, at all times, and
at every hour.

For

all this, Hashem our G-d, we thank You and bless
You. May Your Name be blessed by the mouth of
every living being, constantly and forever. As it is written:
When you have eaten and are satiated, you shall bless
Hashem your G-d, for the good land which He has given
you. Blessed are You, Hashem, for the land and for the
food.

Have mercy, Hashem our G-d, upon Israel Your people,
upon Jerusalem Your city, upon Zion the abode
of Your glory, upon the kingship of the house of David
Your anointed, and upon the great and holy House which
is called by Your Name. Our G-d, our Father, our
Shepherd, feed us, sustain us, nourish us and give us
comfort; and speedily, Hashem our G-d, grant us relief
from all of our afflictions. Hashem, our G-d, please do not
make us dependent upon the gifts of mortal men nor upon
their loans, but only upon Your full, open, holy and
generous hand, that we may not be shamed or disgraced
forever and ever.
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On Shabbat add:

May

it please You, Hashem, our G-d, to strengthen us
through Your commandments, and through the
precept of the Seventh Day, this great and holy Shabbat. For
this day is great and holy before You, to refrain from work
and to rest therein with love, in accordance with the
commandment of Your will. In Your will, Hashem, our G-d,
bestow upon us tranquility, that there shall be no trouble,
sadness or grief on the day of our rest. Hashem, our G-d, let
us see the consolation of Zion Your city, and the rebuilding of
Jerusalem Your holy city, for You are the Master of [all]
salvations and the Master of [all] consolations.

Our G-d and G-d of our fathers, may there ascend, come
and reach, be seen and accepted, heard, recalled
and remembered before You, the remembrance and
recollection of us, the remembrance of our fathers, the
remembrance of the Messiah the son of David Your
servant, the remembrance of Jerusalem Your holy city,
and the remembrance of all Your people the House of
Israel, for deliverance, well-being, grace, kindness, mercy,
good life and peace, on this day of the Festival of Matzot,
on this Festival of holy convocation. Remember us on this
[day], Hashem, our G-d, for good; recollect us on this
[day] for blessing; help us on this [day] for good life. With
the promise of deliverance and compassion, spare us and
be gracious to us; have mercy upon us and deliver us; for
our eyes are directed towards You, for You, G-d, are a
gracious and merciful King.
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Rebuild

Jerusalem the Holy City speedily in our days.
Blessed are You, Hashem, who in His mercy
rebuilds Jerusalem. Amen.

Blessed

are You, Hashem, our G-d, King of the
universe, benevolent G-d, our Father, our
King, our Might, our Creator, our Redeemer, our Maker,
our Holy One, the Holy One of Yaakov, our Shepherd,
the Shepherd of Israel, the King who is good and does
good to all, each and every day. He has done good for
us, He does good for us, and He will do good for us; He
has bestowed, He bestows, and He will forever bestow
upon us grace, kindness and mercy, relief, salvation and
success, blessing and help, consolation, sustenance and
nourishment, compassion, life, peace and all goodness;
and may He never cause us to lack any good.

May
May

the Merciful One reign over us forever and ever.
the Merciful One be blessed in heaven and on
earth.

May

the Merciful One be praised for all generations, and
be glorified in us forever and all eternity, and
honored in us forever and ever.

May
May

the Merciful One sustain us with honor.

May

the Merciful One break the yoke of exile from our
necks and may He lead us upright to our Land.
the Merciful One send abundant blessings into this
house and upon this table at which we have eaten.
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May

the Merciful One send us Eliyahu the Prophet, may
he be remembered for good, and may he bring us
good tidings, salvation and consolation.

May

the Merciful One bless the master of this house (my
father, my teacher) and the mistress of this house
(my mother, my teacher); them, their household, their
children, and all that is theirs; us, and all that is ours. Just
as He blessed our forefathers, Avraham, Yitzchak and
Yaakov, in everything, from everything, with everything,
so may He bless all of us together with a perfect blessing.
And let us say, Amen.

From

On High, may there be invoked upon them and
upon us such merit which will bring a safeguarding
of peace. May we receive blessing from Hashem and just
kindness from the G-d of our salvation, and may we find
grace and good understanding in the eyes of G-d and man.
May the Merciful One cause us to inherit that
day which will be all Shabbat and rest for life everlasting.

On Shabbat add:

May

the Merciful One cause us to inherit that day which
is all good, a day that is entirely long, a day when
the righteous will sit with their crowns on their heads,
basking in the radiance of the Divine Presence, and may
our portion be with them.

May

the Merciful One grant us the privilege of reaching
the days of the Messiah and the life of the World
to Come.
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Magdil, Migdol
The same verse appears twice in the Tanach with a minor change.
The Book of Tehillim (18:51) says "Magdil" (meaning "He magnifies
[magdil] the salvation of His King [David]"), and we recite this on
weekdays. The Book of Shmuel (2 22:51) says "Migdol" (meaning
"He is a tower [migdol] of salvation to His King"), and we recite this
on Shabbat and holidays.
Our Rabbi, Ha-Rav Tzvi Yehudah, explains that this is the difference
between prophecy and the divine spirit. The same word of Hashem
was revealed to King David in two ways: Once by divine spirit as
we find in Tehillim, and once through prophecy, which is much
greater, as we find in the Book of Shmuel. The same expression of
the resting of the Divine Presence appears in a “divine spirit” version
and in a prophetic version. Our Sages teach that there is a difference
between "To David, a Psalm" and "A Psalm of David": "‘To David,
a Psalm’ teaches that first the Divine Presence rested on him and
then he recited that song; ‘A Psalm of David’ teaches that he first
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He

is a tower of salvation to His king, and bestows
kindness upon His anointed, to David and his descendants
forever. He who makes peace in His heights, may He
make peace for us and for all Israel. And let us say, Amen.

Fear

Hashem, you His holy ones, for those who fear
Him suffer no want. Young lions are in need and
go hungry, but those who seek Hashem shall not lack any
good. Give thanks to Hashem for He is good, for His
kindness is everlasting. You open Your hand and satisfy
the desire of every living thing. Blessed is the man who
trusts in Hashem, and Hashem will be his trust.

Commentary

recited the Psalm and only then the Divine Presence rested on him"
(Pesachim 117a). At times he began to sing and the Divine Presence
rested on his song. This is the divine spirit. At other times, the Divine
Presence rested on him, and, on account of this, he began to sing.
This is prophecy. There is therefore an ancient tradition that on days
when there is greater holiness to recite the verse from the Prophets
(the Book of Shmuel) which says "Migdol," which is heavenly and
more supreme.
The word "Magdil" applies to active building. Hashem "magnifies
the salvation," i.e. He, the Creator and Master actively performs the
salvation. The word "Migdol" from the phrase "He is a tower of
salvation" implies a spiritual level as it emphasizes the essence of
the salvation, as in the verse, "The Name of Hashem is a strong
tower, the righteous run into it and are safe" (Mishlei 18:10). The
Name of Hashem is the tower, the essence of the salvation (Sichot
Rabbenu, Bereshit, pp. 154-155).
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Commentary

Cup of Eliyahu
Question: Why do we have the Cup of Eliyahu?
Answer:
1. The Sefer Ha-Minhag wrote: "I found a custom in various
communities that they do not lock the room in which they sleep
on the night of the Seder because we were redeemed in Nissan
and we will be redeemed in the future in Nissan, as it is written:
‘A night of guarding, the guarded night from the Six Days of
Creation.’ If Eliyahu comes and finds an open door, and we
quickly go out to greet him and we believe in this...and in these
countries they customarily pour one more cup beyond those ones
which are drunk reclining and they call it the Cup of Eliyahu the
Prophet."
2. It says in the Gemara: "One recites Hallel over the fourth cup
and recites the Great Hallel, these are the words of Rabbi Tarfon"
(Pesachim 118a). This is the version of Rashi, Rashbam and
Tosafot. But the Gaonim, Rabbenu Chananel, Rif, Rambam and
Rosh have the version: The fifth cup. It says in the Shulchan
Aruch: "After the fourth cup it is not permitted to drink wine but
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Third Cup

Blessed are You, Hashem, our G-d, King
of the Universe, who creates the fruit of
the vine.
Drink the third cup of wine while reclining to the left.

Pour out Your wrath
Pour the cup of Eliyahu. The front door is opened to symbolize that this is a
"Leil Shimurim," a guarded night, on which no harm may befall us.
Commentary

only water" (Shulchan Aruch, Orach Chaim 481:1), and in the
Rama: "And one who is delicate or desires much may drink a
fifth cup" (ibid.). There are those who explain that this is a dispute
between the authorities, and laws which are cast in doubt will
eventually be explained by Eliyahu the Prophet (Mishnah Eduyot
8:7), and we usually explain that the talmudic conclusion "teyku"
("undecided" - at the end of an argument) is an acronym of
"Tishbi Yetaretz Kusheyot U-va’ayot - [Eliyahu] the Tishbi will
resolve all difficulties and problems" (Tosafot Yom Tov ibid. and
Shelah, chelek Torah She-be-al-peh). We therefore refer to the
fifth cup which we pour (which we do not know if we are
obligated to drink) with the name "Cup of Eliyahu," since Eliyahu
will decide the fate of this cup in the future (in the name of
Ha-hafla’ah and the Vilna Gaon).
3. The Ra’avad wrote that the four cups correspond to the four
expressions of redemption (Shemot 6:6-9), "I will bring, I will
save, I will redeem, I will take," and the fifth cup corresponds to
"I will bring [you to the Land of Israel]" (Orchot Chaim Leil
Pessach, p. 79 and Tamim Dei’im #30).
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Commentary

4. Rav Sherira Gaon wrote that the four cups correspond to the
four Exiles, and the fifth corresponds to the Redemption (Ma’aseh
Roke’ach).
5. Rabbenu Yoel: I will bring, I will save, I will redeem, I will
take, I will bring, five Redemptions are written here,
corresponding to the five Kingdoms which enslave Israel;
Babylonia, Medai, Greece, Edom, and Gog and Magog
(Manuscript brought in Haggadah Sheleimah, pg. 177).
6. The Levush: the fifth cup corresponds to the overflowing cup
of the future Redemption (Orach Chaim 481). This cup of Eliyahu
announces the future Redemption. The Maharal of Prague had
the custom to drink the fifth cup without a blessing, and various
great Rabbis and tzaddikim (righteous individuals) acted this way
after him. And thus is printed in the Haggadah of the Maharal
with the commentary "Lashon Limudim - Divrei Negidim":
"Behold I am prepared and ready to fulfill the mitzvah of the
fifth cup which corresponds to the announcing of the Redemption
which The Holy One, blessed be He, said to Israel (Shemot 6:9),
‘I will bring you to the Land which I raised My hand to give it
to Avraham, Yitzchak and Yaakov; and I will give it to you as
a possession (heritage) - I am Hashem.’ The head of the
household alone should take the Cup of Eliyahu the Prophet
and drink in a reclining position without reciting [an additional]
blessing and afterwards recite the after blessing."

Questions
1. Why do we eat two olive-sized pieces of matzah the first time we
eat matzah at the Seder?
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Pour

out Your wrath upon the nations that do not
acknowledge You, and upon the kingdoms that
do not call upon Your Name. For they have devoured
Commentary

2. Why is the mitzvah of eating maror a Rabbinic mitzvah when the
Torah says, "and eat it with matzah and maror" (Bamidbar 9:11)?
3. Why don't we recline when we eat maror?
4. What two Greek words combine to make up "Afikoman"?
5. Why do children "steal" the matzah?
6. What is the difference between birkat ha-mazon (blessing after
eating) at the Seder and the birkat ha-mazon during the rest of the
year?
7. Where is Yehoshua mentioned in the Haggadah?
8. Where is King David mentioned?
9. How many times is Rabbi Akiva mentioned in the Haggadah?
10. Where is the Messiah mentioned?
Answers: 1. We eat a piece from the full matzah over the “two loaves” like every
Shabbat and holiday upon which we recite "ha-motzi" and a piece from the
broken matzah, the poor person's bread, upon which we recite "al achilat matzah."
2. It is only a Torah mitzvah when eaten with the Pesach sacrifice. 3. Because
it is a remembrance of slavery. 4. It is a combination of two words "afiko" and
"man" which mean "bring out types of sweets" (see Rashbam to Pesachim 119b).
5. Some explain that it is so that the children will not fall asleep. 6. We recite
the birkat ha-mazon at the Seder on a cup of wine even if there were not three
men (zimun) and we say a special "Ha-Rachaman." 7. At first our ancestors
were idol worshippers…as it says: "Yehoshua said…" 8. At the end of Hallel –
"Praises of David ben Yishai." 9. Two times: Five Sages in Bnei Brak and his
explanation of the 250 plagues. 10. Rabbi Elazar ben Azariyah said…to include
the time of the Messiah.

Pour out Your wrath
The Rabbis of the Bergen-Belsen concentration camp composed this
prayer: "Before eating chametz, one should recite with intention of
the heart: Our Father in Heaven, it is revealed and known before
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Commentary

You that our will is to perform Your will and to celebrate the holiday
of Pesach by eating matzah and to observe the prohibition of
chametz, and our heart pines for this, but the enslavement prevents
us and we are in a state of danger to our lives. We are ready and
prepared to fulfill Your mitzvah 'Live by them (the mitzvot) and do
not die by them,' and to observe Your warning 'You shall beware
and guard your soul exceedingly.' Our prayer to you is therefore
that we should live, exist, and be redeemed speedily to observe
Your law, and to perform Your will and to serve You with a full
heart. Amen" (from Osef Beit Lochamei Ha-Geta'ot – the collection
of the Ghetto Fighters' House).
Our revered teacher, Rav Kook, writes: "The blood which was shed
in the Land will only be atoned by the blood of those who shed it,
and the atonement must come: Total nullification of all of the
foundations of contemporary civilization, with all of their lies and
deception, with all of their evil filth and its poisonous venom. The
entire civilization that rings false must be destroyed from the
world…and Israel will see with its eyes the destruction of the wicked,
will step on the ruins of the new idol worshippers as it stepped on
the remains of ancient Assyria and Babylonia" (Orot, Ha-Milchamah
– The War, section 8).
On the twenty-fourth of Marcheshvan 5686, a huge crowd, including
government officials, Rabbis and other honored people, gathered at
the shul of Rabbi Yehudah Ha-Chasid in the Old City of Jerusalem
to celebrate the cease-fire during World War One. After the Cantor
recited Psalms, Rav Kook went before the Holy Ark to speak. They
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Yaakov and laid waste his habitation. Pour out Your
indignation upon them, and let the wrath of Your anger
overtake them. Pursue them with anger, and destroy them
from beneath the heavens of Hashem.
Commentary

heard cannon fire to signal a moment of silence, and the entire
community stood in silence for two minutes. Afterwards, Ha-Rav
continued with a booming voice: "We, the Nation of Israel, have
kept silent not for two minutes, but for two thousand years. We are
'the great silent ones' in the chronicles of history. We are called 'The
dove of silence' (Tehillim 56:1). They stole our Land from us, they
plundered our cherished possession, they spilled our blood, and we
always remained silent. Two thousand years of the world's suffering
has passed over us – and we were silent. The world's blood was
spilled because they did not return the stolen object (Eretz Yisrael)
to us, because the nations did not atone for their sin. Our silence
today is our protest, it is our cry: Return the stolen object to us!
Return our holy object to us which were taken by force!" (Malachim
Kivnei Adam by Simcha Raz, pp. 151-152).
Question: Why do we say "Pour out Your wrath" after birkat
ha-mazon (blessing after eating), when we pour the fourth cup of
wine?
Answer: One of the reasons given for the four cups of wine is that
in the future Hashem will force the non-Jews who have oppressed
us to drink four cups of retribution (Ran on Pesachim, beginning of
chapter 10). Another explanation: The next Psalm of Hallel, "Lo
lanu – Not us," discusses the birthpangs of the Messiah, enslavement
to the kingdoms and the War of Gog and Magog (Vlina Gaon,
chapter 480). Another explanation: There is a need to curse the
Egyptians and their like (Or Zarua, chapter 256).
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Commentary

Reciting Hallel
Question: Our Sages establish that one who says Hallel every day
is a blasphemer, but one who recites "Pesukei De-Zimra" (collection
of Psalms at the beginning of the davening) every day is praiseworthy
(Shabbat 118b). What is the reason for this difference?
Answer: There are fixed daily patterns which lead one on the upright
path. Above these is a place to offer exaltations at specified times
for a unique occurrence. This is like an exceptional burst of blessing
within the everyday. To have a constant state of the exceptional,
however, even if it is the most beautiful state, transforms itself into
a burden, a form of routine which is the opposite of exaltation. We
must therefore build holy, pure, healthy, consistent lives, and have
periodic, fixed, supreme impressive flashes of light (Olat Re'eiyah
vol. 2, p. 294 and see ibid., p. 217)
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Hallel
Pour the fourth cup of wine for the recitation of Hallel

Not

for us, Hashem, not for us, but for Your Name give
glory, for the sake of Your kindness and Your truth.
Why should the nations say, 'Where, now, is their G-d?'
Our G-d is in heaven, whatever He desires, He does. Their
idols are of silver and gold, the product of human hands:
they have a mouth, but cannot speak; they have eyes, but
cannot see; they have ears, but cannot hear; they have a
nose, but cannot smell; their hands cannot feel; their feet
cannot walk; they can make no sound with their throat.
Like them should be their makers, [and] everyone that
trusts in them. Israel, trust in Hashem! He is their help and
their shield. House of Aharon, trust in Hashem! He is their
help and their shield. You who fear Hashem, trust in
Hashem! He is their help and their shield.
Commentary

Half Hallel on Pesach
Question: Why don't we recite the full Hallel on Chol Ha-Mo'ed
Pesach and the Seventh Day of Pesach, like we do during all of
Sukkot?
Answer: Our Rabbis say that it is because the Egyptians drowned
in the sea on the Seventh Day of Pesach, as the verse says: "When
your enemy falls, do not rejoice" (Mishlei 24:17. Pesikta De-Rav
Kahana #29, Yalkut Shimoni Emor 654 and Beit Yosef, Orach
Chaim 490 in the name of Shilbolei Ha-Leket #174 in the name
of Midrash Harenenu). Our Sages also explain the verse, "and one
did not come close to the other the entire night" (Shemot 14:20),
that the angels did not draw close to each other contrary to their
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Commentary

manner, "and call to one another and say" (see Yeshayahu 6:3). "At
that moment, the ministering angels wanted to sing a song before
The Holy One, blessed be He. The Holy One, blessed be He said
to them: My handiwork is drowning in the sea and you are a singing
a song before me" (Sanhedrin 39b).
Based on this, there are those who learn that one should not rejoice
when the enemies of Israel fall. We cannot, however, learn a general
principle from here. First of all, this reason for not reciting the full
Hallel on Pesach is not the main reason. The Gemara in Arachin
says that we do not recite a full Hallel since the days are not
distinguished by their sacrifices like on Sukkot (Arachin 10b). On
each day of Sukkot there are a different number of sacrifices, and
each day is therefore considered unique, unlike Pesach, on which
the sacrifices are identical in number each day. The "Chavot Ya'ir"
has already written that the reason "when your enemy falls, do not
rejoice" is extremely weak and is not the essential reason (Shut
Chavot Ya'ir #225). Furthermore, on the remaining days of Pesach
we do not completely cancel reciting Hallel ("the singing"), but simply
omit two Psalms.
When the Master of the Universe prevented the angels from singing,
this was unrelated to us. We are not angels. We are only human
beings, and the Torah was not given to angels. The angels reside
in heaven and do not suffer, and were not forced to perform
backbreaking work and have their children thrown into the sea. They
therefore have no problem with not singing.
Ha-Gaon Rav Kalonymus Kalman Shapira, the Admor of Pisetzna,
may his blood be avenged, similarly wrote in the Warsaw Ghetto
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Hashem,

mindful of us, will bless. He will bless the
House of Israel; He will bless the House of
Aharon; He will bless those who fear Hashem, the small
with the great. May Hashem increase [blessing] upon you,
Commentary

in 5700, "And this one's heart breaks for this one's distress…and the
crying out comes from the midst of distress and pain, and the angels
also mercifully cry out over the distress of Israel…The angels do not
say it out of [their own] distress, for had the angels already tasted
the distress of Israel at the moment of being struck, or its shame at
the moment they pursued it or shamed it, or its fear or its affliction
at the moment when it had no food, G-d forbid" (Aish Kodesh, p.
28). Since we are the ones who suffer, we are the ones who sing.
Indeed the next morning, after the splitting of the Red Sea, "Then
Moshe and the Children of Israel will sing this song to Hashem."
Furthermore, the angels themselves also sang then, as our Sages
explain the verse: "The singer precedes, the musicians follow"
(Tehillim 68:26): "The angels wanted to sing before The Holy One,
blessed be He the night when Israel passed through the sea, but
The Holy One did not allow them. He said to them: My legions
[= the Children of Israel] are in distress and you are singing before
me? As it is written: "And one did not come close to the other the
entire night," [contrary to their usual way,] as it is written, "and call
to one another and say." When Israel came out of the sea, the
angels went first, singing before The Holy One, blessed be He, Who
said: Let my children precede, as it is written: "Then Moshe will
sing." It does not say, 'Then he sang,' but 'Then he will sing,' because
The Holy One said: Moshe and the Children of Israel will sing first"
(Shemot Rabbah 23:8 on the verse "Then Moshe will sing"). In any
event, the Children of Israel themselves sang, and this is not the
same as the angels who do not live in the lower world with its
complications and suffering.
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Commentary

It says in Mishlei: "'There is joy when the wicked perish' (Mishlei
11:10). We frighten the witnesses in capital cases so that they will
tell the truth, on account of this awesome responsibility. "Perhaps
you will say: Why should we enter this matter (to enter our heads
in this concern, even if it is for the truth – Rashi)? It is written: 'If
he saw or he knew – if he does not say, he will bear his sin' (Vayikra
5:1) [You will bear the sin if you do not testify over what you saw
– Rashi]. And perhaps you will say: Why should we be liable for
his blood [We would rather remain in 'if he does not say' – Rashi]?
It already says: 'There is joy when the wicked perish'" (Mishnah
Sanhedrin 37a-b).
The Gemara explains: "'And joy went through the camp' (after
Achav's death. Melachim 1 22:36). Rabbi Abba bar Chanina said:
There is joy when the wicked perish; there is joy when Achav ben
Omri perished. Is The Holy One, blessed be He, happy with the
downfall of the wicked? Isn't it written: 'When they went before the
army, they should say thanks to Hashem for His kindness is
everlasting' (When Yehoshfat went out to wage war with the Amonim
who were coming towards him - Divrei Ha-Yamim 2 20:21). Rabbi
Yochanan said: Why doesn't it say 'for goodness' in this gratitude?
Because The Holy One blessed be He is not happy with the downfall
of the wicked, as Rabbi Shmuel bar Nachman said in the name of
Rabbi Yochanan: Why is it written, 'and one did not come close to
the other the entire night.' At that moment, the ministering angels
wanted to sing a song before The Holy One blessed be He; but He
said to them: My handiwork is drowning in the sea and you are a
singing a song before me?! Rabbi Yosi bar Chanina: Hashem does
not rejoice, but He causes others to rejoice (Sanhedrin 39b). Hashem
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upon you and upon your children. You are blessed unto
Hashem, the Maker of heaven and earth. The heavens are
the heavens of Hashem, but the earth He gave to the
children of man. The dead do not praise G-d, nor do those
that go down into the silence [of the grave]. But we will
bless G-d, from now to eternity. Halleluyah.
Commentary

Himself does not rejoice when His creations are destroyed instead
of repenting, "because He does not desire the death of the wicked
but He waits for him until the day of his death. If he repents, He
immediately accepts him." We, however, rejoice and are happy. We
thank and praise Hashem.
There is an innovative explanation in the name of the Vilna Gaon
on the phrase "My handiwork is drowning." On the verse: "And the
angel of Hashem went out and struck the camp of Ashur" (Yeshayahu
37:36), when the army of Sanchariv attacked Jerusalem in the days
of Chizkiyahu the King of Yehudah, our Sages say: "With what did
he strike them…? Hashem uncovered their ears and they heard the
song of Chayos (a type of angel)" (Sanhedrin 95b). Therefore, when
the Egyptians pursued the Children of Israel to kill them, a decree
went before Hashem to pay them back. The angels wanted to sing
in order to kill them with the same death as the army of Sanchariv.
The Holy One blessed be He said: "My handiwork is drowning in
the sea," the Children of Israel were drowned in the sea [the Nile]
with a cruel death, and you want to kill the Egyptians by them
hearing a pleasant heavenly song. No way. They will be repaid
measure-for-measure "the way they did to them."

The earth was given to man
Our Rabbi, Ha-Rav Tzvi Yehudah, taught that the Torah was not
given to angels or to non-Jews, but to the Nation of Israel in order
to sanctify Hashem's Name in this world. It was given to the entire
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Commentary

nation to be fulfilled collectively, with the purpose of creating holy
and spiritual lives in this world. The Nation of Israel is therefore
connected to the settlement of humanity on the earth; "And the
earth was given to man" (Tehillim 115:16), but we have a unique,
divine mission within all humanity (Sichot Rabbenu, Shemot, p. 39
and see pp. 242, 319, 322, 356).

And the earth was given to man
Our Rabbi, Ha-Rav Tzvi Yehudah, explained that we are not angels
floating in the air, but we are located here in this world. A person,
whether as an individual or as part of a community, must therefore
have some connection to some land during his lifetime. When
Avraham Avinu was chosen, he was immediately told: "Go for
yourself to the Land," and afterwards, "And I will make you a great
nation" (Bereshit 12:1-2 and Sichot Rabbenu, Bereshit, p. 128). The
holiness of the Nation and the holiness of the Land are exactly this
idea. We were created as part of humanity. "I created this Nation
for me" (Yeshayahu 43:21). We are not angels, but part of humanity,
and in order to for us to appear in the form of a nation, in a

213

This Year in Jerusalem

I

love Hashem, because He hears my voice, my prayers.
For He turned His ear to me; all my days I will call
[upon Him]. The pangs of death encompassed me, and
the agonies of the grave came upon me, trouble and sorrow
I encounter and I call upon the Name of Hashem: Please,
Hashem, deliver my soul! Hashem is gracious and just,
our G-d is compassionate. Hashem watches over the
simpletons; I was brought low and He saved me. Return,
my soul, to your rest, for Hashem has dealt kindly with
you. For You have delivered my soul from death, my eyes
Commentary

communal-collective form, we need to have a hold in a geographic
place on the earth. The Nation and the Land are exactly this: The
national structure of the Nation in this Land (ibid. p. 135 and see
pp. 150, 165, 371-372).

Question
1. Where is Shabbat mentioned in the Haggadah?
2. In which plague do we see that Hashem is merciful to the wicked?
3. Before which other plagues did Hashem give a warning?
4. Where do we see Israel's uprightness in Egypt?
5. Which animals received a reward for what they did during the
Exodus and the period in Egypt? (3 answers)
Answers: 1. Dayenu. 2. He warned them before the plague of hail so that they
could be saved. 3. Frogs and locusts. 4. They did not steal during the three
days of darkness. 5. A The dogs that did not make a sound (Shemot 11:7). B.
The donkeys that carried Israel's burdens (see Bechorot 5). C. The birds that ate
the manna which Datan and Aviram scattered around.
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Commentary

I will walk before Hashem in the lands of the living
The Gemara says that this refers to the market places (Yoma 71a)
of the Land of Israel (Rashi to Tehillim 116:9). This is our role:
Sanctification of Hashem's Name in the lower world, just as there
is sanctification of Hashem's Name by the angels in the upper world.
""We shall sanctify Your Name in this world, just as they sanctify it
in the heavens above" (Kedushah of Ashkenazim). This is in fact an
even greater labor, as our Sages say "Whose praise of the King is
greater - those who are close or those who are far? Those who are
far." (Brachot 34b) Our purpose as a Holy Nation is to make known
the Name of The Holy One, blessed be He, in this world.
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from tears, my foot from stumbling. I will walk before
Hashem in the lands of the living. I had faith even when
I said, 'I am greatly afflicted;' [even when] I said in my
haste, 'All men are deceitful.'

What

can I repay Hashem for all of His kindness to me?
I will raise the cup of salvation and call upon the
Name of Hashem. I will pay my vows to Hashem in the
presence of all His people. Precious in the eyes of Hashem
is the death of His pious ones. I thank you, Hashem, for
I am Your servant. I am Your servant the son of Your
handmaid, You have loosened my bonds. To You I will
bring an offering of thanksgiving, and I will call upon the
Name of Hashem. I will pay my vows to Hashem in the
presence of all His people, in the courtyards of the House
of Hashem, in the midst of Jerusalem. Halleluyah.

Praise

Hashem, all nations! Extol Him, all peoples! For
His kindness was mighty over us, and the truth
of Hashem is everlasting. Halleluyah.
Commentary

"Ani aniti me'od"
Based on the Jerusalem Talmud, Our Rabbi, Ha-Rav Tzvi Yehudah,
explained that the words "aniti" means "I waited." The verse means
that when I speak of faith in Hashem, I am willing to wait a long
time. Problems which are not solved now will be solved in one year,
in two years, or in a few years. "I say in my haste," but if I hastily
claim that everything will be completed immediately, "all men are
deceitful," then I am saying that everything is a lie. In truth, there
is patience within faith.
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Commentary

His kindness is everlasting
Unlike the pessimists who only see evil all day long, we see Hashem's
kindness all day along, a world flooded with kindness, a world whose
beginning was kindness, (as it is written, "Kindness will build the
world" [Tehillim 89:3]), and a world whose continuation is kindness,
so that kindness is raised above the attribute of strict justice. Kindness
is revealed in nature and in history, with miracles and wonders for
the Nation of Israel in leaving Egypt, in entering our Land, and
guarding us in the lowliness of the Exile. Even the bread with which
the Master of the Universe sustains us each day is a great kindness.
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Give thanks to Hashem, for He is good, for His kindness
is everlasting.

Let
Let

Israel say [it], for His kindness is everlasting.

Let

those who fear Hashem say [it], for His kindness is
everlasting.

Out

the House of Aharon say [it], for His kindness is
everlasting.

of narrow confines I called to G-d; G-d answered
me with abounding relief. Hashem is with me, I will
not fear. What can man do to me? Hashem is with me,
through my helpers, and I can face my enemies. It is better
to rely on Hashem, than to trust in man. It is better to rely
on Hashem, than to trust in nobles. All nations surround
me, but I cut them down in the Name of Hashem. They
surrounded me, they encompassed me, but I cut them
down in the Name of Hashem. They surrounded me like
bees, yet they are extinguished like a fire of thorns; I cut
them down in the Name of Hashem. You [my foes] pushed
me again and again to fall, but Hashem helped me. G-d
is my strength and song, and this has been my salvation.
The sound of joyous song and salvation is in the tents of
the righteous: 'The right hand of Hashem performs deeds
of valor. The right hand of Hashem is exalted; the right
hand of Hashem performs deeds of valor!' I shall not die,
but I shall live and relate the deeds of G-d. G-d has
chastised me, but He did not give me over to death.
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Commentary

The stone the builders despised has become the
cornerstone
Our revered teacher, Rav Kook, provides two explanations to this
verse which seem contradictory, but are in fact complimentary. The
“builders” are Torah scholars, who abhor those pioneers who place
stone upon stone; and the scholars do not understand that these
stones are the foundation of the spiritual structure which will follow.
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Open for me the gates of righteousness; I will enter them
and give thanks to G-d. This is the gate of
Hashem, the righteous will enter it.

I

thank You for You have answered me, and You have
been a help to me. I thank You for You have answered
me, and You have been a help to me. The stone the
builders despised has become the cornerstone. The stone
the builders despised has become the cornerstone. This
was indeed from Hashem, it is wondrous in our eyes. This
was indeed from Hashem, it is wondrous in our eyes. This
is the day Hashem has made, let us be glad and rejoice
on it. This is the day Hashem has made, let us be glad
and rejoice on it.

Hashem, please help us! Hashem, please help us!
Hashem, please grant us success! Hashem, please grant
us success!

Blessed

is he who comes in the Name of Hashem; we
bless you from the House of Hashem. Blessed
is he who comes in the Name of Hashem; we bless you
from the House of Hashem. Hashem is Almighty, He gave
us light; bind the festival-offering until [you bring it to] the
horns of the altar. Hashem is Almighty, He gave us light;
Commentary

No less than this, the “builders” are the pioneers who build the Land
of Israel, who abhor the Torah scholars who call the rock "a Land
whose stones are iron" (Devarim 8:9), not understanding that the
spirit is the cornerstone of the entire national structure.
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bind the festival-offering until [you bring it to] the horns
of the altar. You are my G-d and I will thank You; my
G-d, I will exalt You. You are my G-d and I will thank
You; my G-d, I will exalt You. Give thanks to Hashem,
for He is good, for His kindness is everlasting. Give thanks
to Hashem, for He is good, for His kindness is everlasting.

Give thanks to Hashem, for He is good, for His kindness
is everlasting;

Give

thanks to the G-d of gods, for His kindness is
everlasting;

Give

thanks to the Master of masters, for His kindness
is everlasting;

Who

alone does great wonders, for His kindness is
everlasting;

Who

made the heavens with understanding, for His
kindness is everlasting;

Who

stretched out the earth above the waters, for His
kindness is everlasting;

Who

Who made the great lights, for His kindness is
everlasting;

The
The

sun, to rule by day, for His kindness is everlasting;

Who

moon and stars, to rule by night, for His kindness
is everlasting;
struck Egypt through their first born, for His
kindness is everlasting;
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Commentary

Og, King of Bashan
The Golan is an inseparable part of the Land of Israel! Every
G-d-fearing Jew mentions this every Shabbat morning, since the
Golan is Bashan: "And Og, king of Bashan…and He gave their Land
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And

brought Israel out of their midst, for His kindness
is everlasting;

With

a strong hand and with an outstretched arm, for
His kindness is everlasting;

Who

split the Red Sea into sections, for His kindness is
everlasting;

And
And

led Israel through it, for His kindness is everlasting;

Who

led His Nation through the desert, for His kindness
is everlasting;

cast Pharaoh and his army into the Red Sea, for
His kindness is everlasting;

Who struck great kings, for His kindness is everlasting;
And slew mighty kings, for His kindness is everlasting;
Sichon, king of the Amorites, for His kindness is
everlasting;

And
And
A

Og, king of Bashan, for His kindness is everlasting;
gave their land as a heritage, for His kindness is
everlasting;

heritage to Israel, His servant, for His kindness is
everlasting;
Commentary

as a heritage…a heritage for Israel, his servant…Give thanks to G-d
of the heavens, for His kindness endures forever!" (see Bamidbar
32:33)
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Who

remembered us in our lowliness, for His kindness
is everlasting;

And

delivered us from our oppressors, for His kindness
is everlasting;

Who

gives food to all flesh, for His kindness is
everlasting;

Thank the G-d of heaven, for His kindness is everlasting.
The

soul of every living being shall bless Your Name,
Hashem, our G-d; and the spirit of all flesh shall
always glorify and exalt Your remembrance, our King.
From the beginning to the end of the world You are
Almighty G-d; and other than You we have no King,
Redeemer and Savior who delivers, rescues, sustains,
answers and is merciful in every time of trouble and
distress; we have no King but You. [You are] the G-d of
the first and of the last [generations], G-d of all creatures,
Master of all events, who is extolled with manifold praises,
who directs His world with kindness and His creatures with
compassion. Behold, Hashem neither slumbers nor sleeps.
He arouses the sleepers and awakens the slumberous, gives
speech to the mute, releases the bound, supports the falling
and raises up those who are bowed. To You alone we
give thanks. Even if our mouths were filled with song as
the sea, and our tongues with joyous singing like the
multitudes of its waves, and our lips with praise like the
expanse of the sky; and our eyes shining like the sun and
the moon, and our hands spread out like the eagles of
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Commentary

Until now Your mercy has helped us
"Until now Your mercy has helped us and Your kindness has not
forsaken us, and do not abandon us, Hashem, our G-d, forever."
The Vilna Gaon explains: "This means that which "has helped us"
is Your mercy, and not for our own sake. And "has not forsaken
us" is Your kindness. We are therefore confident that Hashem our
G-d will not abandon us for eternity. If it were for our sake, we
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heaven, and our feet swift like deer, we would still be
unable to thank You Hashem, our G-d and G-d of our
fathers, and bless Your Name, for even one of the
thousands of millions, and myriads of myriads, of favors,
miracles and wonders which You have done for us and
for our fathers before us, Hashem, our G-d. You have
redeemed us from Egypt, You have freed us from the
house of bondage, You have fed us in famine and
nourished us in plenty; You have saved us from the sword
and delivered us from pestilence, and raised us from evil
and lasting maladies. Until now Your mercy has helped us
and Your kindness has not forsaken us, and do not
abandon us, Hashem, our G-d, forever. Therefore, the
limbs which You have arranged within us, and the spirit
and soul which You have breathed into our nostrils, and
the tongue which You have placed in our mouth shall
thank, bless, praise, glorify, exalt, adore, sanctify and
proclaim the sovereignty of Your Name, our King. For
every mouth shall offer thanks to You, every tongue shall
swear by You, every eye shall look to You, every knee
shall bend to You, all who stand erect shall bow down
before You, all hearts shall fear You, and every innermost
part shall sing praise to Your Name, as it is written: All
my bones will say, Hashem, who is like You? You save
the poor from one stronger than he, the poor and the
Commentary

would fear that our sin may cause us to be abandoned, but when
it is for the sake of Your kindness, we do not fear at all, since Your
kindness exists forever" (Siddur of the Vilna Gaon - Ishei Yisrael, p.
229 and commentary to Mishlei 25:15).
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needy from one who would rob him. Who can be likened
to You, who is equal to You, who can be compared to
You, the great, mighty, awesome G-d, G-d most high,
Possessor of heaven and earth! We will laud You, praise
You and glorify You, and we will bless Your holy Name,
as it is said: "[A Psalm] by David: bless Hashem, O my
soul, and all that is within me [bless] His holy Name."

You are the Almighty G-d in the power of Your strength;
the Great in the glory of Your Name; the Mighty
forever, and the Awesome in Your awesome deeds; the
King who sits upon a lofty and exalted throne.

He

who dwells for eternity, lofty and holy is His Name.
As it is written: Sing joyously to Hashem, you
righteous; it befits the upright to offer praise.

By

the mouth of the upright You are exalted; by the lips
of the righteous You are blessed; by the tongue of
the pious You are sanctified; and among the holy ones
You are praised.
Commentary

In the mouth of the upright
The first level of holiness is an upright person, i.e., fundamental
uprightness in relationship to other people (see introduction of the
Netziv to Ha-Emek Davar, Breishit). The second level is a righteous
person (tzadik), who distances himself from every sin and fulfills
every mitzvah, who is particular to be free of any deficiency, who
fulfills cautiousness, alacrity, and cleanliness as described in the book
"Mesilat Yesharim." Then comes the third level, the pious person
(chasid), described in "Mesilat Yesharim" as someone whose every
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Commentary

inner yearning is performing Hashem's will. The supreme level of
holiness, found in the last chapter of "Mesilat Yesharim," is that from
a constant Divine devotion, every profane act is exalted to the ideal
degree. Our Rabbi, Ha-Rav Tzvi Yehudah, said however that there
is an even higher level: "And in the assemblies of the myriads of
Your Nation, the House of Israel." Klal Yisrael (the entirety of Israel)
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In

the assemblies of the myriads of Your Nation, the
House of Israel, Your Name, our King, shall be
glorified with song in every generation. For such is the
obligation of all creatures before You, Hashem, our G-d
and G-d of our fathers, to thank, to laud, to praise, to
glorify, to exalt, to adore, to bless, to elevate and to honor
You, even beyond all the words of songs and praises of
David son of Yishai, Your anointed servant.

May

Your Name be praised forever, our King, the great
and holy G-d and King in heaven and on earth.
For to You, Hashem, our G-d and G-d of our fathers, it
is fitting to render song and praise, lauding and hymn,
strength and dominion, victory, greatness and might, glory,
splendor, holiness and sovereignty; blessings and
thanksgivings to Your great and holy Name; from now and
forever. Blessed are You, Hashem, G-d, King, great in
praises, G-d of thanksgiving, Lord of wonders, Who favors
melodious songs of praise, the King, G-d Who gives life
to creation.

Commentary

– "There is no righteous person in the world who reaches the ankles
of the entire community of Israel" (Orot, p. 171 and Orot Ha-Kodesh
vol. 4, p. 518). Rabbi Asher of Stolin said: Master of the Universe,
I am not among the upright, and not among the righteous, and
certainly not among the pious and holy, but because I include myself
among "And in the assemblies of the myriads of Your Nation, the
House of Israel," among Klal Yisrael, I sing to you.
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Commentary

Speedily in our days
Question: If the Temple is built "speedily," won't it obviously be
"in our days"?
Answer: The Book of Tehillim says (90:4): "A thousand years in
Your eyes are like yesterday." We learn from here that our concept
of "speedily" and Hashem's concept of "speedily" are not identical.
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Fourth Cup

Blessed are You, Hashem, our G-d, King
of the Universe, who creates the fruit of
the vine.
Drink the fourth cup of wine while reclining to the left.

Concluding Blessing for the Wine:
The following blessing is recited after drinking the wine.

Blessed are You, Hashem our G-d, King of the Universe
for the vine and the fruit of the vine, for the
produce of the field, and for the precious, good and
spacious land which You have favored to give us as a
heritage to our fathers, to eat of its fruit and be satiated
by its goodness. Have mercy, Hashem our G-d, on Israel
Your people, on Jerusalem Your city, on Zion the abode
of Your glory, on Your altar and on Your Temple. Rebuild
Jerusalem, the Holy City, speedily in our days, and bring
us up to it, and make us rejoice in it, and we will bless
You in holiness and purity (Shabbat: May it please You
to strengthen us on this Shabbat day) and make us joyous
Commentary

When the Torah says (4:26): "You will surely perish quickly," our
Sages calculated that this is 852 years based on the gematria –
numerical value – of the word "Venoshantem – you have been long"
(ibid. verse 25. Sanhedrin 38a). We therefore pray that the Temple
be built speedily according to our understanding, i.e. "in our days."
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Commentary

Nirtzah
Question: It says in the Torah: "But they did not heed Moshe
because of anguished spirit and difficult bondage" (Shemot 6:9).
How is it possible when our Rabbis said: "Any person who has awe
of Heaven – his words will be heard" (Berachot 10b) – and there
is no one who has more awe of Heaven than Moshe Rabbenu (see
Berachot 33b)?
Answer: Rabbi Zadok Ha-Cohen of Lublin explained that this does
not necessarily have to be during one's lifetime, but that his words
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on this day of the Festival of Matzot. For You, Hashem,
are good and do good to all, and we thank You for the
land and for the fruit of the vine. Blessed are You, Hashem,
for the Land and for the fruit of the vine.

Nirtza - Conclusion

This is the completion of the Pesach ceremony according
to its rules, in accordance with all of its laws and
statutes. Just as we merited to organize it, so may we also
merit to perform it. Pure One, Who dwells on high, raise
up the congregation of whom it was said, "Who can count
them?" Soon lead the plants of your vineyard (Israel),
Redeemed, to Zion, with shouts of joy.

Commentary

are heard during the course of history. Even though they did not
heed Moshe Rabbenu's words during that time, they have been
heard throughout the generations. The Sefat Emet said, in the name
of his grandfather, that the Pesach night is therefore called "Seder"
(order or arrange), because we must arrange the "hearings" which
were not heard then, but will be properly arranged during the course
of history.

הגדה של פסח
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Commentary

This Year in Jerusalem
One year on Simchat Torah, the students were singing "Next year
in Jerusalem." Our Rabbi, Rav Tzvi Yehudah, stopped everyone and
said: "This year!"
A similar story is told in the Munkatcher Rebbe's Shut Minchat Elazar
(1:35) about the first Belzer Rebbe – Ha-Admor Sar Shalom. The
Rebbe was once drawing water for "Mayim She-lanu" to bake the
matzah to be used at the Seder (lit. water that rested overnight.
Matzah is made from water which has "rested" in a cool place
overnight out of a concern that warm water will cause leavening –
see Shulchan Aruch, Orach Chaim 455). His Chasidim were blessing
him in the customary way: "Next year in Jerusalem." The Rebbe
said to them: why next year? Don't we believe that with this water
that we are drawing now, we will merit to be in Jerusalem tomorrow
(Erev Pesach) and eat the matzah there when the Messiah arrives?
The only problem is that the Gemara in Pesachim (13a) says that
Hashem has already promised Israel that Eliyahu will not arrive on
Erev Shabbat or Erev Yom Tov on account of the burden. (Rashi
explains that on those days we must be involved in preparing the
Shabbat and Yom Tov meals and it would be a burden if Eliyahu
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Afterwards say:

Next year in Jerusalem!
[In Israel: Next year in rebuilt Jerusalem!]
Outside of Israel, when two Seder nights are celebrated, the following is
recited on the first night only:


Commentary

arrived on that day). But – the Rebbe concludes – we can
nevertheless await him even now and hope that he arrives on Erev
Pesach. If someone raises a difficulty based on this Gemara, Eliyahu
will resolve it for us when we merit his coming, just as he will resolve
all the difficulties we have in the Exile.

Next year in rebuilt Jerusalem
Maran Ha-Rav Kook once visited America to raise money for the
yeshivot in Eretz Yisrael and Europe. While there, he met a wealthy
man who was willing to make a very generous donation on the
condition that Maran Ha-Rav Kook explain to him why Jews in
Jerusalem recite "Next Year in Jerusalem" at the conclusion of the
Pesach Seder and Yom Kippur. After all, they are already in the
Holy City! Maran Ha-Rav answered that in Jerusalem we add in an
extra word: "Rebuilt" - "Next Year in the Rebuilt Jerusalem" – and
that there is still much to do to fulfill this hope in its entirety. And
he added with a smile: When we request: "Next Year in the Rebuilt
Jerusalem," our intention is that we merit being completely in
Jerusalem – physically, spiritually and in our thoughts, and not like
today, when we dwell in Jerusalem, but are planning to leave it to
travel to America to raise money…" ("Malachim Kivnei Adam" p.
221).
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"And it came to pass at midnight"
Always You have performed wondrous miracles on this
night.

At the beginning of the watches on this night,
You granted victory to the righteous convert (Avraham)
when the night was divided in two.

And

it came to pass at midnight.

You

judged the king of Gerar (Avimelech) in a dream
at night.

You

frightened the Aramean (Lavan) in the dark of the
night.

Israel

struggled with an angel and overcame him at
night.

And
You

crushed the first born offspring of Patros (Egypt) at
midnight.

They
You

it came to pass at midnight.

did not find their vigor (first born sons) when they
awoke in the middle of the night.

trampled the swift army of the Prince of Charoshet
(Sisera) by the stars of the night.

And

it came to pass at midnight.
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The

blasphemer (Sancheriv) planned to wave his hand
against the cherished Temple. You dried out his
corpses overnight.

Bel

(Babylonia) and its watchmen collapsed in the dark
of night.

To

the man of delights (Daniel) was revealed the secret
of the vision at night.

And

it came to pass at midnight.

The

one who became drunk drinking from the sacred
vessels (Belshazzar) was killed that very night.

The

one saved from the lion's den (Daniel) interpreted
the frightening sight at night.

The

Agagi (Haman) retained his hatred and wrote writs
at night.

And
You

it came to pass at midnight.

launched Your triumph against him (Haman) when
[Achasverosh's] sleep was disturbed at night.

You will trample the vintage of the one (Edom) of whom
it was said, "Watchman, what of the night?"

G-d

shouted back like a watchman and said, "Morning
is coming, but also night."

And

it came to pass at midnight.
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Commentary

The Day is approaching (from the song "And it came to
pass at midnight")
"The day is approaching which is neither day nor night." Even though
we are certainly waiting for the day which is completely day, we
know that the Redemption comes "slowly, slowly," like the sunrise,
as it says, "Then your light will break forth like the morning"
(Yeshayahu 58:8 and Jerusalem Talmud, Berachot 1:1). There are
also intermediate times in which day and night are intertwined. Our
Sages express this idea in the Zohar: At first there is a thin beam
of light which slowly grows stronger. It also says in Shir Ha-Shirim
(6:10), "Who is she that looks out like the dawn," and this is followed
by "beautiful as the moon," which is a light greater than the dawn,
and then "clear as the sun," which is an even greater light and finally
"awesome as an army with banners," awesome and frightening
strength like a full army bravely marching with flags.”
The song continues: "Most Exalted, make known that both the day
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near the day (of the Messiah) which is "neither
day nor night."

Exalted

One, make it known that "Yours is the day
and Yours is the night."

Post guardians over Your city all day and all night.
Light up the dark of night as brightly as the light of day.
And it came to pass at midnight.



Commentary

and the night are Yours." We request from the Master of the Universe
that He make known and reveal that not only is the day His, i.e.
the complete Redemption, but so is the night, i.e. the bitter Exile.
Its purpose is to prepare us (see Olat Re'eiyah vol. 2 pg.300).
Next: "Appoint guards for your city all day and all night." Place
within us Torah giants who await the salvation, who see the light
taking form, and who from its midst inspire courage and faith within
the Nation.
The song ends: "Illuminate the darkness of night like the light of
day." Bring the complete light upon us without an intermingling of
night. Furthermore, clarify that the purpose of the darkness was to
bring the light, which was already within the darkness.

הגדה של פסח
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Outside of Israel, when two Seder nights are celebrated, the
following is recited on the second night only:

And you shall say, "This is the Pesach sacrifice"
You demonstrated the power of Your might on Pesach.
You elevated as the first of the holidays, Pesach.
You revealed to the Easterner the events of the midnight
of Pesach.

And

you shall say, "This is the Pesach sacrifice."

You

knocked on his door in the heat of the day on
Pesach.

He

fed angels unleavened cakes on Pesach.

He ran to take from the cattle, symbolizing the ox, brought
in conjunction with the sacrifice of Pesach.

And

you shall say, "This is the Pesach sacrifice."

The Sodomites were damned and burnt in fire on Pesach.
Lot was rescued from among them; he baked unleavened
bread at the end of the eve of Pesach.

You

wiped out the land of Mof and Nof when You
passed through on Pesach.

And

you shall say, "This is the Pesach sacrifice."
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G-d,

you crushed the first one of all their childbearing,
on the "night of watching" of Pesach.

Mighty One, You passed over the first born son because
of the blood of the Pesach,

Not allowing the Destroyer to enter my doors on Pesach.
And you shall say, "This is the Pesach sacrifice."
The

sealed city was handed over during the time of
Pesach.

Midian

was destroyed through a loaf representing the
barley of the Omer-sacrifice of Pesach.

The
And

burly warriors of Pul and Lud were burnt in a
conflagration on Pesach.
you shall say, "This is the Pesach sacrifice."

He (Sancheriv) wanted "to reach Nov that very day" until
it became the season of Pesach.

The

palm of a hand wrote an inscription about the
crushing of the well-watered country on Pesach.

"The chandelier was lit and the table was set" (describing
the downfall of Babylonia) on Pesach.

And

you shall say, "This is the Pesach sacrifice."
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Hadassah

assembled the congregation to hold a three
day fast on Pesach.

You

vanquished the chief from the wicked family on a
fifty-cubit wooden pole on Pesach.

May

you bring "these two things" in an instant upon the
Utzites on Pesach!

Let

Your hand be strong and Your right hand raised, as
on the night of the sanctification of the holiday of Pesach!

And

you shall say, "This is the Pesach sacrifice."


To Him it is befitting.
To Him it is becoming.
Mighty in dominion, Superior indeed, His legions (angels)
say to Him:
To You, to You! To You, indeed to You! To You, only to
You!
"To You Hashem, belongs the dominion!"
To Him it is befitting! To Him it is becoming!
Outstanding in dominion, Glorious indeed, His devoted
ones say to Him:
To You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!
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Pure in dominion, Powerful indeed, His captains (angels)
say to Him:
To You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!
Unique in dominion, Potent indeed, His learned ones say
to Him:
To You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!
Exalted in dominion, Awesome indeed, those surrounding
Him say to Him:
To You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!
Deigning in dominion, Redeeming indeed, His righteous
ones say to Him:

To

You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!

To Him it is befitting! To Him it is becoming!
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Commentary

Adir Hu – He is mighty!
Question: "Build Your Temple soon." Why do we say build Your
Temple speedily in our days? Don't we learn that redemption arrives
slowly, slowly (see Yerushalmi, Yoma 3:2)?
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Holy in dominion, Compassionate indeed, His Shinanim
(angels) say to Him:
To You, to You! To You, indeed to You! To You, only
to You! To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!
Strong in dominion, Supporter indeed, His faithful ones
(Israel) say to Him: To You, to You! To You, indeed to
You! To You, only to You!
To You Hashem, belongs the dominion!
To Him it is befitting! To Him it is becoming!


He is mighty!

May

He build His Temple soon! Speedily, speedily, in
our days, soon! G-d, build, G-d build, build Your
Temple soon!

He is superior! He is great! He is outstanding!
May He build His Temple soon! Speedily, speedily,

in
our days, soon! G-d, build, G-d build, build Your
Temple soon!
Commentary

Answer: Along with the understanding that there may be obstacles,
there is also an unquestionable thirst to build the Beit Hamikdash.
This displays an inner attachment to it, and lifts the entire life of a
person to a supreme spiritual level. A person who yearns with every
fiber of his soul for the Temple to be built speedily in his days is a
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Commentary

completely different person from one who has a weak and distant
feeling. This yearning will also hasten an increase in purity and
holiness in the present (Olat Re'eiyah vol. 1, p. 127).
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is glorious! He is virtuous! He is blameless! He is
kind!

May

He build His Temple soon! Speedily, speedily, in
our days, soon! G-d, build, G-d build, build Your
Temple soon!

He

is pure! He is unique! He is powerful! He is
all-knowing! He is King! He is awesome! He is
exalted! He is all-powerful! He is the Redeemer! He is
righteous! May He build His Temple soon! Speedily,
speedily, in our days, soon! G-d, build, G-d build, build
Your Temple soon!

He

is holy! He is compassionate! He is the Almighty! He
is strong!

May

He build His Temple soon! Speedily, speedily, in
our days, soon! G-d, build, G-d build, build Your
Temple soon!
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u"zi b"a`

: dxexv xizz ,jpini zlcb ,gka `p`

o"hy r"xw

: `xep epxdh ,epaby jnr ,zpx law

y"ki c"bp

: mxny zaak ,jcegi iyxec ,xeab `p

b"zv x"ha

: mlnb cinz ,jzwcv mngx ,mxdh mkxa

r"ph a"wg

: jzcr ldp ,jaeh aexa ,yecw oiqg

w"ft l"bi
z"iv e"wy

: jzycw ixkef ,dpt jnrl ,d`b cigi
: zenlrz rcei ,epzwrv rnye ,law epizrey

: cre mlerl ezekln ceak my jexa :ygla

xetql jcar dyn ici lr epziev dz` mler ly epeax
epizetlwn epixdhl ick xnerd zxitq
mkl mzxtqe jzxeza zazky enk epze`nhne
ray dtepzd xner z` mk`iad mein zayd zxgnn
ziriayd zayd zxgnn cr dpiidz zeninz zezay
l`xyi jnr zeytp exdhiy ick mei miying extqz
idl`e epidl` dedi jiptln oevx idi okae mzndefn
dn owzi meid izxtqy cnerd zxitq zekfay epizea`
ycwz`e xdh`e cqgay cqg dxitqa iznbty
zenlerd lka rty rtyi df ici lre dlrn ly dycwa
mbte biq lkn epizenype epizegexe epizeytp z` owzle
: dlq on` dpeilrd jzycwa epycwle epxdhle
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Who Knows One?
Question: It seems like there is no connection between this song
and Pesach night, and that it could be sung on any day. Why is it
part of the Haggadah?
Answer: The Admor of Belz, Rav Yissachar Dov, explains that
singing this song is similar to a wealthy man who does not show
his treasures in public, unless he drinks wine. When wine enters,
secrets emerge (Eruvin 65a). It is the same with the Nation of Israel.
After we drink the four cups of wine and raise ourselves to the
highest possible level of spirituality and knowledge, we reveal our
treasures in public: Our one G-d, the two tablets of the covenant,
the three forefathers, the four foremothers…

One is our G-d in the Heaven and on the Earth
Our Rabbi, Ha-Rav Tzvi Yehudah, would repeat and emphasize that
there is revelation both "in the Heavens and the Earth" (Sichot
Rabbenu - Shemot, p. 339). "Hashem is one and His Name is one"
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Who knows one? I know one!

Who knows one? I know one!
One is our G-d, in heaven and on earth.
Who
Two

knows two? I know two!

are the tablets of the Covenant; One is our G-d,
in heaven and on earth.

Who
Three

knows three? I know three!

are the patriarchs; two are the tablets of the
Covenant; One is our G-d, in heaven and on
earth.
Commentary

(Zechari'ah 14:9). There is a difference between the Heavens and
the Earth. "The Heavens are the Heavens of Hashem, and the Earth
was given to people" (Tehillim 115:16). The Earth seems so close
to us in a physical and real sense. We are located on the Earth,
and it is ours. In contrast, the Heavens are distant and elusive, but
the Master of the Universe is both heavenly and earthly. There is
nothing which disappears or is hidden and "There is nothing which
is forgotten before Your honored throne" (prayers of Rosh
Hashanah). "And His powerful Divine Presence is in the lofty heights"
(Aleinu) as revealed through "the Torah learning of His Nation Israel"
[based on the Blessing over Torah] (Sichot Rabbenu - Shemot, p.
242). "One is our G-d in the Heavens and the Earth," the Divine
Presence rests in the Heavens and the Earth. The supreme, divine
source "cannot be grasped by human thought" (Petach Eliyahu), but
is revealed in what comes to us and what applies to us. "Who is
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Commentary

enthroned on high – Who looks down to see in the Heavens and
the Earth" (Tehillim 113:5-6). "Any place in which you find the
greatness of The Holy One, blessed be He – there you find His
humility" (Megillah 31a and the verses for Motza'ei Shabbat – after
Shabbat). The Master of the Universe is revealed in the upper and
lower worlds. There is no difference here, but two aspects of "Hashem
is one and His Name is one" (Zechari'ah 14:9). And we are "one
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Who
Four

knows four? I know four!

are the matriarchs; three are the patriarchs; two
are the tablets of the Covenant; One is our G-d,
in heaven and on earth.

Who

knows five? I know five!

Five

are the books of the Torah; four are the matriarchs;
three are the patriarchs; two are the tablets of the
Covenant; One is our G-d, in heaven and on earth.

Who

knows six? I know six!

Six

are the volumes of the Mishnah; five are the books
of the Torah; four are the matriarchs; three are the
patriarchs; two are the tablets of the Covenant; One is our
G-d in heaven and on earth.

Who

knows seven? I know seven!

Seven

are the days of the week; six are the volumes
of the Mishnah; five are the books of the Torah;
four are the matriarchs; three are the patriarchs; two are
the tablets of the Covenant; One is our G-d in heaven and
on earth.

Commentary

Nation in the world" (Shmuel 2 7:23) who are connected to Him
(Sichot Rabbenu - Shemot, pp. 124-125).
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Who

knows eight? I know eight!

Eight

are the days until circumcision; seven are the days
of the week; six are the volumes of the Mishnah;
five are the books of the Torah; four are the matriarchs;
three are the patriarchs; two are the tablets of the
Covenant; One is our G-d in heaven and on earth.

Who

knows nine? I know nine!

Nine

are the months of pregnancy; eight are the days
until circumcision; seven are the days of the week;
six are the volumes of the Mishnah; five are the books of
the Torah; four are the matriarchs; three are the patriarchs;
two are the tablets of the Covenant; One is our G-d, in
heaven and on earth.

Who

knows ten? I know ten!

Ten

are the Commandments; nine are the months of
pregnancy; eight are the days until circumcision;
seven are the days of the week; six are the volumes of the
Mishnah; five are the books of the Torah; four are the
matriarchs; three are the patriarchs; two are the tablets of
the Covenant; One is our G-d, in heaven and on earth.

Who
Eleven

knows eleven? I know eleven!

are the stars (in Joseph’s dream); ten are the
Commandments; nine are the months of
pregnancy; eight are the days until circumcision; seven are
the days of the week; six are the volumes of the Mishnah;
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five are the books of the Torah; four are the matriarchs;
three are the patriarchs; two are the tablets of the
Covenant; One is our G-d, in heaven and on earth.

Who knows twelve? I know twelve!
Twelve are the tribes of Israel; eleven are the stars (in
Joseph’s dream); ten are the Commandments;
nine are the months of pregnancy; eight are the days until
circumcision; seven are the days of the week; six are the
volumes of the Mishnah; five are the books of the Torah;
four are the matriarchs; three are the patriarchs; two are
the tablets of the Covenant; One is our G-d, in heaven
and on earth.

Who knows thirteen? I know thirteen!
Thirteen are G-d's attributes of mercy; twelve are the
tribes of Israel; eleven are the stars (in
Joseph’s dream); ten are the Commandments; nine are
the months of pregnancy; eight are the days until
circumcision; seven are the days of the week; six are the
volumes of the Mishnah; five are the books of the Torah;
four are the matriarchs; three are the patriarchs; two are
the tablets of the Covenant; One is our G-d, in heaven
and on earth.

J
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Commentary

Chad Gadya – Part 1
Question: Why is this song written in Aramaic?
Answer: It was written a long time after the destruction of the
Temple, like "Ha Lachma Anya – This is Poor People's Bread," for
the sake of strengthening the faith of future generations, not to
despair of the Redemption when they see other kingdoms
disappearing and the Nation of Israel remaining in a lowly state. We
must therefore realize that Hashem does not abandon His Nation;
all of the empires will crumble and the Nation of Nations will be
redeemed. Chad Gadya – the kid – is the Nation of Israel, who is
compared to a pure and gentle kid, bought by our Father in Heaven,
"I acquire this Nation" (Shemot 16:17), with two zuzim, the two
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Chad Gadya

One kid (goat), one kid that father bought for two zuzim.
One single kid, one single kid.

Along

came a cat and ate the kid that father bought
for two zuzim.
One single kid, one single kid.

Along

came a dog and bit the cat that ate the kid that
father bought for two zuzim.
One single kid, one single kid.

Along

came a stick and hit the dog that bit the cat that
ate the kid that father bought for two zuzim.
One single kid, one single kid.
Commentary

tablets of the Ten Commandments. The evil kingdom, which is
compared to a cat, ate it. Do not despair, however, because it will
be punished. The Egyptians fell by the hands of the Babylonians.
Belshazar and the Babylonians fell by the hands of Darius the
Median. Then came Cyrus the Persian who eventually fell by the
hands of Alexander the Great. The Greeks were replaced by the
Romans and so on. The kingdoms that caused damage to the Nation
of Israel: Spain, Turkey, Russia and others down the line… "Because
you drowned others, they drowned you; and those who drown you
will be drowned eventually" (Pirkei Avot 2:7). We do not ask: Why
were the Egyptians or the Babylonians punished for causing damage
to Israel when they were the messengers of Hashem? If the cat is a
sinner, is the dog justified in punishing him? Hashem sometimes
causes good things to occur through the agency of a good person
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Commentary

and bad things to occur through the agency of a bad person (For
example, see Rashi to Devarim 22:8 – this is in order to punish the
evil even more). Even though Yirmiyahu calls Nebuchadnezar, "My
[Hashem's] servant," our Sages refer to him as evil. This is how
events unfold until Hashem Himself slaughters the Angel of Death,
swallows death forever, removes the disgrace of His Nation, so that
the Nation of Israel will triumph on the stages of the Earth (According
to Chesed Le-Avraham, brought at the end of the commentary on
the Haggadah of Ha-Malbim of Rabbi Avraham Beirush Flam, and
this author [Rav Aviner] is his offspring, nine generations later).

Chad Gadya - Part 2
It is told that Rabbi Yonatan Eybeschutz was sitting in an inn, and
people were talking about the famous dispute between him and
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Along

came a fire and burnt the stick that hit the dog
that bit the cat that ate the kid that father bought
for two zuzim.
One single kid, one single kid.

Along

came water and extinguished the fire that burnt
the stick that hit the dog that bit the cat that ate
the kid that father bought for two zuzim.

One

single kid, one single kid.

Along came an ox and drank the water that extinguished
the fire that burnt the stick that hit the dog that
bit the cat that ate the kid that father bought for two zuzim.

One

single kid, one single kid.
Commentary

Rabbi Yaakov Emden. This person said one thing and that person
said another thing until they started to severely criticize him. They
did not recognize him because he was dressed like a villager.
Although he was extremely humble, he became quite upset to hear
people speaking about him in that way without knowing any of the
facts. He therefore turned to them and said: Gentlemen, perhaps
you can answer my question. They scorned him, thinking what kind
of question could a villager ask, but they ultimately conceded. He
asked: The cat that ate the goat in Chad Gadya was evil. If so, the
dog that bit him was righteous and so on – the stick was evil, the
fire was righteous, the water was evil, the ox was righteous, the
slaughterer was evil, the Angel of Death was righteous and that
would make The Holy One, blessed be He, evil. How can this be?
They did not know how to respond. He said: How do we know
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that the dog was righteous? Do we know why the cat ate the goat?
Maybe the goat did something evil to him. Why did the dog interfere
in a fight which was not his before he checked out all of the facts?
The dog is therefore evil, and the stick is righteous and so on until
The Master of the Universe is found to be the Righteousness of the
World.

Chad Gadya - Part 3
The Vilna Gaon explains:
The kid is Yaakov who received the blessing from Yitzchak when
he brought two goats (Bereshit 27:9). He passed this blessing to
Yosef, as it is written: "May the blessings of your father be added
to the blessings of my parents for as long as the hills remain. Let
them be on the head of Yosef, and on the crown of the one separated
from his brothers" (ibid, 49:26). Yosef became the kid.
The cat – They are Yosef's brothers who were jealous and sold him.
The dog – This is Pharoah.
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Along

came the slaughterer and killed the ox that drank
the water that extinguished the fire that burnt the
stick that hit the dog that bit the cat that ate the kid that
father bought for two zuzim.

One

single kid, one single kid.

Along came the Angel of Death and killed the slaughterer
who killed the ox that drank the water that
extinguished the fire that burnt the stick that hit the dog
that bit the cat that ate the kid that father bought for two
zuzim.
One single kid, one single kid.

Commentary

The stick – This is the staff of Moshe Rabbenu through which we
were redeemed and which struck Pharoah and Egypt.
The fire – This is the fire which burnt the Temple for the sin of idol
worship, which burst forth from the Temple like a flame (Yoma 69b).
This is the evil inclination which burns like a fire.
The water – This is the Great Assembly (The leading Rabbinic
institution of the Second Temple Period). The men of the Great
Assembly extinguished the evil inclination and rebuilt the Temple.
The ox – This is Edom (Rome) which destroyed the Second Temple
and the Great Assembly.
The slaughterer – This is Moshiach ben Yosef (Messiah son of Yosef)
who is an ox in holiness, "The firstborn of his ox, glory is his"
(Devarim 33:17).
The Angel of Death – This is the evil Armilos who will kill Moshiach
ben Yosef (see Succah 52a-b).
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Commentary

The Holy One, blessed be He – Hashem, along with Moshiach ben
David (Messiah son of David), will return everything which Israel
lost. Similarly, every time we repented, everything was returned to
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Then

The Holy One Blessed Be He came and killed the
Angel of Death who killed the slaughterer who
killed the ox that drank the water that extinguished the fire
that burnt the stick that hit the dog that bit the cat that
ate the kid that father bought for two zuzim.
One single kid, one single kid.


Commentary

us. At each stanza, we therefore start the list from the beginning
and, in the end, all of the blessings will return to us. May it be
speedily in our days, amen.
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Commentary

Shir Ha-Shirim – The Song of Songs
This is a love song between the Master of the Universe and the
community of Israel, and it is especially suited to be recited on
Pesach, when the Nation of Israel was born. The seed which was
planted in Avraham, Yitzchak, and Yaakov developed, blossomed,
and a fruit emerged. The Master of the Universe created this Nation.
"This Nation I created for Me" (Yeshayahu 43:21). An individual
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has a soul, and so does a Nation. There is the psychology of an
individual and likewise of a nation. A nation is not a collection of
individuals, it is a collective being. We descended to Egypt as a big
family and we left as a Nation. "Behold, the Nation of the Children
of Israel" (Shemot 1:9). "Let my Nation go" (ibid. 5:1. 7:16, 7:26,
etc…). Before this, the Name of Hashem only applied to individuals.
The world has now reached the spiritual maturity so that the Name
of Hashem applies to a community. There is not only individual
holiness, but communal holiness. This is a unique Nation which is
a part of Hashem. "For Hashem's portion is His Nation" (Devarim
32:9). This part of Hashem is in the form of an entire Nation. We
are a nation of Hashem for eternity. "Who chooses His Nation Israel
with love." He not only chose, but chooses without a pause. "I am
my beloved's and my beloved is mine" (Shir Ha-Shirim 6:3) renews
itself continuously at every moment. The connection of The Holy
One, blessed be He, Israel, and Torah renews itself continuously.
Rabbi Chaim of Volozhin asked his teacher, the Vilna Gaon: We
learn all proper character traits from Hashem. From where do we
learn the trait of "Being happy with one's lot" from Hashem? The
Vilna Gaon replied: He is happy with the Nation of Israel, "For
Hashem's portion is His Nation." "I am my beloved's and my beloved
is mine."
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Commentary

Questions
1. What is a special blessing during the month of Nissan, beside
those recited at the Seder?
2. What is shemurah (guarded) matzah?
3. Until what time can one eat the Afikoman?
4. At what point do we refrain from reclining at the Seder?
5. Do we recite the bedtime Shema on Seder night? Why or why
not?
6. What is chadash?
7. How is there a hair's breath difference between "chatmetz" and
"matzah"?
8. How many times do we recite Hallel on the first day of Pesach?
9. How many times do we say "Who made us holy with His
commandments and commanded us…" at the Seder?
10. How many blessing over food and drink do we say at the Seder?
Answers: 1. Upon seeing fruit trees in bloom during the spring. 2. It is matzah
which is specially guarded from any moisture. Some say from the time of
harvesting, others say from the time of grinding. 3. Until midnight. 4. When
eating maror, a remembrance of slavery.
5. We are exempt from reciting
additional verses from the Torah because it is a night protected from harmful
spirits, but we do recite the Shema and the blessing "Ha-Mapil." 6. The new
grain of each year which may only be eaten beginning on the eighteenth of
Nissan. 7. They have the same letters except that "matzah" has the Hebrew
letter "hey" and "chametz" has a "chet" which has a tiny line (a hair's breath)
which connects the two parts. 8. Either two or three. Many have the custom
to recite Hallel in shul on Seder night as well. 9. Three times: Ritually washing
hands, mitzvah of matzah and mitzvah of maror. 10. Ashekanizic – 6 times:
four over wine, "Borei Peri Ha-Adamah" over karpas and maror and "Ha-Motzi"
for matzah, Sefardic Jews – 4 times: They do not recite a separate blessing for
the second and fourth cup of wine.
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